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YANGI O‘ZBEKISTON MADANIY DIPLOMATIYASI:
0°ZBEK MILLIY RAQS SANATINING
OLAMSHUMUL SHUHRATI

0zodbek NAZARBEKOV,

0'zbekiston Respublikasi Madaniyat vaziri,

0'zbekiston xalq artisti, professor.

Kishilik jamiyatining ilk davridan
boshlanib, ulug' ajdodlarimiz tomoni-
dan yaratilgan amaliy tajribba, ma'rifiy
— falsafiy, ilmiy — ijodiy gadriyatlar,
xalg madaniyati va ijodida ifodalan-
gan moddiy va ma'naviy boyliklar
madaniy meros sifatida insonlarning

bir - biriga bo'lgan ozaro munosa-
batlari asosida shakllanib, saygallanib
boradi.Insoniyatning o'tmishi, buguni
va kelajagiuchun muhimahamiyatga
ega bo'lgan madaniy boylik vorisiylik
asosida rivojlanadi, xalgaro migyosga
chigadi. Zero, bugungi ragobatli dun-



yoda milliy uyg‘onish, milliy ko'tarilish
eng awalo madaniyat sohasida namo-
yon bo'lmogda.

O'zbekiston Respublikasi  Pre-
zidentining 2020 vyil 4 fevraldagi
“Milliy rags san'atini yanada rivojlan-
tirish  chora-tadbirlari  to'g'risida’gi
hamda “Rags san'ati sohasida yuqori
malakali kadrlar tayyorlash tizimini
tubdan takomillashtirish va ilmiy sa-
lohiyatini yanada rivojlantirish cho-
ra-tadbirlari to'g'risida’gi, 2020 vyil 28
sentabrdagi “Lazgi"xalgaro festivalini
tashkil etish va o‘tkazish to'g‘risida”-
gi, 2022 vyil 4 fevraldagi “Madaniyat
va san'at sohasini yanada rivojlanti-
rishga doir go'shimcha chora-tadbir-
lar to'g‘risida"gi garorlari mamlakat-
da madaniy taraggiyotning yangi
bosqgichini boshlab berdi.

Vatanimizning eng durdona
madaniy boyliklaridan biri shubhasiz,
betakror milliy rags san’atidir. Milliy
ragsimiz millat o'tmishini, ruhiyati,
orzu —umidlari va armonlarini aks et-
tiradigan san'at namunasi hisoblana-
di. Uning tarixini o‘rganish xalgning
urf-odatlari, an'analarini, buguni va
kelajagini o‘rganish, tadqig qilish de-
makdir.

“Lazgi” xalgaro raqgs festivalini
tashkil etish va o'tkazish to'g‘risida”-
gi garorda ta'kidlanganidek, “Mam-
lakatimizning boy rags san’ati tarixida
alohida o'rin egallagan “Xorazm lazgi
ragsi” o'’ziga xos ijro uslubi va joziba-
si bilan nafagat O'zbekistonda, balki
chet davlatlarda ham mashhurdir.
YUNESKO tomonidan “Xorazm laz-
gi ragsi” insoniyatning nomoddiy
madaniy merosi ro'yxatiga kiritilgan-
ligi ham uning betakror san'at ekan-
ligidan dalolat beradi”.

Darhagigat, “Xorazm lazgi ragsi”
kabi har bir milliy san'at o'ziga man-
sub xalgning milliy ruhini, koloritini,
milliy xususiyatlarini aks ettiradi. Qa-

rorga binoan, festival doirasida xalga-
ro ilmiy —amaliy anjuman o‘tkazilishi,
unda mamlakatimiz tadgigotchilari
va xorijlik olimlarning “Lazgi" turku-
mining tarixi, shakllanish bosgichlari,
o'ziga xos ijro uslublarining, etnog-
rafik — estetik xususiyatlarining ilmiy
tahlili, uning dunyo xalglari san'atida-
gi o'rni, jahon xoreografiyasi taraqqi-
yotiga go'shayotgan hissasi haqgidagi
ilmiy izlanishlarining, yangi konsep-
siyalarning o'rganilishi ko'zda tutil-
gan. Ya'ni, “Lazgi” xalgaro festivali va
ilmiy —amaliy anjumani butun jahon
san'atshunoslariga yangi tadgigot-
lar ustida ishlash, fikr almashish va
targ'ibotning zamonaviy usullarini,
yangi madaniy mulogot maydonlari-
Ni yaratish uchun cheksiz imkoniyat-
lar eshigini ochib berdi.

Muhtaram Prezidentimiz Res-
publika Ma'naviyat va ma'rifat ken-
gashining kengaytirilgan  majlisi-
dagi nutgida “xalgaro maydonda
o'zbek madaniy diplomatiyasini ri-
vojlantirish, boy madaniy merosi-
mizni xalgimizga va xorijiy sayyohlar-
ga keng tanishtirish ishlarini yangi
bosgichga ko'taramiz” deya alohi-
da ta'kidladi. Madaniy diplomatiya
mamlakatimizning intellektual, ilmiy
va ma'rifiy salohiyatini, ma'rifat va
bag'rikenglik madaniyatini oshirish
barobarida, uning xalgaro migyosda-
gi nufuziniyanada yuksaltiradi. O'zbe-
kiston davlat xoreografiya akademiyasi
rektori SH.Toxtasimov, O'zbekiston
xalq artisti, professor G.Matyoqubova,
filologiya fanlari doktori (DSc) H.Ham-
royevalar tomonidan yaratilgan “Xo-
razm “Lazgi” ragsi: tarixi va tavsifi”
monografiyasi  Amerika Qo'shma
Shtatlarida ingliz tilida, “Lazgi” — mu-
habbat va galb ragsi” risolasi Misrda
arab va ingliz tillarida, “Xorazm “Lazgi”
ragsining tarixi" nomli monografiyasi
Indoneziyada ingliz va indonez tillari-



da, “Lazgi” — Xorazm san'ati durdona-
si” monografiyasi Hindistonda hind
va ingliz tillarida chop etildi. Alek-
sandriya media universitetida, Deh-
lidagi Javoharla’l Neru universitetida
bu kitoblarning tagdimoti o‘tkazildi
va matbuotda keng yoritildi. Mazkur
oliygohlar hamkorlikda “O'zlbek milliy
madaniyati” kunlarini, “Lazgi” rags
festivalini o'tkazish haqgida takliflar
bildirishgan.

Shuningdek, Qozog'iston Res-
publikasi, Jumabek Tashenev nomli
universitet tashabbusi bilan Qozog'is-
ton o'zbeklari etnomadaniy birlash-
malarining “Do'stlik”  hamjamiyati,
O'zbekiston davlat xoreografiya aka-
demiyasi hamkorligida “llm-fan, ta'lim
va san'at integratsiyasi: istigbolli re-
jalar” mavzusida xalgaro ilmiy-amaliy
konferensiya hamda mazkur anju-
man doirasida
O'zbekiston  xalqg
artisti, professor, JAHON
Amerika Qo'shma
Shtatlaridagi Yev-
roosiyo rags aka-
demiyasining aka-
demigi Gavhar
Matyoqubova no-
midagi | — Xalgaro
“Lazgi” rags ko'rik -
tanlovi bo'lib o'tdi.
Xalgaro rags ko'rik
— tanlovi yoshlar-
ning o'z qizigish
va gobiliyatlarini
namoyon gilishlari,
ma'naviy olam-
larini  boyitishlari
uchun o'ziga xos
imkoniyat  bo'ldi.
Bu kabi xalgaro
tanloviar  o'zbek
san'atiga qizigish
ortayotganligini,
ozbek  madaniy

MA'NAVIY

SODIQLIK

XALQLARINING

TARAQQIYOTIDA
UMUMINSONIY va tadaiqi kabi
(JADRIYATLARNING
USTUVORLIGI,
AVVALO, MILLIY
QADRIYATLARGA

diplomatiyasining mulogot hudud-
lari kengayib borayotganligini ko'rsa-
tadi. Kelajakda tanlov Markaziy Osiyo
yoshlarining yangi mulogot may-
doniga aylanadi, yoshlarimiz ilmiy
-adabiy, madaniy - ijodiy alogalarni
yvanada mustahkamlaydilar, degan
umiddamiz.

Aslida inson galbining uyg‘oni-
shi, yaxshilik va ezguliklarga intilishi
tafakkur va tuyg‘u, mehr — ogibat,
aglu donish bilan sug‘orilgan ma'ri-
fatda, millatning ming asrlik hikmat-
lari  jamlangan. Shu o'rinda atoqgli
san'atkor Gavhar Matyogqubovaning
yoshlarga ibrat bo'larli fidokorona
xizmatlarini albatta e'tirof etishimiz
zarur. Ustoz ham rags amaliyotini,
ham nazariyasini yaxshi biladigan
tajribali san’atshunos, etnograf-ta-
rixchi olima sifatida o'z tadqgigotlarida
“Lazgi"ning gadim
ildizlari “Avesto” bi-
lan bog'lig ekan-
ligini ilmiy jihatdan

asosladi. Uning
“Ofatijon Lazgi”,
“Lazgi”, “San’at
darg'asi’,  “Lazgi”

ragsining tarixi

monografiya ham-
da o'‘quv go'llan-
malarida  Xorazm
rags maktabi tarixi
xalg etnografiyasi
va milliy gadriyat-
lar bilan uyg'unlik-
da tahlil qgilingan.
Bu tadgigotlar na-
fagat o'zbek, balki

TAMOYILLARI jahon _ xoreograi
UYG'UNLIGIDA
SHAKLLANADI VA
RIVOJLANADI.

yasida ham noyob
hodisa ekanligini
san‘atshunos olim-
lar e'tirof etishmoqg-
da. lIstiglolning 33



villigi arafasida Muhtaram Preziden-
timizning farmoniga binoan Gavhar
Matyoqubova “El — yurt hurmati” or-
deni bilan tagdirlandi.

Jahon  xalglarining  ma’'naviy
taraggiyotida umuminsoniy qgadri-
yvatlarning ustuvorligi, avvalo, milliy
gadriyatlarga sodiglik  tamoyillari
uyg'unligida shakllanadi va rivojlana-
di. Milliy o'zlikni anglash har bir xalq,
millat uchun o'zligini saglagan holda
ularni buyuk magsad yo'lida birlashti-
ruvchi umuminsoniy harakat kabi
kuchli ta'sirga egadir. Bu borada har
bir millat galbi va ruhiyatidagi milliy
o'zlik bilan bog'lig gadriyatlar bir-bi-
riga ta'sir ko'rsatadi, ijobiy tajribalar
asosida boyiydi, takomillashadi.

Ajdodlarimiz hayoti, urf-odatlari,
turmush tarzi, milliy gadriyatlari va
ruhiy kechinmalarini san'at orqali
avloddan-avlodga yetkazib kelayot-
gan, yillar davomida sayqgallanib, bo-
yib borayotgan madaniy islohotlari-
mizda zamonaviylik bilan birga milliy
ruhning hamohang ifodalanishi
uni xalgga yanada yaginlashtiradi.

Madaniy merosga munosabat har bir
milliy-madaniy guruhning, xususan,
o'sib kelayotgan yosh avlodning o'ziga
X0os jihatlarini xarakterlovchi muhim
manba hisoblanadi.

“Xorazm lazgi ragsi” o'zida eng
noyob umuminsoniy gadriyatlarni
mujassam etgan madaniy meros si-
fatida alohida e'tirof etilmogda. Jahon
san'ati va madaniyati, ilm - fani tari-
Xiga nazar solsak, u to'xtovsiz ravish-
da muhtasham an’analar, umri bogiy
tamoyillar, mustahkam negiz va asos-
ga ega milliy va umuminsoniy gad-
riyatlar hisobiga boyib borayotgani,
yuksak iste'dodli san'atkorlar yaratgan
asarlar nafagat oz millati, balki gar-
dosh xalglar ma'naviy kamoloti, milliy
o'zlik tafakkuri va rivojiga sezilarli
ta'sir ko'rsatib kelayotganini ko'rish
mumkin. Ma'naviy madaniyati yuk-
sak xalgning gadriyatlari ham yuksak
bo'ladi. “Lazgi” xalgaro festivali gadri-
yatlar insonning o'zligini anglashida,
komil inson darajasiga yetish uchun
intilishida alohida vosita ekanligining
yorgin isbotidir.
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XORAZM - DO'STONA MULOQOT MAYDONI

Sultonbek RAYEV,

Turksoy Xalgaro turkiy madaniyat tashkiloti raisi

Ma'naviy meros insonlarning bir
- biriga bo'lgan o'zaro munosabatlari
asosida shakllanib, saygallanib bora-
di. Millatlarning ma'rifiy - madaniy
alogalari gadriyatlarning avlodlardan
avlodlarga o'tishi va boyib borishijara-
yonida rivojlanadi, xalgaro migyosga
chigadi. O'zbek xalgining eng bebaho
madaniy boyliklaridan biri shubhasiz,
betakror “Lazgi” ragsidir. Agar e'ti-
bor bilan “Lazgi"ni kuzatsak, u oddiy
ko'ngilochar rags emas, balki, inson
tafakkuri va galb tug‘yonlarining me-
vasi sifatida, uning dunyoni anglashi

va tevarak-atrofidagi milliy-madaniy
muhit ta'siridagi his-tuyg'ularini o'z
harakatlari orgali ifodalash ehtiyoji
natijasida yuzaga kelgan nafosat fal-
safasidir.

Keyingi yuz vyilliklar davrida jami-
yvatning shiddat bilan taragqgiy etishi
milliy rags san'atiga ham o'z ta'sirini
o'tkazdi. Inson bolasining komillikka
intilishi, avvalo uning o'z vatani tari-
xini, milliy gadriyatlarini bilishi, undan
g'ururlanib  yashashida namoyon
bo'ladi. Yaginda Fransiyada bo'lgan
xalgaro ko‘rgazmada “Lazgi” yang-



rashi bilan hamma oyogga galqdi.
Turli millat vakillari, ko'tarinki kayfi-
yatda, xuddi bir ota-onaning farzand-
laridek, bir-biriga tabassum bilan,
“lLazgi” otashiga qgo'shildilar. Ochigfi,
judayam faxrlandim.

Shu iftixor tuyg‘usimenibuyuk
allomalarga beshik bo'lgan afsonaviy
Xiva shahriga boshlab keldi. Ozbe-
kiston Respublikasi Prezidentining
odilona siyosati, mamlakatdagi ulkan
islohotlar O'zbekistonning nufuzi-
ni yuksaklarga ko‘tarmoqgda. Turkiy
xalglarning do‘stona mulogot may-
doniga aylangan Xorazm “Lazgi” ragsi
go'zallik, ezgulik, muhabbat va meh-
mondo'stlik  elchisi sifatida dunyo
sahnalarini go'zallik va mehr yog'du-
lariga to'ldirmoqgda.

O'zbekiston davlat xoreografi-
ya akademiyasi professor—-o'gituvchi-
lari  tomonidan yaratilgan, o'zbek,
ingliz, hind, arab, indonez tillarida
Amerikada, Hindistonda, Indonezi-
vada, Misrda chop etilgan “Xorazm
“Lazgi” raqgsi: tarixi va tavsifi" , “Laz-
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gi” - Xorazm san'ati durdonasi”, “Laz-
gi” — muhabbat va galb ragsi” kabi
monografiyalarni ko'rib, juda xursand
bo'ldim. Demalk, “Lazgi” nafagat go‘zal
san'at, balki, ilm, tafakkur sifatida ham
katta shuhrat gozonmogda, dunyo
olimlarining e'tiborini tortmogda.

Men hali hurmatli vazirimiz
Ozodbek Ahmadovich bilan suhbat-
lashayotib, konferensiya dasturini
ko'zdan kechirdim. “Lazgi'ning tarixi,
“Avesto” bilan bog'lig ildizlari, tarixiy
falsafasi hagidagi ma'ruzalar meni
ham juda qizigtiryapti. Mag'ribu
Mashrig olimlarini jamlagan ilm bah-
si yugori saviyada o'tishiga tilakdosh-
man. Konferensiya ishiga  muvaf-
fagiyat tilayman. Hamda 2025 yilda
“Lazgi” festivali va xalgaro ilmiy-amaliy
konferensiyani Turkiyada o'tkazish-
ni taklif gilaman va yaqin istigbolda
uning imkoniyat ufglari yana-da ken-
gayishiga ishonaman!

E'tiboringiz uchun tashakkur!
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“KHOREZM

LAZGI DANCE”:

AS AN IMPORTANT
FACTOR

OF THE NEW
UZBEKISTAN
CULTURAL
DIPLOMACY

Shuhrat TOKHTASIMOV,

Rector of the State
Academy of Choreography
of Uzbekistan, professor

Annotation. In this article, the
scientific-theoretical, cultural-edu-
cational, aesthetic-ethnographic
characteristics of the  series
“Khorezm Lazgi Dance” as an im-
portant factor of Uzbek cultural dip-
lomacy are investigated.

Keywords: dance, imitation,
castle, “Avesta”, ritual, cultural tra-
dition, folklore, aesthetic education,
Khorezm, event, “Lazgi”.

Annotatsiya. Ushbu magolada
“Xorazm lazgi ragsi” turkumining
ilmiy-nazariy, madaniy-ma'rifiy, es-
tetik-etnografik xususiyatlari o’zbek
madaniy diplomatiyasining muhim
omili sifatida tadqgiqg gilinadi.

Kalit so‘zlar: rags, taqlid, gasr,
“Avesto”, marosim, madaniy an'ana,
folklor, estetik tarbiya, Xorazm, tad-
bir, “Lazgi".

AHHOTauMs. B [aHHOW CTaTbe
MCCNeQyTca  Hay4HO-TeopeTnyec-
Kune, KynbTyPHO-MNMPOCBETUTENBCKIME,
3CTETUKO-ITHOMrPadmyecKre Xapak-
TEPUCTUKK CepUm «XOPE3MCKMM Ta-
HeL, Na3r» Kak BaXKHOro Gakropa y3-
HeKCKOWM KyNbTYPHOW AMMNIoOMaTUM.

KnoueBble cnoBa: TaHell, noa-
pakaHue, 3aMoK, «ABecTa», puUTyan,
KynbTypHaa Tpaauuma, Gonbriop,
SCTETUYECKOE BOCMUTaHME, XOPE3M,
cobbITne, «J1asrm.

It is not a secret to anyone that the
concepts of creating the foundation of
the Third Renaissance, changing the
society on the basis of new social-eco-
nomic-political, spiritual-educational
ideas are fully approved and supported
by the world community. The national
mentality, historical thinking and phi-
losophy of history, whose roots go back
thousands of years, cultural heritage are



the most urgent issues of today. As
the honorable President of Uzbekis-
tan rightly stated, “we have created a
special system for promoting our rich
and unigue cultural heritage to the
world. International festivals such as
“Magom”, “Bakhshi", “Craftsmanship”,
“Lazgi”, which are regularly held in
our country, serve this purpose” [1;].

Decrees on February 4, 2020 “On
measures to further develop the na-
tional dance art” and “On measures
to radically improve the system of
training highly qualified personnel
in the field of dance art and further
develop its scientific potential”, on
September 28, 2020 “Organizing and
Conducting Lazgi” International Fes-
tival” started a new era of reforms in
the development of Uzbek dance art.

It is important to study the histo-
rical processes of the Uzbek national
dance art of the independence peri-
od, to observe it scientifically and the-
oretically, and to create new scientific
researches. In particular, the interpre-
tation of the “Khorezm Lazgi Dance”
series as a unique artistic-aesthetic
phenomenon, a means of inter-eth-
nic communication, provides an op-
portunity to preserve the cultural
heritage, restore its disappearing
examples, widely promote it, and
conduct scientific analysis.

According to Professor H. Karo-
matov, “In ancient times, although
people gave different names to the
idea of Divine power, they always re-
cognized this power as God who de-
cides their destiny. At different times,
various tribes believed in “their” di-
vine power, connected their needs
and desires, fears and joys with divine
power and sought to understand the
universe'”

Also, in the process of social de-
velopment, there are changes in the
cultural and spiritual spheres, just as
there is a change in management
systems when moving from one sys-
tem to another, for example, from
one stage of development to ano-
ther. In the process of these chan-
ges, all values and traditions are not
completely lost, they are adapted to
the requirements of the new age to
a certain extent while keeping their
original essence.

In the process of strengthe-
ning independence, integration and
globalization, historical truths are
emerging. In order for a person to feel
free in the environment of national
culture, it is necessary to know it. The
ancient culture of the Uzbek people
has very rich traditions. It has its roots
in centuries of history. With the honor
of independence, the truths of history
were restored.

History is the life philosophy of
the nation and people. Since ancient
times, Khorezm, located on the Great
Silk Road, has played an important
role in the development of trade and
cultural relations between the East
and the West, Greece, Rome, Byzan-
tium, China, India and Iran. Unfortu-
nately, as a result of social conflicts,
internecine wars, and various nat-
ural disasters, the material and cul-
tural wealth, scientific discoveries,
priceless works of art created by the
creative effort and ingenuity of the
people over the centuries were being
lost and restored at the same time.
But the losses were greater,and these
were the true decline of civilization.

The history of Khorezm occupies
a special place in the development
of the Uzbek nation, which has three

T Karomatov H. History of modern beliefs in Uzbekistan. Tashkent.: Publishing house named after Gafur

Ghulam - printing creative house, 2008.P.-8.



UZBEK NATIONAL
DANCE ART

Shuhrat Tokhtasimov

thousand years of statehood tradi-
tions. As Academician A. Hakimov
rightly stated, “The plots of paintings
and sculptural compositions of the
Kuykirilgan Castle testify to the de-
velopment of various art directions
in Khorezm after the Achaemenid or
Kangyu period - dance, music and
popular performances. Examples of
wall paintings, one of the oldest in
Central Asia, were also found in the
monument of Kuykirilgan Castle. This
physical evidence, together with the
examples of Khorezm writing found
on the site itself, indicates the exis-
tence of the Khorezm civilization in
the millennium BC?2"

In  order for
the foundation
to be solid, it is
necessary for our
young people to
read more books,
research, and
thoroughly study
the history of the
homeland and
the people. The
national dance
art, which glori-
fies the ideas of
love of life, good-
ness, tolerance,
national identity,
is a component of
the nation's his-
tory. It is impor-
tant to preserve

eManual

the “Khorezm
Lazgi Dance”,
which  conquers

the most presti-
gious stages of
the world with its
beautiful charm and lively rhythms,
to enrich it with new content and to
promote it, to make effective use of
modern technology, to create video
and audio clips.

“Khorezm  Lazgi Dance” has
been developing for centuries as a
unigue heritage, the expressions of
movement are being polished and
reaching perfection. In the era of
globalization, the cooperation and
commonwealth between peoples
and countries is strengthened, the
role and importance of the national
dance art is incomparable in the ac-
quisition of incomparable color and
diversity, in the opening of its new
horizons. Recording and collecting

2 Hakimov A. History of art of Uzbekistan. Publishing House.: “Zilol Bulok”, 2021, P.-84.



the names, attributes and costumes
of dances created and performed by
master artists, formulating, sorting
and classifying their descriptions in
Uzbek, Russian and English langua-
ges, and collecting material for scien-
tific research, creating and reprodu-
cing video versions of national dance
samples, sending them to foreign
countries promotion is the most ur-
gent and important issue.

It is clear that a person who un-
derstands the essence of historical
thinking will try to distinguish and
compare the reality of the past and
the reality of life. The relationship
between a person and society is de-
termined in terms of worldview. Ac-
cording to the information available
to us, “according to Herodotus, the
Khorezmians lived in the south of the
Amudarya River (along the Aral Sea)
and the present oasis of Khiva. On
the threshold of the 6th-5th centu-
ries B.C., Hecataeus of Miletus reports
about the “city of Khorasmia” and the
country of the Khorasmians “ [8; 490].

Yakut Hamawiy, in his immortal
work “Majam al-buldon”, that is to say
“Dictionary of Countries”, left com-
plete and valuable information about
Kwarezm and its cities and villages in
relation to his time: “There is no coun-
try in the world like Khorezm, which
has innumerable riches, a magnifi-
cent capital, hospitable, tolerant and
religious people”?

Professor H. Karomatov says in his
monograph “The history of ancient
beliefs in Uzbekistan” “According to
a number of scholars, the ancient
name of Khorezm is “Khwayrizem” -
“Sunny land” or “The Land of the Sun”
(“khvar” - sun, “zem” - land).) gives a

3 Same source, P.-13.

complete meaning to understand
the name of the oasis. In 328 BC,
Khorezm gave refuge to Spitamen,
who was fighting against the Mace-
donians, and helped him with Saka
and Massagetae soldiers. After the
defeat of Spitamen, Khorezm, which
remained the only independent one
in Central Asia, gathers power in the
center of the region of Sak-Massage-
tae tribes®”

A country that is culturally and
spiritually impoverished and has for-
gotten its past cannot have a bright
future. Since the first days of inde-
pendence, the material and moral
harmonious development of the so-
ciety in our country, and the growing
up of the young generation perfect
in every field have been raised to the
level of state policy. With the honor
of independence, we had the oppor-
tunity to study the true history of our
nation, which goes back at least three
thousand years.

The study of “Khorazm Lazgi
Dance" is at the stage of research as a
large-scale system, and its main goals
are:

a) study, scientific analysis and
create a data bank of “Khorezm Laz-
gi dance” based on the history of the
country, national values, national
identity;

b) appropriate use of cultural tra-
ditions and national educational tools
in creating modern forms and inno-
vative methods of teaching “Khorezm
Lazgi dance”;

C) to be based on the principles
of consistency, scientificity, and logi-
cal compatibility in the study of cere-
monies and spiritual values related to
“Khorezm Lazgi dance”;

4 Karomatov H. History of religious beliefs in Uzbekistan. Tashkent.: Publishing house named after Gafur

Gulam - printing creative house, 2008. P.-31.
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d) to inculcate the essence of na-
tional and universal values into the
hearts of young people by promoting
the three-thousand-year history of
“Khorezm Lazgi Dance” and “Avesta”;

e) inclusion of “Khorezm Laz-
gi dance” in the plan of permanent
dance programs held within the
framework of international dance
competitions of Central Asian coun-
tries, as well as scientific-practical
conferences, spiritual-educational
events;

f) to fundamentally renew the ed-
ucational system of “Khorezm Lazgi
Dance” in accordance with nation-
al criteria and modern methods, to
restore forgotten dance names and
terms, to study, teach and create
an explanatory dictionary based on
modern pedagogical technologies;

g) to raise the country’s tourism
potential to a higher level by widely
promoting “Khorezm Lazgi dance”;

h) create a choreographic des-
cription of “Crindstone Lazgi" and

LITERATURES:

“Clown Lazgi” versions of “Khorezm
Lazgi Dance” adapted for children;

In conclusion, it can be said that
*Khorezm Lazgi Dance” invites all the
people of our planet to friendship circ-
lesin the hope of uniting peoples and
further strengthening inter-ethnic
harmony, cheering up their spirits.
Especially in the minds of young peo-
ple, in order to respect the heritage of
their ancestors, to awaken a sense of
national pride and patriotism in their
minds, to instill in them the supreme
value of cultural heritage, to promote
the idea of national ideoclogy among
them, the artistic - aesthetic, spiritu-
al it is desirable to promote its edu-
cational, ethnographic essence more
widely. At the time when the inhabi-
tants of our planet are going through
a spiritual and spiritual process such
as national awakening, realization of
national identity, the deep philoso-
phical formation of feelings of good-
ness, refinement, and vitality, and its
celebration, are extremely important.
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[IPOBMEMbI
®OPMUPOBAHUS
[OTOBHOCTH
CTVAEHTA-
XOPEOIPA®A K
PABOTE C JIETbMH
J10WKONbHOIO
BO3PACTA

Onbra KOMAPOBA,

noueHT [ocynapcTBeHHoM
aKafleMuu Xopeorpacuu
Y3beKucraHa

AHHoOTauUuUSA. B ctaTbe paccMoT-
peH BOMPOC O TOM, 4To Mpu dop-
MUPOBaAHWK OBLWKMX 1 Npodeccrno-
HaNbHbIX KOMMETEHLMIN CTYOEHTOB
otaeneHma «PykoBoouTenb xope-
orpaduryecKoro KoaeKTMBa» He
NPpUHMMaeTCa BO BHUMaHME OeTC-
KW  KOHTUHIMEHT NtoOUTeNnbCKMX
Xopeorpadnyeckmnx KonnekTMBOB,
roe paboTaeT moaaBnaoLlaa YacTb
BbIMYCKHMKOB akadeMun Xopeo-
rpaduvm. BoigBneHo, 4to MeToamKa
paboTbl C OETCKMM KONTEKTMBOM
He pa3paboTaHa M CTygeHTaMu He
n3ydaetca. [lpenonoykeHbl HeKo-
Topble MeTodbl PaboTbl C AeTbMM
AOLLKONbHOrO BO3pacTa, MO3BOMA-
foLLME TMOBLICUTE 3PPEKTUMBHOCTD
ydyebHoro npotecca. lNepedmncne-
Hbl GnaronpudaTHble megarormyec-
Kme ycnoBms, CcrnocobcTaytoLlme
COXpaHeHWtO Yy peTer no3HaBa-
TebHOro MHTEPECca M MOTUBALMK
K 3aHATMAM TaHuamMu, obecnedm-
BatOLLME YNCNEHHYIO CTabMIbHOCTb
KOMMEKTVBA U TBOPYECKYHO Pe3Y/1b-
TaTMBHOCTb ero AeATeENbHOCTU.

KniouyeBble cnoBa: xopeorpa-
dUA, OOLIKOMbHbIM BO3PACT, My3bl-
KanbHOEe ABMKeHMe, Mnpodeccno-
HanbHble KOMMETEH LM M.

Annotatsiya: Maqgolada “Xo-
reografiya jamoalari rahbari”
bo'limi talabalarining umumiy va
kasbiy kompetensiyalarini shakl-
lantirishda xoreografiya akademi-
yasi bitiruvchilarining  aksariyati
ishlayotgan havaskor xoreografik
jamoalarning bolalar kontingenti
e'tiborga olinmasligi masalasi ko'-
rib chigiladi. Bolalar guruhlari bi-
lan ishlash uslubiyoti ishlab chiqil-
maganligi va talabalar tomonidan
o‘rganilmayotganligi ma’'lum bo'ldi.
O'quyv jarayonining samaradorligini
oshirish magsadida maktabgacha



yoshdagi bolalar bilan ishlash-
ning ba'zi uslublari taklif gilingan.
Bolalarning gizigishi va ragsga
bo'lgan motivatsiyasini saqglab
golishga yordam beradigan, shu
bilan birga jamoa sonini barga-
rorligini va uning faoliyatining
jjodiy samaradorligini ta’'minlay-
digan qulay pedagogik sharoitlar
tartibi keltirilgan.

Kalit so'zlar: xoreografi-
va, maktabgacha yosh, musiqgiy

harakatlar, kasbiy kompetensi-
yalar.
Abstract: The article ad-

dresses the issue that when
forming the general and profes-
sional competencies of students
in the “Leader of a Choreogra-
phic Group” department, the
children’s contingent of amateur
choreographic groups, where
the vast majority of graduates
of the choreography academy
work, is not taken into account. It
was revealed that the methodo-
logy for working with children’s
groups has not been developed
and is not studied by students.
Some methods of working with
preschool children are proposed
to increase the efficiency of the
educational process. Favorable
pedagogical conditions are listed
that contribute to the preserva-
tion of children's cognitive inte-
rest and motivation for dancing,
ensuring the numerical stability
of the team and the creative ef-
fectiveness of its activities.

Key words: choreography,
preschool age, professional com-
petencies rhythm.

3Ha4yeHMe paHHero NPUobLLEHMA
aeTen K TaHLeBalbHOMY WCKYCCTBY
AAaBHO M MO OOCTOMHCTBY OLIEHEHO B
obulecTtBe. Xopeorpaduma obnagaeT
OFPOMHbIM MOTEHLMaNoM aNa MoHO-
LLIEHHOIO, FTAPMOHUMYHOIO, HPABCTBEH-
HOro, MAYXOBHOTMO W  OU3NYECKOro
Pa3BUTUA pebeHKa, COBEPLIEHCTBO-
BaHMA ero xyOoXXeCTBEHHO-TBOpYeC-
KX crnocobHocTen. CoBpeMeHHble
poanTENM, 03aboYeHHbIe BCECTOPOH-
HVUM pPa3BUTMEM [O€Ten, CTaparoTca
APVOBLLNTE WX K XyOOXEeCTBEHHOMY
TBOPUYECTBY KakK MOXHO paHblie. B
MY3bIKa/bHbIE WKOAbl MCKYCCTB, J1t0-
OUTENbCKME TaHLUEBalbHble KOMIekK-
TVBbI, KPYXKKW, TBOpYECKMe LeHTPbI
NPUHMMatOT oeTen ¢ 3-5-x net. B getc-
KVX cafax geTen HaduMHatoT Npuob-
LlaTb K TaHL,EeBalbHOMY MCKYCCTBY TaK
»Ke B BO3pacTe 3-4 net. Xopeorpadusa
B NETCKMX Cafax Bceraa BocTpeboBa-
Ha. MNpaKTYecKk B KaXKOOM OAETCKOM
cany paboTaeT xopeorpad — CTyaAeHT
MW BbIMYCKHUK TAXY3.

Ecnn Ha oTtgeneHun «[Mpodeccu-
OHanbHoe o6pa3oBaHMe» Mo BCEM
npeaMetTaM Befdérca LeneHanpas-
NeHHaa noaroToBka MNpenonaBaTe-
nen ona xopeorpaduryeckomn LKOMbI,
rotoBALleEN apTUCTOB OaneTta UM aH-
cambng, To Ha oTdeneHunn «PyKoBo-
ANTENDb XOPeorpadUrUecKoro KomekK-
TVBa» MOoOOOHOro OPUEeHTUMPOBAHMUA
Ha pPaboTy C AEeTCKMMK KOMNeKTVBa-
MW HET.

3acny>KeHHblV gedaTrenb MCKYCCTB,
npodeccop FAXY3 CaratoB K.C. no-
CTaBMI Nepen NpodeccopCcKo-Npeno-
OaBaTe/IbCKMM COCTaBOM aKTyalbHbIM
BOMPOC O HeOOXOAMMOCTK 0by4YeHus
CTyAeHTOB paboTe ¢ OETCKMM XOpPeo-
rpaduryeckmnM KonnekTnaoMm. Npodec-
COp OTMETW/, YTO, TPaAMLMOHHbIMMN
MeCTaMU PaboTbl BbIMYCKHMKOB ABAA-
IOTCA My3blKallbHble LLIKObl MCKYCCTB,
yypexaeHMa AonoHUTENbHOroO 00-
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pa3oBaHMa (bapkamon
aBnon), AOLWKOMNbHbIE Y-
pexxgeHnda, TaHueBanb-
Hble KPY)XXKM OOMOB M
LeHTPOB Ky/MbTYPbl, OeTC-
Kne xopeorpaduyeckue
aHcamMobnu, ctygum.

Bo3HWKaeT BOMPOC,
Ha KakoM npeomMere U
KakMM 0Opa3oM  [O/mK-
Ha BeCTWCb MOArOTOBKaA
crneumanmctoB K pabote
C OETCKMM KOMNEKTMBOM?

PaHee B Mporpam-
Me npeometa  «VIckyc-
CTBO bOaneTmencTtepa (xopeorpada)»,
KOTOPbIM MHTErpUpyeT 1 BOMOLIaeT
B MOCTAHOBOYHOW MPaKTUKe 3HaHWA
BCEX CMeLumanbHbIX MpeaoMeToB, MMe-
Na MecTo TeMa «[1oCTaHOBKa OeTCKO-
ro TaHua». B HacTodllee BpeMa Takom
TeMbl B MmporpamMme npeamMeTa HeT.
HanpoTtuB, eaBa MM He KaxkObln rog
nenarorm  peanmsyroT  TBOpPYecKMe
MfaHbl B KPYMHbIX 3KCNepuMeHTab-
HbIX MPOEKTax: TaHLLEeBalbHbIX CHOUTaX
W cnekTaknax (MKkM Yawma», «3010-
Tag aHTuiona», «KM3Hb B PO30BOM
LBeTe» 1 ap.). lNepen BbIMYyCKHMKA-
MW CTaBUTCA 3a4ada MoucCKa HOBbIX
CPencTB pPa3BUTUA CIOXKETHOW K-
HUM N Xopeorpaduyeckx obpas3os,
KOPPEKTHOIrO MPUMEHEHWA 3aKOHOB
apamaTyprim B xopeorpaduim, Momnck
OPUTMHANBbHOM TaHLEBaNbHOW NeK-
CUKMW. VI Halo CKa3aTb, YTO 3Ta 3ada4ya
B LIE/TOM YCMeLIHO peLllaeTcs.

Ho nocne cnekrtakng CcTyaeHTbl
BO3BpaLLAtOTCA B OeTCKMe cafbl U CTy-
onu, roe nepeg HMMK CTOAT COBCEM
opyrve 3agadu, U TaHLYKT COBCEM
opyrve «apTUCTbl». VI 3HaHMG 30ecCb
TpebytoTca apyrve. Bpan M KoMy-To
M3 BbIMYCKHMKOB BbIMageT BO3MOX-
HOCTb OOBECTU WUCMONMHUTENbCKME
BO3MOXHOCTW CBOMX TMOOOMEYHbIX
0O YPOBHSA, MO3BOMAKOLIErO CO30aTb

OMbITHBIE
XOPEOTPAQ®bI
SHAHT: UEM
MJTALLIE
IETH, TEM
CNOXHEE

C HUIMK
PABOTATD.

NOOOOHbBIM CreKTak/b B
MOOUTENBCKOM  KOJMEeK-
TmBe. Ho coBepuleHHO
TOYHO cerooHa W exxe-
rogHoO eMy npencTouT
HauyMHaTb CBOK MpPO-
deccrmoHanbHyo  geqa-
TebHOCTb C OAHOMo U
TOro »e: C Hynda oby-
4YaTb a3aM xopeorpadpmm
BHOBb HabpaHHbIX B J1tO-
OUTENbCKNMN O0eTCKnmM
KONNeKTVB aeTemn.

OpHako, npun ¢op-
MUpOBaHWK Mpodeccu-
OHanbHbIX M OOLUMX KOMMETEHLMM
Ha YpPOKax crneumanbHbIX ANCUMMAAMH
He MPUHMMAIOTCA BO BHMMaHME 1 He
dopMumpytoTca Te npodeccroHanb-
Hble KOMMETEHLMMN, KOTOPble MO3BO-
nnmn bl 6e3bonesHeHHo, HO rPaMoT-
HO W pPauUMOHaNbHO OPraHW30BaTb
2PDEKTUBHbIN y4eObHO-BOCMMUTATENb-
HblV MPOLIEeCC B JETCKOM KOMNEKTMBE,
roe paboTaeT nogasndirollas 4YacTb
BbIMYCKHMKOB.

OnbITHble  Xxopeorpadbl  3HAOT:
yeM Mnagwe aeTu, TeM CroXKHee C
HVUMK paboTaTb. MeTogmKa obydeHna
creumManbHbIM NpegMeTam AeTen 0o-
LIKO/IbHOMO BO3pacTa B akageMuun
He pas3paboTaHa. He onpeneneHsbl
TpeboBaHMg K TeM npodeccroHanb-
HbIM W OBOLWWM KOMMETEHUMAM, KO-
TOpbIMKW  OofMKeH obnagatb nefa-
ror-xopeorpad gerckoro (ocobeHHo
OOWKONbHOIO) yuypexxaeHua. B umto-
re OVMNIOMWMPOBaHHbLIM creunanmcT
He OCO3HaeT B MOMHOWM Mepe, C Ka-
KUMKW TPYOHOCTAMKW eMy MNpUaeTca
CTONMKHYTbCA M KaKOoro poaa 3HaHWM
eMy He OyaeT xBaTaTb Npu paboTte ¢
AEeTbMM OOWKOMBHOIO W MagLlero
LLIKO/IbHOIO BO3pacTa. B By3e ero He
3HAKOMUMIM C BO3PACTHOM Mefaro-
TMKOWM M OCOBEHHOCTAMKM [OETCKOWM
MCUXONOrMK, C OETCKOWM aHaToMMew



N PU3MONOrMen, He YUYUIM NMYHOCT-
HO-OPUEHTUPOBAHHOMY Moaxody B
pabote ¢ getbMu. OH He 3HaeT, Kak
MOCTaBUTb TaHel, AeTAM, KOTopble He
YMeT TaHLEeBaTb, Kak OCYLLEeCTBUTb
oby4yeHure MnocpeacTBOM Urpbl, Kak
6e3 oKpuKa YCMOKOUTb pPa3blrpaBs-
LIMXCA OeTen, KaK aKTUBM3MPOBaTb
BHMMaHMe  yCTaBLWMUX, 3anHTEpe-
coBaTb 0e3pasfMYHbIX, MOBbICUTb
MOTMBALMIO  MafOMOABVKHbBIX, Kak
caenaTb KaxkKOblM YPOK WMHTEPECHbIM,
npoLecc obydeHna addeKTMBHbLIM, a
pe3ynesraT yCrellHbIM.

CerogHa eOMHCTBEHHbBIM BWOOM
y4ebHbIX 3aHATUI, roe CTyadeHT Mno-
PO BrepBble CTalKMBaeTcsd C He-
0OXOAMMOCTbIO OCYLLIECTBNEHMS
y4ebHO-MOCTaHOBOYHOWM pPaboTbl B
OETCKOM KOMNeKTnBe, ABNAt0TCA Mpo-
beccnoHanbHO-OPMEHTUPOBAHHbIE
KBanM@MKaLMOHHbIE MPaKTWKK, BO
BpeMa KOTopbIX Oyaylium creuma-
ANCT B NpoLecce pednekcnm 1 camo-
obyyeHMna MeTogoM MNpob M owKrboK
CaMOCTOATENbHO MLLET OTBETHI Ha 3a-
KOHOMEPHO BO3HMKaoLLME BOMPOCHI.

ABTOpPY CTaTbM MPULLAOCH Hab-
ntoaaTe 6eCnoMOLLHOCTL MOMOA0ro
CTyOeHTa-xopeorpada, npoxoamB-
Llero NpakTrKy B OeTCkoM caay. Py-
KOBOACTBOM yYpexkaeHUa MnpaKTu-
KaHTy Oblflo AaHo 3adaHue 3a Bpems
NPaKTVKK (oanMH Mecsal) noaroTo-
BMTb OBa TaHLaA K Mpa3gHuKy «Ha.-
py3» ON9 OeTen cpegHen rpynnol (4
rona). MNpw BCew rpaMoTHOCTM noaa-
UM MPaKTUYEeCKoro Matepwana, con-
poBOXAaBLLUENCA BepbanbHbIM MO-
ACHEeHMeM, OeTV He BOCMPUHMMan
M He BOCMPOM3BOAMIM MOKa3aHHOe
neparoromM. OTobpaHHble A1 TaHLa
ABVKEHMA ObINW OOCTYMNHbI ON9 MC-
NOMHEHMA, HO AeTW HE MO MOHATb
CKOMBbKO pa3 WX Hado WCMOMHATb, B
Kakyto CTOPOHY ABMIaTbCs, C KaKoM
HOMM HayMHaTb, YTO 3a 4YeM TaHLue-

BaTb W BbIMaAen pacTepsaHHbIMU.
OTcyTCcTBME  CcheumanbHbIX 3HaHWN,
onblTa pPaboThl, kKakoro-nmMbo npea-
CTaBNEHMSA O BO3PACTHbIX ABMIaTeb-
HO-KOOPAMHALMOHHbBIX ~ BO3MOYKHO-
CTAX AeTer He MO3BONWIM MOMOAOMY
xopeorpady, MMetoemy npodpeccu-
OHaNbHYO MOArOTOBKY, MOCTaBUTb 3a-
AYMaHHbIV TaHeLl.

[NMpuBEeOEHHBIM MpUMep — apkas
AEeMOHCTPaLMa TOro, YTo MOCTaHOB-
Ka 3a0a4u M caM noaxon K paboTte ¢
AEeTbMU OblIM M3HaYabHO OLUMOOY-
HbiMW. [MpodeccroHanbHO 0by4YeH-
HblM CTYAEHT, MCMOMb30Ba METOAMKM
MOCTAHOBKW TaHLa, MNpuMeHdaeMble
B Xopeorpaduueckow LKone, 4to B
KopHe HeBepHO. [MpaKTUKaHT CTOMK-
HYNCA C TRYAHOCTAMM, KOTOPbLIX MOr
Obl M30exkaTb, MMea XoTa Obl Teope-
TUYecKMe 3HaHMAa O TEXHOMOMMK noc-
TAHOBKW OETCKOro TaHua. B gaHHoOM
Crydae pedb MOXeT MATU NKLLb O Teo-
PETUYECKMX N METOAMNYECKMX 3HAHM-
ax, TaK Kak MoCcTaBWTb AETCKUIM TaHell
Ha creuranbHbIX NpeaMeTax CTyaeHT
MOXET TOMbKO Ha CBOWX COKYPCHM-
KOB, T.e. Ha OOYYEeHHbIX B3POC/bIX, KO-
Topble He TOMbKO BCe Cpa3y MCMof-
HAT, HO elle W MOMOryT 3TOT TaHel|
MNOCTaBUTb. MNPUOBPECTU e HaBblKK
y4eObHO-MOCTaHOBOYHOW pPaboThl B
OETCKOM KOJIIEeKTVBE MOXKHO TOMbKO
B MpoLiecce HenocpeacTBEHHOro ne-
AAarornyeckoro B3alMOOEeWMCTBUA C
AETbMU, KOTOPOE HEBO3MOXXHO Opra-
HM30BaTb B YCTOBUAX K1aCCHO-YPOY-
HOWM GOpPMbl 0Oy4YeHUa. 1 B 3TOM 3a-
KtoYaeTca rMaBHoe MpoTUBOpeYne,
TpebytoLLee CBOEro paspelleHms.

B KOHTekcTe  0bO3Ha4YeHHOoM
npobnemMbl BUAMUTCA HEOOBXOAMMOCTb
B OMWCAHWM HEKOTOPbIX METOOOB pPa-
60Tbl C AETbMY, CBOErO poaa MoacKa-
30K, MPVIMEHEHMEe KOTOPbIX MOMOXKET
xopeorpady paLVoHanbHO OpraHmn3o-
BaTb y4eOHbIN NpoLecc, yoepexeT oT
HeoMpaBOaHHbIX BpeMeHHEIX 3aTpar.
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1. HaumHaTtb obydeHune xopeorpa-
dum geten 4-5 net Hago He C MOCTaHOB-
K TaHLA, KaK TOrO XOTAT poaunTenn m
PYKOBOLCTBO LOETCKOrO YYpEexXaeHnd,
a c yyebHO-BOCMMTATENNTbHOW, TPEHM-
POBOYHO-MOArOTOBUTENBHOW  pPabo-
Tol. pexae 4veM MOoCTaBUTb TaHel,
HaOo OeTel Hay4uTb TaHlUeBaTb, Ha-
YUUTb OBUIaTbCA MOL MYy3blKy, Bblpa-
60TaTb Y HUX HEeKoTopble ABUraTesb-
Hble, TOUHee ABMXKeHYeCKMe, HaBbIKU.
BHe 3aBMCMMOCTM OT HampaB/eHUd
xopeorpadum, pOetn OOLWKOIbHOro
BO3pacTa CHadasfia OO/HKHbl OCBOUTH
asbl MIACTUKKM, PUTMUYECKYHO OCHO-
BY MY3bIKM 1 OBVYXEHUSA, BblpaboTaTb
MEeTPOPUTMUYECKME HaBblKKM. MeT-
POPUTMMNYECKME HABbIKW — 3TO pPac-
Mo3HaHKWe CUMbHbIX 1 CNabbix gonemn,
BOCMpowm3BeneHmne PUTMUYECKOTO
PUCYHKa MY3blKW C MOMOLLbIO OBVYKe-
HI. [TOCKOMbKY BOCMIPUATUE MY3bIKM
Y OETEN UMEET APKO BblpPaXKeHHbIN
MOTOPHbIN XapaKTep, ONTVMMaribHbIM
30ecb OyoeTr MeTod, MOTOpHO-Miac-
TUYecKoM MnpopaboTKM  My3blKasb-
Horo mMatepuana K. [anbkposa, Ko-
TOPbIM OCHOBaH Ha eCTeCTBEHHOM
OBUIATENbHOW peaKkunM 4YeroBeKa
Ha My3blky. CoriacHO 3TOMY MeETO-
Oy, YyBCTBO PUTMa, MIaCTUHECKYHO
BblPa3nTEIbHOCTb, OBUraTenbHble
HaBbIKM, KOOPOMHALMIO, MPOCTPAHC-
TBEHHYIO OPUEHTALMIO Y AeTel Hy»X-
HO Pa3BMBaTb MYTEM MCMOMb30BaAHMS
crneuvanbHO MnoaobpaHHbIX TPeHWU-
POBOYHbLIX YMPaXXHEHUN U My3bl-
KanbHOro conpoBoxoeHna. OCHOo-
BOW 3TUX YMPAaXKHEHWIN OOMXKHbI CTaTb
MPOCTble, OOCTYMHblIE 3MeMeHTbl U
OBVYKEHUA: LWarK, XNOMKM, MPbHKK,
yOapbl U MNPUTOMbI U T.A.

Habop puUTMUYECKMX U yrnpark-
HEHWIM HaOo paclWKMpsaTb, oborallaTb
TaHLUEBaNbHbIMW  ABMXKEHUAMMU, KO-
TOopble cnenyeT BapbWpoBaTh, CO30a-
Bagd HOBble PUTMUYECKME aKLEHTbI 1

KOMOBUHauUMK. [1Na pa3ydymBaHmg TaH-
LleBallbHbIX 3MEeMEHTOB Xxopeorpady
cnenyeT BblbMpaTb TakMe, KoTopble B
AanbHewneM MoryT ObiTb BKIOYEHbI
B TaHLbl Nto6Oro xapakrepa 1 CTUNg:
MOACKOKW, ranon, MpuUcTaBHOW Liar,
noBopoTbl W T.O. CnenoyeT nosabo-
TUTBCS O TAPMOHWYHOM Pa3BUTUM
MOAOMeYHbIX M KaXkaoe yrpaxkHeHue
MM KOMOMHaLWMIO pa3ydmBaTb Kak C
MpPaBOM, Tak 1 C NeBOW HOMu.

2. Xopeorpad O0MKEH YUYMTbIBATD,
4YTO AETM C XOooy He MOMMYT U He 3a-
MOMHAT KOMOMHALMIO, COCTOALLLYO,
K NMpuMepy W3 Tpex X/10MKOB, Tpex
MPBIXKKOB 1 TOOMHOTO nputora. OHM
OyayT Aonro 6ecnopaaoYHO cKakaTb
UKW xnonatb. [1O3TOMY Ba)XKHO 3HaTb
MeTOAbl PasyuBaHMA OBVMKEHUIN, OL-
HVM M3 KOTOPbLIX ABNAeTca apobe-
HVe — pa3fgeneHre KoMOMHaUMKM Ha
oTOoeslbHble OBMMXEHUA, @ OABVKEHUA
Ha 2MeMeHTbl. Pasy4mBaeTCa KaxkObl
21eMeHT Mo OTAEbHOCTM C OCTaHOB-
KaMn 1 B MedSIeHHOM Temne. [1poy-
HOE YCBOEHME OTOEe/bHbIX 2/1EMEHTOB
NO3BO/INT 0ObEAMHUTL MX B LIeNOCT-
HOe OBVD)KeHMe, a 3aTeEM B TaHLEBa/lb-
HO-PUTMUMYECKYIO KOMOWMHALWIO.

et 3-4-x neTr MoryT onpege-
NATb XapaKTep M YaCTU My3blKaslbHO-
ro npomusBedeHua, ecnm Te KMMeKoT
YeTKOoe Ha4aNo M KOHLLOBKY WM CMe-
HY Menoauun, Hanpumep, Kynieta um
npunesa. No3ToMy MNepBOHaYaIbHO
B TaHUe ATV OO/MKHbI MCMONHATb
OlHO ABWMXEHME B TeveHUe BCeEN My-
3bIKaIbHOM YacTh — 6exkaTb Mo KPYTY,
KPY>KMTbCA Ha MecTe, CKakaTb U T M.
Co CMEHOM My3blKallbHOW 4YacTn (Me-
noanmn) MOXHO MepenTn K crnenyto-
LEeMY OBUMXKEHWUIO, HAOO YYUTb OeTeN
CNyLWwaTh M CblWaTh My3bIKY, KOTOpada
MOACKAYKET, YTO OenaThb ganblie.

OnvtenbHaa paboTa Hag CUH-
XPOHHOCTbIO MCMOMTHEHUA He [acT
pe3ynbraTa, 4eTU He CMOTryT e€ OCBO-



NTb. Hago OTHEeCTMCb K 3TOMY Kak K
BO3[PACTHOM 0COOEHHOCTUM U He Tpa-
TUTb BpeMsa Ha eé oTpaboTKy.

3. [1eTaM CcnoXKHO ocBamBaTb Mpo-
CTPaHCTBEHHbIe nepecTpoeHuda. K
TaHLUEBaNbHbIM PUCYHKaM, NtoOoMy
nepeMelleHunto geten Ha naowan-
Ke Hago noaxoauTb M3bupaTenbHO.
B AMHMEX KM KOMOHHaxX ManeHbKkue
NCMONMHNTENM MOTMYT OBUIATbCA Brie-
PEN-Ha3ad, U3 CTOPOHbLI B CTOPOHY,
MOBOPAYMBATLCHA Ha MecCTe, HO, OKa-
3aBLUMCb B OPYrow 4acTth 3afa B pe-
3ynsrarte nepensBr>keHud, ¢ TRYOOoM
HaxoOAT CBOW MecTa. [1o3ToMy TaHel,
C YaCTOM CMEHOW PUCYHKOB 30eCh He
npueMnem.

et 3HatoT C1oBa «BMNepén», Ha-
3a0d», HO He MOryT onpenennTb Ha-
npaBieHre OBUMXKEeHWA, 0OO3HaYeH-
HOe TepMMHaMKM «BMPaBO», «BIEBO».
B aTtOM cnydae npuMeHaroTcda Cno-
Ba-OPUEHTUPDLI — K OKHY, K MMaHWMHO, K
asepun. MoyXHO yrnoTpebnaTh TepMUH
«B CTOPOHY» MOKa3biBadad pPyKoW B Ka-
KYO CTOPOHY ciefyeT ABMIraTbCs.

3HaKOMUTb AETEN C TaHLLEeBabHbI-
MU PUCYHKaMU HYXKHO CrneumanbHo,
OTOaBasd 3TOMY 3aHATUIO YacCTb YPOKa.
CHa4alna pUCYHKKM M3ydaroTca B CTa-
TyHOM dopme. [leten ctaBaT B u-
HUW, KPYT, OBa KPyra, KpYr B Kpyre, KO-
JIOHHbI. 3aTeM OETU UCMONTHAOT OOHO
M TO YKE OBVYKEHME B KaXKOOM PUCYHKE,
3aTeM K KaXKOOMY PUCYHKY «MPUBA3bI-
BaeTca» CBOE ABMKeHUd. [TocTeneHHo
HaOo0 3HAKOMUTbL OeTer C BapuaHTaMm
nepexoaoB M3 PUCYHKa B PUCYHOK:
noodepenHo, Apyr 3a ApYyromM, oaHoO-
BPEMEHHO BCEMM BPRACCHIMNHY;, MO
OHOMY, MapamMu, TpoMKamMum 1 T.4. [6].

[eTn He MoryT «aep»aTb» AMaro-
HaMb, MO3TOMY He CTOUT MCMOMb30-
BaTb 2TOT PUCYHOK B TaHLIeBallbHOM
nocTaHoOBKe. opo OeTn He 3HatoT,
Kak MOCTpOUTb Kpyr. Onda 3Toro umc-
MoNb3yeTca MpoCToM MPUEM — BCEM

Ha[O0 B3ATbCA 33 PYKM.

MoK OCBOEHWW PUCYHKOB Y OeTeln
dopMUpyETCA MOHATUE MHTEpPBaNa —
PACCTOAHMUA MeXay UCMOMHUTENAMU,
Pa3BMBAETCA YMeHWe BbICTPaMBaTb
OBKEHUA C yYeTOM PALNOM Haxoasa-
LMXCa geTen [o6].

4. Xopeorpad A0MKEH MPaMoTHO
onpenennTb TeMn M HaMnoTHEHHOCTb
ypoka. bonbline nay3sbl B YPOKe,
MyCTb OaKe 3a CYET MHOMBMOYyallb-
HOW PabOoTbl C OTAENbHbIM PeOEHKOM,
He gonycTumbl. deTw OyayT npenoc-
TaB/eHbl caMn cebe U HavayT yem
3aHATbCA. HampoTuB, ONTUMabHbIN
TEMM M HACbILEHHOCTb YPOKa TaHLe-
BallbHbIM MaTepuanoM Mpu cMeHe
OBVKEHMIM MOMOXKET AePXKaTb B TOHY-
Ce MacCKBHbIX, HEYBEPEHHbIX OeTen,
MPOAYKTMBHO 3aMofiHUTbL BpeMsa -
MepaKTUBHbIX, HE OCTaBMAA BO3MOXK-
HOCTW o9 GanoBCTBa.

5. Xopeorpad OomkeH 3HaTb, Kak
C MOMOLLbD CpeacTB xopeorpadumm
YCMOKOWTL  PacllaiMBLIMXCA OeTew,
KaK MX 3aMHTEPECOBaTb, KaK aKTUBM-
3MPOBaTb yracaroLllee BHMMaHMe, Kak
caoenaTb MUHYTKM OTAbIXa MPOAYKTWB-
HbIMW. BO3MOXHOCTM Xxopeorpadum
B BblOOpe cpenctB pelleHna 3TUxX
3a0a4 OOCTaTOYHO WKpokKM. Creym-
anbHO MoaobpaHHble TaHLEBaMbHbIE
YAPaXXKHEHMA W OBWMMXKXEHMS, COMpo-
BOXOaeMble  006pPa3HO-Bblpa3nTENb-
HOWM MYy3bIKOW, MOIYT KaK yCMOoKarBaTb
SMOUMOHaNbHO BO30OyAMMbIX OETEW,
TaK v CTUMYNIMPOBATb K AENCTBUIO 3a-
TOPMOXKEHHbIX. Hanpumep, pa3bano-
BaBLUMXCA OETEN MOXHO YCMOKOWTbH
I OQHOBPEMEHHO MPUBIEYb MX BHU-
MaHWe METOAOM X/IOMKOB B /a0,
Kak Obl He WyMenun OAeTU, OHU B UTOre
YCMbIWAT FPOMKMeE XI0MKK Negarora,
YCMOKOATCA U HAYHYT X/10MaTh BMecTe
C HUM. XIOMKM OOMKHbI MocTeneH-
HO 3By4YaTb TULLEe U MedneHHee. Eule
OOVH OeMCTBEeHHbIM megarormyeckmim
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MPUEM TMPWBMNEYEHUNA BHUMaAHUA —
OETV OOMKHbBI MOAHATL PYKM BBEPX U
MOCTOATb HECKOJTbKO CEeKYHA,

6. Xopeorpad OOMKEH YYMUTbIBATD,
UTO OETUM HE MOTYT OblTb MOCTOAHHO CO-
CPefoTOYEHHbBIMM Ha YEM-TO: ANTNTEN b-
HO HaxoOMTbCA B CTAaTWMYECKOM MOJ10-
YKEeHUW, OOMro pasyymBaTb OOHO M TO
ke ynpaxkHeHre. OHK ObICTPO TepAtoT
MHTEpPEC, YTOMAKOTCA U HY>KOAKOTCA B
YacToM CMeHe yrpaxkHeHun. Ho na-
BaTb OETAM OTAbIX BO BPEMS 3aHATUM
He peKoMeHayeTcs, Tak Kak Mobum-
30BaTb BHMMaHMWe OETEM Ha OalbHeW-
Lee BocnpuaTre ByaeTr HenpocTto. B
xopeorpadum oTabIX — 3TO CMeHa ae-
ATEeNbHOCTWU. MOIYT WMCMOMb30BaTbCA
OBVKEHWS, BbIMOTHAEMbIE N1éXa U
cnaa Ha nony. YnpakHeHusa naprep-
HOWM MMMHACTVKW: MepeKaTbl N1exxa, No-
o4yepénHble crrbaHuna v pasrnmbaHus
HOI, KPYroBble BpalleHWa CTOM, «Ms-
UMK» — MOACKOKM Ha 0berx Horax cuag,
«TYCAYOK» — XOf, Ha KOPTOYKax M AOp.
et K HMM OTHOCATCA KaK K pasBre-
KaTenbHbIM 1 BbINOHAIOT C 60AbLLINM
YOOBO/IbCTBMEM. Takme MoaABUXKHbIE
MWHYTKM OTAbIXa paccnabnatoT, nepe-
KMOYaloT BHYMaHMe OeTen Ha Gonee

B PABOTE C [IETCKMM
KONNEKTUBOM
HEMAJIOBAXHbIM
OPUEHTUPOM B
[IPABUIIbHOCTH
BblbPAHHbIX
METO/10B PABOTbI
ABNAETCA [LETCKAS

JAMHTEPECOBAHHOCTb.

MHTepEecCHble OBWMXeHWd, a B utore
dU3MYecKM ocBamMBalOTCa M MOTMYT B
OanbHeEWWeM KMCMNoMb30BaTbCAa [O14
TaHLEBaNbHOW MOCTaHOBKM.

7. Xopeorpad go/mKeH MOHMMaTb,
UTO He KMeeT CMbicna TpeboBaTb OT
JeTen Toro, Yero OHW He CMOryYT Bbl-
MOMHUTbL B CUITY CBOMX BO3PaCTHbIX
BO3MOXXHOCTEW. DTO 4peBaTO HEOoM-
PaBOAHHOW TpaTOW BPEMEHU U MO-
Tepen mHTepeca geren K 3aHATMaMm.
C oOHOWM CTOPOHbI, TaHLEeBallbHble
OBVXKEHUA OOMKHbI OblTb 3CTETUY-
Hbl M COOTBETCTBOBATb TPeboBaHMAM
TaHUeBanbHOWM a3byKu, ¢ Apyron oHM
OOMKHbl OblTb aganTUPOBaHbl K BO3-
PACTHbIM OCOBEHHOCTAM M BO3MOXK-
HOCTAM y4yallmxcs [6].

8. Xopeorpad ¢ NepBbIX 3aHATUIN
OO/MKEeH 3ab0TUTbCA O BblpaboTke
ACCOUMATMBHbBIX CBA3eM Mexay My-
3bIKOW UM OBMYKEHMEM. My3blka, ABNA-
ACb OCHOBOW MyacTuyeckoro obpasa,
NpwaaéT AOBWMXKEeHWIO Bblpa3unTenb-
HOCTb, PWTM, TemMn. [deTu OOKHbI
Hay4YMTbCA HauYMHATb M 3aKaH4YMBaATb
OBM>KEeHMe C HadanoM M OKOHYaHMU-
€M My3bIKallbHOW YacTn, onpenenarTb
TEeMM, MPOMKOCTb, XapakTep MYy3blKU.
2To Te OGa30Bble MapaMeTpbl, OT
KOTOpbIX OyaeT 3aBUCeTb CMeHa
OBVKEHUIM M PUCYHKOB B TaHLE.
My3blka [O/19 3TOW BO3PaCTHOM
rpynnbl Ao/MKHa ©OblTb MPOCTOM
MO PUTMY, C YETKMM HayasioM U
KOHLIOBKOW. llcnonb3oBaTb  Yy3-
HaBaeMble OeTbMW MeCeHKW, Bbl-
6upaTb Havbonee XapakTepHYo
My3blKy, CO30aloLllyto onpege-
NeHHble 0bpa3bl 1 HAaCTPOEHKe.

9. Mpn dopmMUpoBaHMKM pe-
nepTyapa AETCKOro KOMNeKTMBa
He cnefyeT obpallatbca K TaH-
LaM, W3HadanbHO CO3OaHHbIM
019 B3pOCMbIX TaHel, — 2TO Bblpa-
KEeHMe Mblcnen v 4yBCTB 4Yeslo-
BEeKa MOCPEACTBOM [OBVIKEHMI.



K npwmepy, BO B3POC/bIX TaHLAX
4aCTO BbIpakatoTca poMaHTUYecKK e
yyBCTBa. [JeTh He MOryT W He O0MK-
Hbl M300paXkaTb B3alMOOTHOLLEHWS
B3POCbIX U MepenaBaTb WX YyBCTBa,
oT0 OyAeT BbIMMAOeTb HeecTecTBeH-
HO M CMellHO. KcnonHeHme TaHua
YKMBOT@  OE€TbMUM, OOYyCoBeHHoe
MOBCEMECTHbIM YBeYeHMEM, He Ha-
xoouT cebe onpasBoaHuva. Ecnu Obl
BCE PYKOBOAWTENWM 3a[yMbIBaNMCh
00 UCTOPUM MPOUCXOXAEHWS 3TOrO
TaHUa, ero Lenax 1 3agadax, To Bpaa,
NV BbIGpPanM ero anga nocTaHoOBKM B
aeTckoM Konnektmuee. OTpagHo, uTo
Ha [OEeTCKMX KOHKypCax 3amnpeTuniu
ero MCrnoaHAaTb.

B paboTe c OETCKUM KOMIeKTu-
BOM HEeMaNoBaXkHbIM OPVEHTMPOM B
MNPaBUNbHOCTYV BbIOPaHHbIX MEeTOA0B
pPaboTbl ABNAeTCA OeTcKas 3aumHTe-
PEecoBaHHOCTb. B OeTCKOM cafy BOC-
nuTaTenb NPUBOAMT OETEM Ha YPOK U
YBOAMUT. Mano KTo MHTepecyeTcs, Hpa-
BUTCA YPOK AETAM UK HET. MNpr3HaKK
TOrO, UTO Ha YPOKE CKYyYHO, MPOoaABNA-
loTca B moBedeHun geten. Korga oe-
TAM He MHTePEeCHO, OHM OTBMEKatoTCs,
pasroBapuBatoT Mexay cobon, Mbl-
TatOTCA YTO-TO paccKaszaTb Meparory,
cagaTca Ha CTybYMKK. PebéHoK by-
AeT NpoaofKaTb MocellaTh 3aHATUS,
BepHee ero OyayT Tyaa NpuBOAUTb, HO
AOCTUUb LIeNM Mo GOPMMPOBAHMIO 3a-
NNaHWMPOBaHHbIX TaHLEBa/bHbIX Ha-
BbIKOB XOpeorpad He CMOKET.

ViHaue obCcTouT Aeno B AeTCKUX
CTYOUAX, KAYOHbIX KPY>XKKaX, My3bl-
KanbHbIX LKoMax. lNpobnemMa Teky-
YyecTu, noxanym, Ha NepBOM MecTe.
K KoHLy nepBoro roga oby4yeHunsa oT-
CEB YYACTHMKOB MOYET OOXOAMTb [0
30%. OOBLEKTUBHbBIX L CYyObeKTUBHbIX
NPUYMH TaKoro 9BAeHUA HECKObKO.
OOHOM 13 MPUUMH 9BIFeTCa KaK pa3
noTepsa MHTepeca K obydeHuto, obyc-
NOBfeHHasa B CBOIO o4yepedb Heco-

OTBETCTBMEM OXMAAEMbIX Breyatne-
HI, CPOPMMPOBAHHbBIX YCTaHOBKaMM
«TaHel, — MNpasgHUWK» peasibHOMYy Mo-
NOXXEHUIO AeN «TaHel, — TPyd». 34ecCb
6e3 3ab0Tbl O COXPaHeHWM MHTepeca,
nooaep>kaHmM MoTMBaLMM He obom-
TUCb.

Ha dopMMpoBaHmMeE MONOXKUTENb-
HOW, YCTOMYMBOWM MOTMBALMK K y4eb-
HOW OEeATeNIbHOCTM BAWAIOT Cnenyto-
LimMe nepgarormyeckme Gaktopsbl:

— copepyaHue y4ebHoro MaTepu-
ana,

— opraHmsauma ydebHom nedarenb-
HOCTW;

— CTWUNb NefarorMyeckom oeartenb-
HOCTW;

MNepedyncnmm bnaronpuaTHble
nedarorvyeckme ycnoBud, Crnocob-
cTBytoLIME

COXPaHeHWo Yy [eTen Mno3HaBa-
TENbHOMO MHTEPECa N MOTUBALMK K
3aHATUAM TaHLLIaMW.

1. KomdopTHaa cpefa B KONNEKTU-
Be, MOe KaXKablM BOCMUTAHHWMK MOXET
4YyBCTBOBaTb Ccebs yBepeHHO, cBOOOa-
HO W pPacCKPenoLEHHO, CPOoPMMPO-
BaHHaA yOeXxOEHHOCTb, YTO 30ECh €ro
BbIC/IYLLAKOT, MOMMYT, 33LWTAT, MOCO-
4yBCTBYIOT. [lobpoykenatensHaa aTMOC-
depa, Ha 3aHATUM CHUXKAET YyBCTBO
HeyBepeHHOCTW, BOA3HM, TPEBOXKHOC-
TW. Xopollee caMouyBCTBME pebeHKa,
Xopollee HacTpoeHue, oTcyTCcTBMe OO-
A3HWM OKa3aTbCA HEYKITIOXUM 1 MONy-
YKMTb 33 3TO 3aMedaHKe nenarora — oc-
HOBHble YCNOBUA, HeobxoaMMble ANA
MOMHOLIEHHOIO Pa3BUTVA OeTeN B MPO-
Lecce 3aHaTMM TaHuaMu.

2. CTyauma ycnexa npu cpaBHe-
HWW CEroaHALHMX COOCTBEHHbIX pe-
3yNbTaToB pebéHka ¢ Mpeablay MM,
Kaykpoe, gaxke Hebonblloe OOCTMKe-
HMEe, B pelleHW MOCTaBNEHHbIX 3a-
[ay nefaror Oo/MHKeH 3aMedaTh, OTMe-
4aTb, UCKPEHHEe 3TOMY PafoBaThCa U
NoaOePXKMBATb. 3aCy)KeHHad MoxXBa-
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Mla NOoBbILWaeT CaMOOLEHKY, YKpenna-
€T YyBCTBO YBEPEHHOCTU B cebe, Mo-
TUBWMPYET Ha OanbHEWLLNI TRy,

3. OopMuMpoBaHME B Ka)XOQOM
BOCMUTAHHMKe YOexOgeHHOCTM B ero
LLEHHOCTW, HY>XKHOCTW  KOJI1EKTUBY.
Meparor gofmkeH Yalle nogbagpw-
BaTb KaykO0ro pebérHka, obpalladach K
HeMy Mo MMeHW. KaxXabl BOCMUTaH-
HK OO/MHKEH YyBCTBOBATb BHMMaHMe
K CBOEW MepCoHe.

4. PaboTra Ha pe3ynbrat. [deTtu
OO/MKHbI 3HaTb LEenb CBOero nocetlle-
HWA 3aHATUM N CTPEMUTLCA K €€ OOCTU-
YKEHUIO. 3TO HE TONMbKO JTMYHbIE YCMEXN,
HO y4dacTme BCero KoJeKTMBa C TaH-
LeBaNbHbIMW MOCTAaHOBKAMW B KOH-
Kypcax, KOHLepTax, MPOOCKMX KN y4-
peXxgeH4YecKnx Meponpuatmnax. detm
nobaT nyoénuyHble BbICTyMAeHus, C
YAOBOLCTBMEM B HUX YHACTBYIOT.

5. lNoaoepy>aHe yCTaHOBKM «Ta-
Hel — Npa3OHWK». 3aHATUA JOSIKHDbI
OOCTaBNAaATb OETAM PafoCTb, MOOAHM-
MaTb HaACTpOEeHMe, MOBbIWaTb W3-
HEeHHbIM ToHyC. Xopeorpad OoMmKeH
He 3a0bIBaTb O TOM, YTO ABUraTeIbHada
aKTVMBHOCTb popMIMpyeTca ycneliHee
V1 ObICTpee, ecnu yrnpaxxHeHve Bbi-
NONHAETCAa AeTbMWK OXOTHO, BECeso,
BbI3blBaeT MOMOXKUTENbHbIE DMOLM.
HewncTtBma neparora-xopeorpada npu
paboTe ¢ geTbMu OOMKHbI ObiTb Ha-
npaB/eHbl Ha Noagbop cneunanbHbIX
YAPaXkKHEeHMIM, Noby>KAaoLLMX geTemn K
OBUraTeNbHOM aKTUBHOCTMK, Bbl3blBa-
IOLLMX Y pebéHKa nHTepecC 1 XKenaHme
BbIMOMHATb OBVYKEHWA UM YT paXKHe-
HUA. PebEHOK O0/MKeH caM 3axoTeTb
y4acTBOBaTb B TaHLE, MOTOMY YTO 3TO
BeCeno, WMHTepecHO, YBNeKaTeNbHO.
MHTepecHbIMW, yBeKaTeNbHbIMM 014
AeTer MOryT ObiTb MWL Te YrpaXkHe-
HMA U OBMYKEHMA, KOTOPbIE OHW er-
KO MOTMyT BbIMOMHUTL. Kak npaBunio,
HPaBUTCA TO, YTO ObICTPO OCBavBa-
eTCca UNn cxogy nonydaerca. Noato-

MY OBUMXKEHMA U YIMPAXKHEHUSA, Tak>Ke
KaK My3blka, MO CBOMM TEXHUYECKNM
M DMOLMOHaNbHO-00Pa3HbIM Xapak-
TEPUCTUKAM [OO/IKHblI COOTBETCTBO-
BaTb BO3PACTHbIM CMOCOOHOCTAM ae-
Tewn, T.e. OOMKHbI OblTb AOCTYMHbI N4
ObICTPOro BbIMONHEHWA. YcnewHoe
OCBOEHMEe HOBbIX OBUXKEHWNIM OLEHW-
BaeTca pPebEeHKOM, KaK /MYyHoe [o-
CTUXKEHME, Kak nobena. Ykpennaetca
Bepa B COOCTBEHHbIE CUbl, MOBbILLA-
eTCca caMoOoLeHKa, MoaBnaeTca MoTu-
BaLMA K AanbHenLemMy obydeHuto.

Hayano ypoKka, OO/MKHO 3axBa-
TUTb YYEeHWMKOB CBOEeM HeoOblYHO-
CTblO, APKOCTbIO, YBEKATENbHOCTbHIO,
KOTOPag@ MO3BOMAFET MPaBWbHO Ha-
CTPOUTb OETEN Ha U3yYeHMe HOBOIo
MaTepuana. Kaxxkgoe aBuyXKeHue, nc-
nofib3yemMoe xopeorpadoM, AOMKHO
OblTb XapakTepHbIM, 0OpPa3HO-BbIpa-
3UTENbHbIM, KONMOPUTHbLIM. [1pW NMoKa-
3e negaror gosmkeH WCMOMHATb ero
B MOJTHYIO CUy, NPpWOaBasg ApKyko
SMOLMOHANbHO-06Pa3HYI0  OKpPaCcKy.
Takoro »e NCnofiHeHWa cnenyeT Oo-
6MBaTbLCA OT AETEMN.

6. PasyuymBaHme ynpaKHeHUn u
OBVYXEHWIM B TaHUEBalIbHO-UTPOBOM
yBnekaTtenbHon dopme. Mrpa ecre-
CTBEHHOE 3aHATMe, CBOMWCTBEHHOE
OeTaM OOLKOMbHOIo BO3pacTa. B py-
Kax ymenoro xopeorpada UrpoBble
TEXHOMOTMW MOMYT CTaTb 3PPeKTMB-
HbIM CpPEOCTBOM KakK BOCMUTaHMA,
Tak 1 GOPMUPOBaAHUA HEOOXOOMMbIX
HaBbIKOB. Xopeorpad MOXKET MCMOSb-
30BaTb W3BECTHbIE CKa3KW, BKJ/ItOYa-
lowre 6onblioe KOMMYecTBO aew-
CTBYIOLLUMX UL «TepeMOK», «KOLWKMH
OOM», «Konobok», «Penka» 1 gp. W30-
OparXkeHMe xapaKTepoB MepcoHaXem
CKa3KWM MocpeacTBoOM xopeorpadpm-
UeCKKMX 00Pa30B MO3BONAET PeOEHKY
PACKPENMOCTUTLCH, CMPETaBLUMUCL 3a
«MaCKOW» reposq, MakKCcMMalibHO TBOP-
yecku nepenaTb ero cneunduky, no-



rPy3UTbCa B CIOXKET, He 0odacb ObiTb
Y3HaHHbIM, OCMeAHHbIM. [eTh, Ta-
KM 00pa3oM, OCBaMBasa OBVKeHMe,
Pa3BMBAIOT ABMYKEHYECKME HABbIKM,
daHTasuo 1 BoObparkeHye. YdyacTue

nefarora B KadecTBe [MepCOoHa)Ka
YCUNUT MHTEPEC OETEN.
7. TTONOXUTENBbHBIM MMUOYK Me-

nbarora. lNegaror OofXKeH HPaBUTbCA
LOETAM.

Bonblioe 3HadeHMe npuoOaeTcy
peyn nepgarora Ha 3aHATUK, TO eCTb
BepOanbHOM KOMMYHUKaLUMKM nena-
rora v ydyeHmnka. HegonyCTuMbl rpy-
00CTb, OpéprvBaHMga, MpoaBneHne
be3pasnuuma. Xopeorpad [OoMKeH
MOMHMUTb, YTO HACTPOEHMe OETEN BO
MHOIMOM 33aBUCKUT OT HACTROEHUA U
noBefeHua caMoro negarora, Befb
3MOUMKM MMEIOT CBOWCTBO rMepena-

CNMUNCOK JIUTEPATYPbI:

BaTbCA OT 4YenoBeka K 4enoseky. Ha
KaXkOoM ypoke negaror A4okeH OblTb
He TO/IbKO A00PbIM, OT3bIBUMBBLIM, HO
M aKTUBHbIM, MO3UTUBHbBIM, OOSKEH
«3aparkaTb» [OeTel CBOeW sHepruew,
SMOUMOHANbHOCTbBIO, PaAOCTbIO.

CyMMUMpys BbllLIECKA3aHHOe,
MOYXHO cAeNnaTb BbIBOM, YTO Mpodec-
CMOHANbHOE OPUEHTMPOBAHME CTy-
OeHTOB oTdeneHua «PykoBoguTenb
Xopeorpadmnyeckoro KonnekT1MBar» Ha
paboTy C OeTbMUK, OCylLLecTBNgemMoe
B mepuon obydyeHusa B By3e, MOMO-
YKET paclMpUTb KOMMETEHTHOCTHbIN
©ara< BbIMYCKHMKa, chOpPMMPOBAB
ero npodeccroHanbHble 3HaHWA U
YMEeHMSa B HY)XKHOM HanpaBieHuu,
obecrneumnT npodeccnoHanbHy ro-
TOBHOCTb K paboTe C AeTCKMM TaHLe-
BallbHbIM KOMTEKTVBOM.
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TALABALAR
RAQAMLI
KOMPETENTLIGINI
RIVOJLANTIRISHNING
lJTIMOIY-
PEDAGOGIK
XUSUSIYATLARI

Xakimjan XANBABAYEV,

(Qo'gon davlat pedagogika
instituti professori

Annotatsiya. Ragamli kompe-
tentsiyani rivojlantirishning ijtimo-
iy-pedagogik xususiyatlari shaxslar-
ning ragamli texnologiyalar bilan
samarali va mas'uliyatli munosabat-
da bo'lish gobiliyatiga ta'sir giluvchi
ijtimoiy va ta'lim omillarining kesi-
shishini, bo'lajak o'gituvchi shaxsi-
ni ijtimoiylashtirishning falsafiy va
pedagogik-psixologik omillari esa
bo'lajak o'gituvchilarning ijtimoiy-
lashuvi falsafiy va pedagogik-psi-
xologik omillarning kombinatsi-
yasini o'z ichiga oladi. Maqgolada
ragamli kompetentsiyani rivojlan-
tirishning ijtimoiy-pedagogik xusu-
siyatlari va bo'lajak o'gituvchi shax-
sini ijtimoiylashtirishning falsafiy va
pedagogik-psixologik omillari tahlil
gilinadi.

Kalit so‘zlar: ragamli kompe-
tensiya, ragamli savodxonlik, me-
dia savodxonlik, reflektiv amaliyot,
hamkorlik va ishtirokchi ta'lim, in-
klyuziv ta'lim, o‘gituvchi shaxsini ij-
timoiylashtirish.

AHHOTaUMA. ColmanbHo-ne-
aarormyeckme ocobeHHoCTM pas-
BUTUA LMPPOBOM KOMMETEHTHO-
CTW npegnonaratT nepecedeHue
coumManbHbIX M obpa3oBaTebHbIX
$haKTopOB, BNUAIOLIMX Ha Crnocob-
HOCTb MHOWMBWMOOB 2PPEKTUBHO U
OTBETCTBEHHO B3aMMOOEMCTBOBATb
C UMDPOBBLIMK TeXHOMOrMAMK, a
drnnocodcKo-negarorMko-nCmMxo-
normnyeckme dakTopbl colmanmsa-
LW IMYHOCTM OyayLlero negarora
npegnonaratdT COBOKYMHOCTb Gui-
NOCOPCKMX W Medarormko-ncuxo-
nornyeckmx GakTopoB colmansa-
LMK Byoyuimx neparoros. B cTtaTbe
aHaNM3MpPYyTCa CcolManbHO-Neaa-
rormyeckme OoCOBEeHHOCTU Pa3Bu-
T™Ma UMPPOBOM KOMMETEHTHOCTU U
dunocodckre 1 negarormko-rncu-



xoflormyeckme GakTopbl  CoLM-
anmMsaumMm NMYHOCTK ByayLlero
nenarora.

KnioueBble cnoBa: LiVdpoBad
KOMMETeHTHOCTb, UMbpoBasa rpa-
MOTHOCTb,  MeOMarpamMoTHOCTb,
pednekcrBHaa MNpakTuka, Cco-
BMECTHOE 1 COBMECTHOe Obyde-
HWe, MHKI3MBHOE 0OyYeHMe, Co-
LiManm3aumsa NMUYHOCTM yudmTens.

Annotation. The socio-pe-
dagogical features of the deve-
lopment of digital competence
include the intersection of social
and educational factors affect-
ing the ability of individuals to
effectively and responsibly inter-
act with digital technologies, and
the philosophical and pedagog-
ical-psychological factors of so-
cialization of the future teacher.
socialization of young teachers
includes a combination of phil-
osophical and pedagogical-psy-
chological factors. The article
analyzes the socio-pedagogical
features of the development of
digital competence and the phil-
osophical and pedagogical-psy-
chological factors of the socializa-
tion of the future teacher.

Key words: digital compe-
tence, digital literacy, media liter-
acy, reflective practice, collabora-
tive and participatory education,
inclusive education, socialization
of teacher personality.

Ragamli kompetensiyani rivoj-
lantirishning ijtimoiy-pedagogik
xususiyatlari  ragamli  savodxonli-
kni, hamkorlikda o‘rganishni, media
savodxonligini, texnologiyalardan ax-
logiy foydalanishni, inklyuziv kirish-
ni, uzluksiz o‘rganishni va shaxslarga

ragamli texnologiyalar bilan mas'uli-
yat bilan shug‘ullanish huquqini be-
rishni  rag‘batlantirishni o'z ichiga
oladi. Ta'lim tizimlarida ushbu xu-
susiyatlarni hal qilish orqgali shaxslar
ragamli asrda rivojlanish uchun zarur
bo'lgan bilim, ko'nikma va munosa-
batlarni rivojlantirishlari mumkin(l].

Bo'lajak o'gituvchi shaxsini ijti-
moiylashtirishning falsafiy va peda-
gogik-psixologik omillari quyidagi-
chal2]:

1. Falsafiy omillar:

- axlogiy gadriyatlar va e'tigodlar:
bo'lajak o'gituvchilar kuchli axlogiy
asosga ega bo'lishi va jamiyatdagi
roli va mas'uliyatini anig tushunishi
kerak. Bunda ta'lim, adolat, tenglik
va inson huquglari hagidagi falsafiy
mulohazalar ularning dunyogarashini
shakllantiradi va tarbiyachi sifatidagi
garorlarini bildiradi;

- ijtimoiy adolat va tenglik: ijtimoiy
adolat va tenglik hagidagi falsafiy ga-
rashlar bo'lajak o'gituvchining inklyu-
ziv va adolatli ta'lim muhitini yaratish
majburiyatiga ta'sir giladi. Ushbu gad-
riyatlar tengsizliklarni bartaraf etish
va talabalar o'rtasida ijtimoiy mas'uli-
yat hissini rivojlantirishga garatilgan
sa'y-harakatlarini boshgaradi;

- gumanistik yondashuv: guma-
nistik falsafa talabalarning har to-
monlama rivojlanishiga urg‘u beradi
va ularning o'ziga xos xususiyatlari,
ehtiyojlari hamda imkoniyatlarini tan
oladi. Gumanistik tamoyillarni ga-
bul qilish talabalarga yo'naltirilgan
yondashuyv, hamdardlik va individual
farglarni hurmat gilishni rivojlantirish-
ga yordam beradi.

2. Pedagogik-psixologik omillar:
- 0'z-0'zini aks ettirish va 0z-0'zi-
ni anglash: ijtimoiylashtirish bo'la-
jak o'gituvchilardan uzluksiz 0z-0'zi-
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ni aks ettirish va 0z-0zini anglash
bilan shug'ullanishni talab qiladi.
Demokratik va inklyuziv ta'lim ta-
moyillariga mos kelishini ta'minlash
uchun ular o'zlarining e'tigodlari, ga-
rashlari, tarafkashliklari va gadriyatla-
rini tangidiy tahlil gilishlari kerak. Bu
introspektsiya ularga shaxsiy va pro-
fessional darajada o'sishga imkon be-
radi;

- bo'lajak o'gituvchilarning rivoj-
lanishini tushunish: inson rivojlanishi
bilan bog'lig psixologik tamoyillarni
chuqur tushunish bo'lajak o'gituv-
chilarni ijtimoiylashtirishda muhim
ahamiyatga ega. Ular turli bosgichlar-
da bo'lajak o'gituvchilarning kognitiv,
ijtimoly, hissiy va axloqiy rivojlanishini
tushunishlari hamda bu bilimlarni te-
gishli ta'lim muhitini yaratish uchun
go'llashlari kerak;

- samarali mulogot va munosa-
batlarni o'rnatish: mulogot gobiliyat-
larini rivojlantirish va bo'lajak o'gituv-
chilarni, hamkasblar va ota-onalar
bilan ijobiy munosabatlar o‘rnatish
gobiliyati  samarali ijtimoiylashuv
uchun juda muhimdir. Bo'lajak o'qgi-
tuvchilar samarali og‘'zaki va og‘zaki
bo'lmagan mulogot strategiyalarini,
faol tinglash gobiliyatlarini hamda
inklyuziv sinf hamjamiyatini yaratish
uchun rivojlantirishlari kerak;

- madaniy jihatdan sezgir o'qi-
tish: madaniy jihatdan sezgir o'qgitish
bo'lajak o'gituvchilarning turli kelib
chigishi, tillari, madaniyati va tajriba-
sini tan oladi hamda gadrlaydi. Bo'la-
jak o'gituvchilar shaxsiyatini hurmat
giladigan va tasdiglaydigan, tegish-
lilik tuyg‘usini uyg'otadigan hamda
madaniy tushunishni targ'ib qgiluvchi
inklyuziv ta'lim strategiyalarini amal-
ga oshirishga tayyorlanishi lozim:;

- reflektivamaliyot: reflektivamali-
yot bilan shug'ullanish bo'lajak o'qi-
tuvchilarga o'z ta'lim usullarini, dars

natijalarini va tangidiy tahlil gilish im-
konini beradi. Fikrlash uzluksiz kasbiy
o'sishga, 0'z-0'zini takomillashtirishga
va 0’z amaliyotlarini talabalar va jami-
yatning o'zgaruvchan ehtiyojlarini
gondirish uchun moslash gobiliyati-
ga yordam beradi.

Bo'lajak o'gituvchilarning ijtimoiy-
lashuvi ham falsafiy, ham pedagogik-
psixologik omillarni o'z ichiga ola-
di. Falsafiy omillar ularning axlogiy
asoslarini shakllantiradi, pedagogik-
psixologik omillar esa bo'lajak o'gituv-
chilarning rivojlanishini tushunishga,
samarali mulogotga, madaniy muno-
sabat va refleks amaliyotiga garatil-
gan. Ushbu omillarni hiscbga olgan
holda, bo'lajak o'gituvchilar inklyu-
ziv va kengaytiruvchi ta'lim muhiti-
ni yaratishga yaxshirog tayyorlanishi
mumkin.

[jtimoiylashtirishning falsafiy
omillari oliy ta'lim tizimida bo'lajak
o'gituvchining e'tigodi, qgadriyatlari
va munosabatlarini shakllantirishda
muhim rol o‘ynaydi. Bu omillar ular-
ning ta'lim, o'gitish va tarbiyachi rolini
tushunishlariga ta'sir giladi. Bo'lajak
o'gituvchilarning ijtimoiylashuvida
falsafiy omillarning roli va ta'sirining
ba'zi asosiy jihatlari quyidagicha [3,7]:

1. Gnoseologiya: bilim va o'rga-
nish haqgidagi falsafiy e'tigodlar bo'la-
jak o'gituvchining bilimlarni ganday
egallashi va uzatilishi hagidagi tu-
shunchasini shakllantiradi. Bu ular-
ning o'gitish usullariga, o'quyv dastur-
larini ishlab chigish yondashuvlariga
va o'rganish tabiatiga garashlariga
ta'sir giladi;

2. Axloq va qadriyatlar: falsafiy
garashlar bo'lajak o'gituvchining ax-
logiy asoslari va gadriyatlariga rahbar-
lik giladi, ularning sinfdagi qgarorlari
va harakatlariga ta'sir giladi. Adolat,
halollik va xilma-xillikni hurmat gilish
kabi axlogiy jihatlar ularning talaba-



lar, hamkasblar va o‘quv muhiti bilan
o'zaro munosabatlarini shakllantiradi;

3. Metafizika: vogelik tabiati va
inson mavjudligi hagidagi falsafiy ga-
rashlar bo'lajak o'gituvchining ta'lim
magsadi va mazmunini tushunishi-
ga ta'sir giladi. Bu garashlar ularning
ta'lim magsadlari, shaxs rivojlanishi-
ning tabiati va ta'limning jamiyatdagi
roli hagidagi e'tigodlarini shakllanti-
radi;

4. Pedagogik modellar: fal-
safiy garashlar bo'lajak o'gituvchi-
ning Mmuayyan pedagogik modellarni
gabul gilishini ma’lum qiladi. Misol
uchun, pragmatizmnga mos keladi-
gan o'gituvchi tajribaviy o‘rganish va
muammolarni hal qgilishga urg'u be-
rishi mumkin, konstruktiv o‘gituvchi
esa talabaga yo'naltirilgan, so'rovga
asoslangan yondashuvlarni  targ'ib
gilishi mumkin;

5. Ijtimoiy va madaniy kon-
tekst: falsafiy omillar ta'lim jarayoni
sodir bo'ladigan ijtimoiy va madaniy
kontekstni, jumladan, bo'lajak o'qgi-
tuvchining oziga xos madaniy kelib
chigishi hamda ijtimoiy gadriyatlari-
Ni ham hisobga oladi. Bu omillar ular-
ning o'gitish amaliyotiga, o'‘quv dasturi
garorlariga va turli xil talabalar popu-
lyatsiyasi bilan alogaga ta'sir giladi;

6. Tanqidiy fikrlash va mulo-
haza yuritish: falsafiy omillar bo'la-
jak o'gituvchilarda tangidiy fikrlash
va mulohaza yuritish ko'nikmalarini
rivojlantiradi. Ular o‘zlarining ta'lim
amaliyotlarini  takomillashtirish  va
talabalar o‘rtasida intellektual o'sish-
ni rag‘batlantirish uchun taxmin-
lar, noto'g‘ri garashlar hamda asosiy
e'tigodlarni so‘roq qilish va tekshirish-
ni rag‘batlantiradilar;

7. Shaxsiy identifikatsiya va
kasbiy identifikatsiya: falsafiy omil-
lar bo'lajak o'gituvchining shaxsiy va
kasbiy shaxsini shakllantiradi. Ular-

ning falsafiy e'tigodlari ta'lim tizi-
midagi tajribalari, gadriyatlari va ijti-
moiylashuvi bilan o'zaro ta'sir giladi,
bu ularning o'ziga xos o‘gituvchilik
falsafasi hamda kasbiy o'ziga xosligini
shakllantirishga olib keladi;

8. O'‘gitish amaliyotiga ta’siri:
falsafiy omillar bo'lajak o'gituvchining
o'gitish amaliyoti, baholash usullariva
sinfni boshgarish strategiyasini shakl-
lantirishda muhim rol o'ynaydi. Ular
ta'lim strategiyalari, o'quv dasturla-
rini loyihalash va qulay o'quv muhiti-
Nni yaratish bo'yicha garorlarni gabul
giladi.

Umuman olganda, oliy ta'limda
jtimoiylashuvning falsafiy omillari
bo'lajak o'gituvchining dunyogarashi,
o'gitishga bo‘lgan yondoshuvi va rah-
barlik tamoyillarini yoritadi. Bu omillar
ularning ta'limga bo'lgan e'tigodiga,
o'gituvchi sifatidagi roliga va oliy ta'lim
tizimida talabalarning intellektual, ijti-
moiy hamda hissiy rivojlanishiga ta'si-
riga sezilarli ta'sir ko'rsatadi [1,8].

Oliy ta'lim tizimida bo'lajak
o'gituvchilarni ijtimoiylashtirishda
pedagogik omillar hal giluvchi rol
o'ynaydi. Bu omillar nafagat ular-
ning kasbiy rivojlanishini shakllanti-
radi, balki o‘gituvchi sifatidagi e'tiqo-
di, munosabati va amaliyotiga ham
ta'sir giladi. Shuningdek, Oliy ta'lim
muassasalarida bo'lajak o'gituvchilar-
ni ijtimoiylashtirishda pedagogik
omillarning roli va ta'sirining asosiy
jinatlari fifatida quyidagilarni e'tirof
etish mumkin [5,8]:

1. O'quyv rejasi va pedagogik yon-
dashuvlar: oliy ta'lim muassasalarida
go'llaniladigan o'quv dasturi va peda-
gogik yondashuvlar bo'lajak o'gituv-
chilarning ijtimoiylashuviga sezilar-
li ta'sir ko'rsatadi. O'gituvchilarning
ta'lim dasturlari, kurslari va soha tajri-
balarining mazmuni hamda dizayni
ularning bilim bazasini, o'gitish usul-
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larini d ik hish  imkonini
Crooatnt o || MENTORLAR, perac,
lantiradi. Yugori sifat.li JUMLADAN' ' v4.T§jrik,)§|ita"|irr‘1:
dasturlar  zamonaviy tajribali ta'limni o'z

ta'lim nazariyalari va
amaliyotlarini aks et-

TAJRIBALI
PROFESSOR-

ichiga olgan peda-
gogik strategiyalar,

tiruvchi  innovatsion masalan,  o'gitish
hamd tadgigot liyoti, bo'lajak
asaézlaigan ; qmg(;dgaa— U‘UITUVCHILAR 22]?&/2&@@2 ajs‘z

gogikani targ'ib giladi;

2. Mentorlik va
modellashtirish:  sa-
marali murabbiylik
dasturlari va ijobiy na-
muna olish — bo'lajak

VA AMALIYOTCHI
0‘QITUVCHILAR
INTILUVCHAN
O‘QITUVCHILARNI

bilimva ko'nikmala-
rini real sharoitlarda
go'llash uchun be-
baho imkoniyatlar
yaratadi. Ushbu taj-
ribalar nazariya va

o'gituvchilarning ijti- amaliyot o'rtasidagi

iylashuvi Kk [ f i b f
e horearsigan [ YO'NALTIRISH G200 e,
hayotiy ~ pedagogik HAMDA QU‘LLAB_ radi, bo'lajak o'qi-
omillardir. Mentorlar, tuvchilarga amaliy

jumladan, tajribali pro-
fessor-o'gituvchilar va
amaliyotchio'gituvchi-
lar intiluvchan o'gituv-
chilarni yo'naltirish
hamda go'llab-quv-
vatlashda muhim rol o'ynaydi. Ular
bo'lajak o'gituvchilarning e'tigodlari
va shaxsiyatlarini shakllantirish, kasbiy
ko'nikmalarni rivojlantirishga yordam
beradi, fikr-mulohazalarni tagdim
etadi hamda samarali o'gitish amali-
yotini modellashtiradi;

3. Reflektiv amaliyot va tangidiy
fikrlash: reflektor amaliyoti va tanqgidiy
fikrlash ko‘nikmalarini rivojlantiruvchi
pedagogik omillar bo'lajak o'gituv-
chilarning ijtimoiylashuvida muhim
rol o'ynaydi. Shuningdek, 0'z-0'zini aks
ettirishni rag'batlantirish va o'qgitish
amaliyotlari, tajribalari hamda ta'lim
nazariyalarini tanqidiy tahlil gilish bi-
lan shug‘ullanish doimiy o‘rganish
tafakkurini rivojlantiradi. Bu bo'lajak
o'gituvchilarga o'z-o'zini boshgaradi-
gan talabalar bo'lish va o'z faoliyati
davomida doimiy kasbiy o'sishda gat-

QUVVATLASHDA
MUHIM ROL
O°YNAYDL.

tajriba, sinfni bosh-
garish ko'nikmalari
va kasbiy shaxsni
rivojlantirishga im-
kon beradi;

5. Hamkorlik va
hamkorlikda o‘rganish: hamkorlik va
hamkorlikda o‘rganishni rag‘batlan-
tiradigan pedagogik yondashuvlar
bo'lajak o'gituvchilarning ijtimoiy-
lashuviga hissa go'shadi. Hamkor-
likdagi loyihalar, jamoaviy o'gitish va
o'rtoglar o'rtasidagi munozaralarda
gatnashish mulogot ko'nikmalarini
vaxshilaydi, jamoada ishlashni rivoj-
lantiradi va bo'lajak o'gituvchilarni
turli nuqgtayi nazarlarga ega bo'ladi.
Bunday tajribalar ularni jamoaviy ish
va hamkorlik bilan ajralib turadigan
ta'lim muassasalarida samarali ish-
lashga tayyorlaydi;

6. Texnologiya integratsiyasi: o'qi-
tish va o'gitishda texnologiyadan to-
bora ko'prog foydalanish bilan birga,
o'gituvchilar ta'limi dasturlarida tex-
nologiyaning integratsiyasi bo'lajak
o'gituvchilarni ijtimoiylashtirishda



muhim rol o‘ynaydi. Texnologiyadan
samarali foydalanishni ta'kidlaydigan
pedagogik omillar ularning ragamli
savodxonligini, texnologik malakasini
va ragamli vositalarni o'‘quv magsad-
larida go'llash gobiliyatini oshiradi;

7. Baholash va fikr-mulohazalar:
baholash va teskari aloga bilan
bog'liq pedagogik omillar bo'lajak
o'gituvchilarning baholash amali-
yotini tushunishlariga va ularning
konstruktiv fikr bildirish gobiliyatiga
ta'sir giladi. Talabalar taraqggiyotini
ganday baholashni o'rganish, maz-
munli  fikr-mulohazalarni  tagdim
etish va baholash ma’lumotlaridan
ta'lim berish uchun foydalanish -
bo'lajak o'gituvchilar ijtimoiylashuv
jarayonida rivojlantirishlari  kerak
bo‘lgan asosiy ko'nikmalardir;

Xulosa qgilib aytganda, oliy ta'lim
tizimidagi pedagogik omillar bo'la-
jak o'gituvchilarning ijtimoiylashuvini
faol shakllantiradi. O'quv rejasi, mu-
rabbiylik, modellashtirish, aks ettirish
amaliyoti, tajribali o‘rganish, hamkor-
lik, texnologiya integratsiyasi va ba-
holash amaliyotlari ularning kasbiy
rivojlanishiga hamda malakali va aks
ettiruvchi o'gituvchilar sifatida shakil-
lanishiga yordam beradi. Bu omillar
ularning pedagogik e'tigodlari, o'gi-
tish amaliyoti va kelajakdagi o'gituv-
chilik faoliyatida talabalarning turli

ehtiyojlarini  gondirish  gobiliyatiga
katta ta'sir ko'rsatadi;
Oliy ta'lim tizimida bo'lajak

o'gituvchilarning  ijtimoiylashuvida
psixologik omillar katta rol o'ynaydi.
Bu omillar ularning hissiy farovonligi-
ga, 0'ziga ishonchiga va o'zaro muno-
sabatlarga yordam beradi, bularning
barchasi o'gituvchi sifatida muvaf-
fagiyatga erishish uchun muhimdir.
Bu yerda oliy ta'limda bo'lajak o'gituv-
chilarning ijtimoiylashuvida psixo-
logik omillarning roli va ta'sirining

asosiy jihatlarini quyidagicha e'tirof
etish mumkin [4,6]:

1. O'ziga bo'lgan ishonch: bo'lajak
o'gituvchilar uchun o'z kuchi, muvaf-
fagiyatga erishish qobiliyatiga isho-
nish, ishonch kabi psixologik omillar
juda muhimdir. Oliy ta'lim dasturlari
amaliy tajribalar orqgali muvaffaqgi-
yvatga erishish, konstruktiv fikr-mu-
lohazalarni bildirish va malaka oshi-
rish orgali 0z-0zini samaradorligi
tuyg‘usini rivojlantirishi kerak. O'ziga
bo‘lgan kuchli ishonch hissini rivoj-
lantirish bo'lajak o'gituvchilarni sa-
marali o'gitish va talabalar hayotiga
ijobiy ta'sir ko'rsatishi mumkinligiga
ishonch bilan qurollantiradi;

2. Hissiy agl va empatiya: hissiy aql
va empatiya bilan bog'liq psixologik
omillar bo'lajak o'gituvchilarning ijti-
moiylashuviga sezilarli darajada ta'sir
giladi. O'z-0'zini anglash, ozini o'zi
boshgarish, empatiya va samarali
mulogot kabi hissiy intellekt ko'nik-
malarini rivojlantirish bo'lajak o'gituv-
chilarga hamkasblar va ota-onalar
bilan ijobly munosabatlar o‘rnatish-
ga yordam beradi. Hissiy intellekt
ularning hissiy ehtiyojlarini tushu-
nish va gondirish gobiliyatini oshira-
di, go'llab-quwvatlovchi va inklyuziv
ta'lim muhitini yaratadi;

3. Bardoshlilik va bardosh berish
strategiyalari: chidamlilik va kurash
strategiyalari bilan bog'lig psixologik
omillar o'zlarining kasbiy faoliyati-
da turli giyinchiliklarga duch kelishi
mumkin bo‘lgan bo'lajak o'gituvchilar
uchun juda muhimdir. Oliy ta'lim das-
turlari engish strategiyalarini, muam-
molarni hal qilish ko'nikmalarini va
ijobiy fikrlashni rivojlantirish imkoni-
yatlarini tagdim etish orgali chidam-
lilikni rivojlantirishi  kerak. Bo'lajak
o'gituvchilarni chidamlilik vositalari
bilan jihozlash orgali ular stressni sa-
marali boshgarishlari, o'zgarishlarga
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moslashishlari va o'gitish davomidagi
to'siglarni engib o'tishlari mumkin:

4. Madaniy kompetensiya va Xil-
ma-xillikni anglash: madaniy kom-
petensiya va xilma-xillikni anglash
bilan bog'liq psixologik omillar bo'la-
jak o'gituvchilar uchun juda muhim-
dir. Oliy ta'lim turli madaniyatlar, is-
tigbollar va kelib chigishini tushunish
va gadrlashga yordam berishi kerak.
Madaniy kompetensiya va sezgirlikni
rivojlantirish bo'lajak o'gituvchilarga
xilma-xillikni nishonlaydigan hamda
jjobiy talabalar tajribasini rag‘batlan-
tiradigan inklyuziv va adolatli o'‘quv
muhitini yaratishga imkon beradi;

5. Proaktiv fikrlash va 0z-0'zini
anglash: bo'lajak o'gituvchilarning ij-
timoiylashuvi jarayonida faol fikrlash
va 0'z-0'zini anglash kabi psixologik
omillar muhim ahamiyatga ega. Tan-
gidiy 0'z-0'zini aks ettirish va 0'z-0'zi-
Nni anglashni rag'batlantirish ular-
ning kuchli tomonlarini, yaxshilash
sohalarini hamda noto'g'ri tomon-
larini aniglashga yordam beradi. Bu
0'z-0'zini aks ettirish ularning o'gitish
amaliyoti hagida fikr yuritish, o‘qitish
strategiyalarini moslashtirish va do-
imiy ravishda o'zini-o'zi takomillash-
tirishga intilish gobiliyatini oshiradi;

6. Sinfni boshgarish va xulg-at-
vorni boshqgarish ko'nikmalari: sinf-
ni boshgarish va xatti-harakatlarni
boshgarish gobiliyatlari bilan bog'lig
psixologik omillar bo'lajak o'gituv-
chilarning ijobiy hamda yaxshi bosh-
gariladigan sinf muhitini saglashda
samaradorligiga sezilarli darajada
ta'sir giladi. Oliy ta'lim dasturlari tala-
balarning xulg-atvorini  tushunish,
xatti-harakatlarni boshgarishning sa-
marali strategiyalarini amalga oshi-
rish va qulay ta'lim muhitini yaratish
uchun talabalar bilan ijobly muno-
sabatlar o'rnatish bo'yicha treningni
ta'minlashi kerak;

7. Hamkorlik va jamoada ish-
lash ko‘nikmalari: hamkorlik va ja-
moada ishlash qgobiliyatlari bilan
bog'lig psixologik omillar bo'lajak
o'gituvchilarning ijtimoiylashuviga
yordam beradi. Oliy ta'lim safari
davomida hamkorlikdagi tajriba-
lar jamoada ishlash, muammolar-
ni hal gilish va samarali mulogotni
rag‘batlantiradi. Ushbu ko'nikmalar-
ni shakllantirish bo'lajak o'gituv-
chilarni hamkasblari, ota-onalari va
kengrog ta'lim hamjamiyati bilan
hamkorlikda ishlashga tayyorlaydi.

Bo'lajak o'gituvchi shaxsining ij-
timoiylashuvi ularning e'tigodlari,
garashlari, gadriyatlari, xatti-harakat-
lari va kasbiy o'ziga xosligini shakl-
lantiradigan turli omillarni o'z ichiga
oladi. Bo'lajak o'gituvchi uchun ijti-
moiylashuvning lba'zi asosiy omillari
sifatida quyidagilarni e'tirof etish
mumkin [5,9]:

1. Oila va tarbiya: oila muhiti bo'lajak
o'gituvchining ijtimoiylashuviga kat-
ta ta'sir ko'rsatadi. Oilaviy gadriyatlar,
ta'lim darajasi va ularning dunyoga-
rashihamdata'limgabo’lgane'tigodlari
shaklini go'llab-quwvatlaydi. Ularning
o'gishga, o'gitishga bolgan munosa-
batini shakllantirishda, ta'limning kasb
sifatidagi ahamiyatini oshirishda oila
ta'siri muhim rol o'ynaydi;

2. Ta'lim muassasalari va teng-
doshlari: ta'lim muassasalari, shu jum-
ladan maktablar va kollgjlar bo'lajak
o'gituvchilarning ijtimoiylashuviga
hissa go'shadi. Tengdoshlar, o'gituv-
chilar va murabbiylar bilan o'zaro mu-
nosabatlar ularning ta’'limga, o'gitish
amaliyotiga va kasbiy me'yorlarga
bolgan munosabatini shakllantiradi.
Ta'lim muassasalaridagi hamkorlik-
dagi loyihalar, munozaralar va o'rga-
nish tajribasi ularning dunyogarashi
hamda o'gitish hagidagi tasavvuriga
ta'sir giladi;



3. Madaniy va ijtimoiy omillar:
madaniy va ijtimoiy omillar bo'lajak
o'gituvchilarning ijtimoiylashuvini
shakllantiradi. Madaniy me'yorlar,
gadriyatlar va an’analar ularning o'qi-
tish yondashuvlariga, xilma-xillikni
tushunishga hamda turli xil muhitda-
gitalabalar bilan ganday munosabat-
da bo'lishiga ta'sir giladi. Jamiyatning
umidlari, hukumat siyosati va ta'lim
sohasidagi islohotlar ham ularning
kasbiy amaliyotiga ta'sir giladi;

4. Media va texnologiya: media va
texnologiyalar bo'lajak o'gituvchilar-
Nniijtimoiylashtirishda muhim rol
o'ynaydi. O'gituvchilarning ommaviy
axborot vositalari vakillari, ta'lim das-
turlari va o'gitish amaliyoti ularning
o'gituvchilik kasbi hagidagi tasav-
vurlari va umidlariga ta'sir giladi. Tex-
nologiya va ragamli media ularning
innovatsion o'gitish usullari, ta'lim re-
surslaridan foydalanish hamda o'‘quv
muhiti  hagidagi tushunchalarini
shakllantiradi;

5.Shaxsiy tajribalar: ta'lim sharoiti-
da ham, undan tashgarida ham shax-
siy tajribalar bo'lajak o'gituvchilarning
ijtimoiylashuviga yordam beradi. Ha-
yotiy tajribalar, ixtiyoriy ish va turli
nugtayi nazarlarga ta'sir qgilish ular-
ning ijtimoiy adolat,hamdardlik ham-
da ta'limda inklyuzivlikning ahamiya-
tini tushunishlariga ta'sir giladi;

6. Kasbiy ta'lim va rivojlanish: kas-
biy ta'lim dasturlari va rivojlanish im-
koniyatlari bo'lajak o'gituvchilarning
ijtimoiylashuvida hal giluvchi omil-
lardir. Oliy ta'lim muassasalari, o'qi-
tuvchilar malakasini oshirish dastur-
lari va malaka oshirish seminarlari
ularning pedagogik bilimlarini, o'qi-

FOYDALANILGAN ADABIYOTLAR:

tish strategiyalarini hamda ta'lim
nazariyalarini tushunishlarini shakl-
lantiradi. Shuningdek, doimiy kasbiy
ta'lim tajribalari ularning o‘gituvchi-
lar sifatida o'sishiga yordam beradi;

7. Rol modellari va murabbiylik:
ijtimoiylashtirish jarayonida namuna
va murabbiylik muhim rol o'ynaydi.
Tajribali o'gituvchilarni kuzatish va
murabbiylardan ko‘rsatma hamda
yordam olish ularning o'gitish amali-
yoti, o'gitish uslublari va professional-
ligini shakllantirishga yordam beradi.
Shuningdek, ijobiy rol modellari va
murabbiylik munosabatlari ularning
kasbiy shaxsiyati va martaba intilish-
lariga ta'sir giladi;

8. Mulohaza va 0'z-0'zini baho-
lash: mulohaza va o'z-0'zini baholash
— bo'lajak o'gituvchi uchun ijtimoiy-
lashuvning ajralmas jihatlari. O'z taj-
ribalari, o'gitish amaliyoti va shaxsiy
o'sish bo'yicha 0'z-o'zini mulohaza yu-
ritish ularga o‘zlarining kuchli tomon-
lari va yaxshilash sohalarini tangidiy
tahlil qgilish imkonini beradi. Ushbu
aks ettirish ularning uzluksiz kasbiy
rivojlanishini  go'llab-quwvatlaydi va
uzluksiz ta'lim olishga yo'naltiradi.

Xulosa qilib aytadigan bo'lsak,
bo'lajak o'gituvchining ijtimoiylashu-
viga turli omillar, jumladan, oiladagi
tarbiya, ta'lim muassasalari, madaniy
va jamiyat normalari, ommaviy ax-
borot vositalari va texnologiyalar,
shaxsiy tajribalar, kasbiy tayyorgarlik,
o'rnak va aks ettirish ta'sir giladi. Bu
omillar ularning o'gituvchilik faoli-
yatiga tayyorlanish jarayonida kasbiy
o'ziga xosligi, pedagogik e'tigodi va
amaliyotini shakllantirishga yordam
beradi.
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PROFESSIONAL
RAQS SAN'ATIDA
lJROCHILARNING
LJODIY-ILMIY
TADQIQOT
ASOSLARI

Durdona ABDUXAKIMOVA,

0'zbekiston davlat
xoreografiya
akademiyasi dotsenti

Annotatsiya. Magolada fizika
konunlari va xoreografiya san'ati-
ning amaliy hamda nazariy jihat-
dan o'zaro bog'ligligi insoniy idrok-
ni o'rganuvchi ilm asoslari orgali
ragsning go'zal harakatlariga qay
yo'sinda uyg'unlashganligi tadaiqg
gilinadi.

Kalit so‘zlar: balet, ekzersis, bar-
garor muvozanat, aplomb, gravita-
tsion kuch, grand jete, impulsni ush-
lab turish, saglash gonuni, fuete.

AHHoOTauMda. B gaHHOW craTbe
paccMaTrpuBaeTca TeopeTuyeckasd
W NpaKTU4yecKas B3aMMOCBHA3b 3a-
KOHOB @®U3WKK W Xopeorpapuyec-
Koro uckyccrea. DopMumpoBaHume
Hay4YHbIX 3HaHMMN M ODOBLLEHHbIX
YMEHWUI MpK MOArOTOBKE apTUCTOB
HaneTa.

KnioueBble crnoBa: Ganet, ak-
3epcuc, YyCTonvmBoe paBHOBECHKE,
annomMb, rpaBuUTaLMOHHaa Ccuna,
grand jete, 3aKOH COXpaHeHWa NM-
nynsca, pyaTe.

Abstract. This article discusses
the relevance of the use of informa-
tion technologies that affect the ef-
fectiveness of the educational pro-
cess and the formation of systemic
knowledge and generalized skills in
the specialty «<Head of the choreo-
graphic collective»,

Key words: scientific and tech-
nological progress, modern tech-
nologies, education, information,
potential, art, choreography, meth-
od, analysis, choreographer, plot.

Balet - san'atning eng jozibador,
maftunkor turlaridan biri hisoblanadi.
Sahnadagi artistlarning yengil, shiddatli
harakatlari tomoshabinda xuddi tabiat
gonunlari  bilan ragobatlashayotgan-
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dek tasavvur uyg'otadi, uni o'ziga rom
giladi. O'zbekiston Milliy ensiklopedi-
vasida yozilishicha:

BALET - (lotragsga tushaman) —
asar mazmuni, musigiy xoreografik
obrazlar vositasi bilan ifodalanadigan
sahna san'at turi. O'zida san'atning
dramaturgiya, musiga, xoreografiya,
tasvirly san'at kabt turlarini uyg'un-
lashtiradi, bu san'at turlarining ham-
masi alohida —alohida mavjud bo'imay,
baletning sintez markazi bo'lgan xo-
reografiyaga bo'ysunadi. [1; 596]

Xoreografi-
yaning o'ziga xos
sirlariga  ishoni-
shni  istamasak
ham, baletmeys-
terlarning g'aro-
yib g'oyalarini
oshkor gilayetgan
rags tili harakatla-
rini anglashimiz-
ga nima yordam
berayotganligi
to'g'risida  savol
tug'iladi. Tomoshabin, bajarilayotgan
go'zal harakatlarni havas bilan kuza-
tayotgan bir paytda, bu benugson
harakatlarga erishish uchun gancha
mehnat sarflanganligini  tasavvur
xam kila olmaydi.Bu ganday sodir
po'ladi?

Professional raggosa, shubhasiz
yaxshi jismoniy tuzilish hamda iste'-
dodga, mukammal to'g‘ri gadam
ko'yvish mahoratiga, yaxshi egiluv-
chanlik, keng gadamga ega bo'lishi
kerak. Raggosa musiga ohanglari
ostida tanasining harakatlarini vaqgt
hamda makon bilan uyg‘unlashtirish
gobiliyatiga egadir. Hattoki bo'lajak
balerinalarning benugson oyoglari
kuchli maktab hamda malakali mu-
rabbiy va ustozlarning mashaqgqgatli
mehnatisiz ahamiyatsizdir. Tabiyki,
mashaqgqgatli mehnat hamda iste'-

dodsiz
erishib bo'lmaydi. Klassik rags osti-
da uzog mashaqggatli mehnat mu-

orzu qgilingan mahoratga

jassam bo'lib, “oddiydan boshlab
murakkab” mashglarni  bajarish
orgali profesional mahoratga eri-
shiladi. O'rganilgan oddiy harakat-
lardan klassik ragsning eng murak-
kab harakat shakllarining yaratilishi
ekzersis deb nomlanadi. Ekzersis
sahna mahoratining aniqg texnikasini
o'zlashtirishga, raggos mahoratining
doimiy ravishda mukamallashtirish
va mustahkamlashga yordam bera-
di. Fagatgina ko'p yillik mashagqgat-
li, har kunlik mashg'ulotlar balet
artistlarining chidamli, tana vazni-
ni 2 kvadrat santimetrni tashkil eta-
digan puantaning tovonida ushlab
turishga godir temir tayogcha kabi
mustahkam mushaklarning shakl-
lanishini  ta'minlaydi. Muvozanatni
ushlab turish va saglash kobiliyati
balet artistlari uchun juda muhim-
dir. Chunki ushbu gobiliyat ijrochi
harakatlarining asosini tashkil eta-
di. Fizika gonunlari to'g'risida aniq
tasavvur va bilim har bir ijrochining
ragsga oid gobiliyatlarini ochib beri-
shga yordam beradi.

Fizikaning muvozanat gonunida
tananing tanlangan sanog sistemasi-
ga nisbatan xotirjam holati tan olina-
di. Xoreografiyada, muhim ahami-
yatga ega bargaror, begaror hamda
befarg muvozanat turlari mavjuddir.



a) Barqaror muvozanat — mu-
vozanatdan chigib ketgan, o'z holida
goldirilgan tananing dastlabki holati-
ga gaytishi tushuniladi;

b) Beqaror muvozanat — mu-
vozanatdan chigib ketgan, o'z holida

mg

a) o)

Oyogda mustahkam turish, ko'p
holatlarda esa bir oyogda bargaror
gonunlarni (a) bilish va ularga rioya
qilish orgali erishiladi. Keling ush-
bu holat misolida ko'rib chigamiz,
N-tayanch kuch vektori, mqg-torti-
shish vektori bo'lib, F — esa ikki kuch-
ning umumiy vektori bo‘ladi. Ushbu
holatda og'irlik markazining vertikal
proyeksiyasi tirgak(suyanch) maydo-
Ni markazida bo'lishi kerak.

ljrochining og'irlik markazi siljigan-
da, ijrochi o'z holatini o'zgartirib yan-
gi holatga kelishga majbur bo'ladi.
Bundan tashqgari, ushbu holatda oza-
ro bog‘lanish gonuni mavjud: og'ir-
lik markazi ganchalik baland bo'lsa,
bargaror muvozanatga erishish shun-
chalik murakkab bo'ladi. Mashhur
fransiyalik baletmeystar Jan-Etyen
Despro 1806 vili aplombni (mu-
vozanatni) klassik baletdagi lbarcha
pozitsiyalar va harakatlar uchun asosiy
ahamiyatga ega bo'lgan dinamik mu-
vozanatning o'ziga xos turi sifatida bel-
giladi. Aplombni tana korpusi, oyoq,
go'l, boshning to'g‘ri holatga keltirishi-
dan hamda harakatlarning ish tirgaki
oldida namoyish etishdan boshlanadi.

Aplombning o'zagi - umurtga
pog‘onasi bo'lib, u mushaklarning
hissiyotlarini  sezuvchanligini  bosh-

goldirilgan tananing muvozanat ho-
latidan yana-da chetlanishi tushuniladi;

v) Befarq muvozanat — mu-
vozanatdan chigib ketgan, o'z holida
goldirilgan tananing o'zgarishsiz ho-
lati tushuniladi;

)

garadi. O'tkir ko'z nuri, rivojlangan
vestibulyar apparat, yaxshi jismoniy
tayyorgarlik va soglom asab tizimi
ham juda muhimdir. Aplombni mo-
hirona boshgarishni o'rganish uchun,
odatda, ijrochidan ko'p vyillik intensiv
tayyorgarlik talab gilinadi. Ekzersisda
turli mashglar va harakatlarni takror
va takror bajarish orgali bargaror mu-
vozanatni saglashning oddiy texnikasi
ishlab chigiladi. Oyoq mushaklari gan-
chalik kuchli bo'lsa, ijrochining og'irlik
markazi shunchalik bargaror bo'ladi.
Shu bilan birga, tana og'irligi pastkigis-
mida bo'lgani uchun tayanch maydo-
ni kengayib, tortishish kuchining verti-
kal proyeksiyasining hosil bo'lishining
ham ehtimoli ortadi. Masalan, oyoqg-
dan oyogga tayanchni o‘tkazganda,
sakrash, bir klassik pozadan boshka
klassik pozaga almashinuvi jarayoni-
da, aylanishlar va ko'tarishlar paytida
ham statik, ham almashuvchan dina-
mik holatlarda muvozanatni saglash-
ning aniq qoidalariga rioya kilishni
talab etadi. Shuning uchun u yoki bu
klassik pozani bir necha lahzaga ush-
lab golishni bargaror muvozanatni
saglash mahoratiga ega ragqos eplay
oladi. Raggoslardan doim muvozanat-
ni saglash mahorati va kuchi talab
gilinadi.
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Balerinani ko'tarib turish haraka-
ti baletning eng go'zal elementlari-
dan bo'lib, uni bajarish muvozanatni
saglash mahoratiga to'g‘ridan - to'g'ri
bog'ligdir. Baletning ijrochisi sheri-
gini ko'tarib, ushlab turgan holda uni
olib yuradi. Turli tayanch harakatlarini
bajarayetgan paytda umumiy og'irlik
markazi anik tovonda joylashganligi-
ga ahamiyat berish kerak. Muvozanat-
ni saglash mahorati va kuchi doimo
talab gilinadi .Aynan shu mahorat har
bir harakatning kichkina siri va asosi
bo'lib, fizika gonuni hisoblanadi.

Ragsda aylanish texnikasi, sakrash-
lar jarayonida boshga gonunlardan
foydalaniladi. Tana impulsining lahza-
ni saglash gonuni (burchak lahzani
saglash gonuni) — saglanishning aso-
siy gonunlaridan biridir. Misol uchun
biz sahna o'rtasida aylanishlarni
tasavvur gilishimiz mumkin. Aylanish
harakatlarini bajarayetgan paytda im-
puls lahzasi aylanish harakatlarining
soni va aylanish ganday tezlikda sodir
bo'layotgani bilan belgilanadi. Ayla-
nish — bu tananing siljimas o'qg atro-
fida aylanma harakati. O'g-bu to'g'ri
chizig bo'lib, uning atrofida aylanma
harakat sodir bo'ladi.

Impuls ham, fokus ham bir xil
bo'lib — ma'lum bir yo'nalishda qgisga
muddat davomida kuch ishlatish ja-
rayonidir. Fokus — bu aylanishlar davo-
mida, ko'z garashni ushlab turadigan
nugta. Aylanishning asosiy tamoyil-
lari mavjud.

1. Balans o'gi. Muvozanat doim
markazni saglagan holda bo'lishi ke-
rak, tana korpusi esa vertikal holatda
bo'lib, yugoriga intilganda muvozanat
saglanadi.

2. Tayyorgarlik jarayoni. Ragqgos ayla-
nishlarni bajarayotgan paytda qo'llari
bilan shiddatli ochilib, yopiladigan
harakatlari yordamida muvozanatini
saglab turadi. Aylanish quyidagi ketma

- ketlikda amalga oshiriladi: tana kor-
pusi- bosh-tana korpusi. Harakat kor-
pusdan boshlanib, bosh bilan davom
ettirilib, bosh aylanayotgan paytda
bir nugtaga tikilgan holda, bir zumda
aylana harakatini bajarib, xuddi shu
nugtaga(fokusga) gaytib, korpus bilan
tugatiladi. Mukammal vertikal holat va
bargaror muvozanat harakatning maj-
buriy shartidir.

Sakrash harakati baletga ko'rk
beradigan xislatlarni, aynan yengil-
lik, parvoz holatini go‘shadi. Shuning
uchun ushbu element baletning
ajralmasva muhim gismidir. Sakrash-
larga tayyorgarlik mushaklarni mus-
tahkamlash va oyoqg kuchini rivoj-
lantirishni talab qilib, bunga esa
0'z navbatida ko'p vagt sarflanadi.
Sakrash harakati jarayonida ishlayot-
gan mushaklar maksimal darajada
tortilib gisgaradi, bu jarayonda esa
0z navbatida ikki kuch gonuniyat-
lari sarflanadi: tayanch nugtasidan
tiralib itarilish va tana og'irligining
kuchi. Shuning uchun sakrashning
balandlik darajasi shu ikki gonuni-
yvatga to'g‘ridan - to'g'ri bog'ligdir.
Shu bilan birga tayanch nugtasidan
ajralayotgan paytda tananing alo-
hida bo'g'inlari bir-biriga nisbatan
harakatsiz holatda bo'lishlari kerak.
Grand jete ijro etayotgan bir paytda,
balet artistlari go'yoki sahna ustida
parvoz gilayotgandek bo'lib, aslida
esa og'irlik markazi parabolani chizib,
har ganday obyekt kabi yigilish yoki
pasayish paytida gravitatsiya kuchi
bilan boshgariladi. Lekin raggosning
tanasi parvoz paytida konfiguratsi-
yasini o'zgartiradi. Sakrayotgan payti-
da, balerina tizzasini bukib (pli€) oyoq
panjasini tovondan barmoglarigacha
uzunlikka tortadi. Ushbu harakat yor-
damida pasayish deyarli sezilmay-
di va ijrochi harakatlariga yengillik,
vaznsizlik hissini go'shadi. Pasayish
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- sakrash harakatining ajralmas qis-
midir, chunki fizika gonuniyatlarida
impuls targalgan bo'lish kerak deb
belgilangan. Og'ir pasayish yengillik
tasavvurini yo'q qilib, yoki raggosning
0'ziga zarar yetkazishi mumkin.

Bu muammoni hal qilishning

siri — bu maxsus poldir, ushbu pol

Klassik raqs

zarbani singdirib, impulsni targatadi.
Ushbu uslub nafagat badiiy nugtai
nazardan o'ylangan uslub, balki ijro-
chining xavfsizligini ta'minlash nuqgtai
nazardan qilinadi. Fizikaning zarur
gonunlari bilan tanishib bo‘lgandan
so'ng, biz ularning klassik rags ele-
mentlariga ta'sirini taggoslay olamiz.

Qo‘llaniladigan qonunlar

Ekzersis — Tayanch dastgohi oldi-
da va zal o'rtasida.

Bargaror muvozanat + og'irlik
markazi

Fuete (fouetté)

Tana impulsini saglash gonuni.

Grand jete

Gravitatsiya kuchi/gravitatsion
kuch + og‘irlik markazi

Qo'llab - quvvatlash, bir go'lda
ko'tarayetganning tanasi ustida
balerinani ushlab turish

Bargaror muvozanat + og‘irlik
markazi

Puanta bilan rags

Shunday qilib, quyidagi xulosaga
kelishimiz mumkin: fizika va insoniy
idrokni o‘rganuvchi ilm asoslari shu
harakatlarning qgay yo'sinda erishil-
ganligi  to'g‘risidagi  tushunchani
hosil giladi. Barcha go'zal harakat-
lar, go'llab - quwvvatlash harakat-
lari, lahzaga keltiruvchi aylanishlar,
vengil vaznsiz sakrashlar-bularning

Qattig tana bosimi + barqgaror
muvozanat

hammasi  professional  raggosni
tayyorlashda fizika gonunlari to'g'ri
go'llanilganligining hosilidir.  Agar
hamma fizika gonunlarini formula
bo'yicha hisoblash mumkin bo'lsa,
balet artistlari yetuk mahorat va tex-
nikaga erishish uchun ko'p vyillar
davomida mashaqggatli mehnat qgi-
lishlari kerak.
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HALWOHATNbHbIE
TAHLIbI -
[OP]10CTb
HAPOJIA

®aitaynna IMUHOB,

BaneTmencrep,
3aCNY)KEHHbII JeTenb
KYNbTYpbl TYPKMEHUCTaHA

AHHOTaUMSA. TaHLEBaNbHOE MNC-
KYCCTBO WMMEET YUCTbIM 1 6oraTbiv
NpoToK, OepyLllun CBOM WCTOK K3
OPEBHOCTM pPa3HbIX ThbicAYeneTmni.
CerogHga 31O Horatoe Hacnegme co-
CTaBNAET A0p0O Hallen cBoeobpas-
HOM, OnmMcTaTenbHoOM HalWoHab-
HOW KyNbTyPbl. Mbl 04eHb ropAVMCA
TEM, YTO TYPKMEHCKMIM «KyLuT gen-
ON» N y36EeKCKMIN «J1a3r», BeKamum
YKUMBYLLME BMECTE C HallMM Hapo-
[OM, Ternepb MMeKT HOBbIM COBpe-
MEHHbIM  KOMopuT. CBALLEHHbIMN
JONT HblHELHEero 1 6yayLLmx NoKo-
NEHUMW — COXPaHUTb MX KaK Ba)XHYO
YacTb HemaTepwanbHOro KynbTyp-
HOro Hacnegua Halnx HapoaoBs,
KaK HallMOHaNnbHOe OOCTOAHME.

Annotation. The art of dance
has a pure and rich stream, taking
its source from the antiquity of dif-
ferent millennia. Today this rich her-
itage forms the core of our unique,
brilliant national culture. We are
very proud that the Turkmen “Kusht
depdi”and the Uzbek “Lazgi”, which
have lived with our people for cen-
turies, now have a new modern fla-
vor. It is the sacred duty of present
and future generations to preserve
them as an important part of the
intangible cultural heritage of our
peoples, as a national treasure.

CnaBHaga wmcTtopma Hapoda, €ro My-
apaa dunocodua, OPEeBHUM U OYeHb
KpacuBbIM A3blK, MPEKpacHble Tpaaum-
UMK, HapogHOe TBOPYECTBO, HaUWO-
HanbHble TaHUbl, MNPa3OHUKK,  MU3FLL-
Hble YKpalleHna — BCe 3TO M eCTb Hallu
MpocnaBieHHble Ha BECb MUP OYyXOB-
HO-KyNbTYpPHble  LeHHocTh. CerogHa
HalWW HalUWMOHaNbHblE LEHHOCTW, Tpa-
ALV, OCHOBaHHbIe Ha oblle-4Yyenose-
UECKMX MPUMHLMMax OyXOBHOMO BOCMM-



TaHWg, TYMaHM3Ma, YMCTOTbl HPAaBOB,
300POBOW MOpPanu, 4OCTOMHbI BOCXM-
LEHMA 1 rOpAOCTM, TOTO, YTOObI O HX
3HanM BO BCEM MUMpPeE.

B »KM3HWM MeCTHbIX HapOa0B TaHel|
MIrpan BakKHYO pob. MaccoBble TaH-
LeBasibHble MepornpuUaTUa K1 Urpbl
ObINM HEOTbEMIEMOM YacTbio ObiTa.
DonbkNopHble GbITOBbIE XOpeorpa-
duUyeckme KCNOMHEHWI OTPaXKatoT
NOBCEOHEBHYIO »XM3Hb 4enoBeka M
pUTyanbHble OencTBMA. TaHuUeBalb-
HOe WICKYCCTBO MMeeT YMCTbIN 1 60-
raTblV NPOTOK, OepyLUMM CBOM WCTOK
3 OPEBHOCTU Pa3HbIX ThiCAYeNneTUn.
BoraToe Hacnegme AOLWNW 40 HALLKX
AHew, nepegaBadch M3 poaa B poa Ha
NPOTAXKEHMM MHOMMX BEKOB. CerogHa
2T0 Ooratoe Hacneawe cocTtaBnder
AOpo Halew cBoeobpasHom, 6aum-
CTaTeNbHOM HAUMOHANbHOWM Ky/bTy-
pbl. OHO HaMNOMWHAET OPHaMEHTDI
6e3ynpeYyHo COTKaHHOro KoBpa. TaH-
LieBa/lbHOe WCKYCCTBO POXKOAETCH B
cMelleHM GU3NYeCcKoro 1 YMCTBEH-
Horo. [1BM»XeHre cymTaeTca ayuomn m
cepaueM TaHua. KpacoTta v rmbKocTb
KaXkOoro ABMYKeHUA, ero coBepLleH-
CTBO TOBOPUT O BbICOKOM YpPOBHE
TaHUa. TaHel, MMeeT CBOM a3blK. YTo-
Obl MOHATb €ro, HY>XHO ybye Mnpo-
HWKHYTb B CYLLIHOCTb TaHLa. Booble
MHOIrMe TaHUeBalbHble AOBVIKEHUA
OCHOBaHbl Ha 4YenoBeYeCKMxX HaBbl-
Kax. DTV TOHKMEe NpueMbl TaHLEBaSb-
HOIMO WCKYCCTBa 3apoaunuch elle B
OPEBHOCTM W HaxoOAaT OTparkeHue B
TaHLUax HapoOoB MMpPa.

KoHeuHo, OBMYXKEHWe cocTaBndaeT
OCHOBY TaHLL@ M 9BASETCA ero A3bl-
KOM, HO TaHLEeBalbHOE WCKYCCTBO
TPyOHO MPeacTaBuTb 6e3 My3blKKM U
MeCHK, KOTOpble MOMOoratT 3puTe-
0 rNy6yKe MPOHUKHYTb B COAEPa-
H1e 1 oborallatoT ero. floBopsa o Typ-
KMEHCKOM TaHLE, HYXXHO OTMeTUTb,
4TO B HEM OTparkeH cBOeobOpa3HbIf
NyTb TYPKMEHCKOWM Hauun. B Heko-

TOpbIX TaHUax HanpuMmep B  «KywT
aengu»  cobbiTa pacKpbiBatoTca B
CNnoBax MecHW, Xapakrtep cobbiTa B
MUMUKE, PUTM BblpaykaeTca B yaapax
HOI O 3eM/t0. 2Ta MNPaKTMKa Pacnpo-
CTpaHeHa B TaHLax HapOOOB MKpa.
O6bl4YHO B TaHLEBalbHOM WCKYCCTBe
LLUMPOKO pacnpocTpaHeHa Tpaanumna
CTaBUTb TaHLEBaNbHble AOBWHYKEHUSA
B COOTBETCTBMW CO COBaAMMK MECHMW.
Y uccnegoBaTenen ecTb HEeCKObKO
BEPCUM BO3HMKHOBEH WA 3TOMO TaHLa.
Korga ™Mbl cobupaeM Bce muccneno-
BaHWA B eguHoOe Lenoe, To noHuma-
eM, 4yTo TaHel, «KywT genaw» aBna-
eTca CcBOeobOpa3HoOM TaHueBanbHOM
cuMmboHmen. «KywT gengu» — TaHel,
IOHOLLEeCKOro 3a40pa, KPpacoTbl, Obl-
CTPbIX 1 TOBKUX ABM>KEHUIN. MIMEeHHO
MO3TOMY €ro 4acTo MCMoHAEeT MOJ10-
OeXXb. Ho MHorga co cBoen pagocCTbio
N DHTY3MA3MOM MPUCOedMHAKOTCA He
TONbKO MoioAble oAU, HO U MOXKK-
nole ntogn. MNepBble M34AlLlHble OBW-
YKEHMA TaHLA MCMNOMHAT MalbYUMKM
M O0EeBOYKM, pacreBad MenoondHble
rasenu. Jltog BOKPYr TaHLOPOB CTO-
AT B KPYIy, OPY>XKHO X/10Mad B 1aOoLm
1 Habnogaa 3a Ux BbICTynneHveMm. B
KOHLIE KayKOoW rasenn Mnpon3HOCAT
TPAAMLMOHHbBIE MECHOMEHNS «el-Xa,
«QYX-Xy», «KYLUT-KYLLT», Kak Obl mogba-
opvBaga Opyr gpyra B COOTBETCTBUN
C PUTMOM TaHLa. B ocobbix cny4daax
YHUKanbHoe a0po GpopMmpyeTca npa-
MO cpefn TaHLUopoB. [10 MHeHMto
YYeHbIX, M3y4datoLMX 3TO MCKYCCTBO,
NCMOMHEHME TaHUa - ManbYmKku xooaT
Mo Kpyry M Opy»KHO TOMaroT HOoraMm,
TaHUYOT B KyWT gengu, T. e. rmokue,
rapMOHUYHbIE ABWMYKEHUS TaHLOPOB
- HaNnoMKMHaeT obpanoBblie TPpagMLMMK
OXOTHMKOB. Ero coBeplleHCcTBOBaHMe
Ha MPOTIXKEHMM BEKOB B YHMKANIbHOM
xopeorpaduryeckomMm cTuie, NoBTOPA-
fOLLEM B rop/ie TaHL0POB C/I0Ba «Xaw,
annew angbl, »aH Annen anably», «KyLwT,
KYLUT, KYLUT Oennm», CHMUTaeTca Bblpa-
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»eHrem Grnocodrin Be4HOM Bpalla-
oLLLeEeCa KOMeco M3HU, CYTb XKN3HM.

CyLLIeCTBYIOT TakyKe pa3findHble
Hay4yHble MpPeanoOXKeEHMS, CBA3bI-
BatoLMe « Kyt gengum » ¢ peanmsa-
Lmer pasnyHbix obbluaeB TYPKMeH,
WUBYLLMX Y MOPSA M 3aHMMAIOLLMXCS
PbIOOMOBCTBOM, UMK C MCMOMb30Ba-
HMeM « KywT genguv » gna mcuene-
HVA 6onbHbIX. Kakow 6bl M3 HUX Bbl HU
BblOpanm, o4eBmaoHa ogHa UCTUHA: «
KywT genon » — HeoTbeMieMas 4acTb
[YXOBHOTO COKPOBMLLA, CO3O0aHHOIO
TYPKMEHCKMM HapodoM. VIMeHHO co-
yeTaHMe MeceHHbIX W TaHLUeBanbHbIX
OBMXXEHMIM OOKA3bIBAET, YTO TYPKMe-
Hbl — OOMH M3 OpEeBHENLLIMX HapOa0B.
2TO MpounsBedeHre MCKYCcCTBa, CO3-
Jatollee B 0Oax KpacoTy U OyXOoB-
HOCTb W OTIMYatoLleecd KOIeKTMB-
HbIM MCAOTHEHMEM.

EcTb cBegeHus, 4YTO TYPKMEHHbI
MCNoNHANW «KywWwT genau» v gpyrmue
TaHUbl elle B cpegHve BeKa, a elle
paHblle, TaHLUeBaaun 1 BUMAObl TaHLUe-
BaNlbHOIMoO MCKYCCTBa «vBaHa», «Xal-
NaBbl », «3eM3eM». TaHel « KywT ge-
nav » ocobeHHO MonynapeH cpegu
TYPKMEH, MPOXXMBAOLLMX Ha Nobepe-
»}be Kacrnummckoro mopga. Co Bpeme-
HeM OHO BbILIIO 3a Npenenbl 3anag-
HOrO yrna WM PacnpocTPaHWMIOCh Ha
BCe pervoHbl TypKMeHWCTaHa, Nnpu-
obpeTa YHUKanbHbIM XapakTep Mo
0OCOOEHHOCTAM [eATe/IbHOCTU MecCT-
HOro HaceneHms.

B nekabpe 2017 roga «KywT oe-
nouv» — HaUuMOHaNbHbIM TaHel, U ra-
3elbHOE WCKYCCTBO TYPKMEHCKOIo
Hapoda — Obl BKMAOYEH B CMKMCOK
HeMaTepmanbHOro KyAbTYPHOro Ha-
cnegmna yenopeyectBa KOHECKO. He-
BO3MOYXHO MPencTaBuTh TaHLUEeBab-
HOe WCKYCCTBO HallMX HAapoaoB 6e3
«KyLit genoun» n «J1asrns.

HapoaHble TaHUbl — 0cobaa 4acTb
KyMsTypPbl  HapoOoB. TaHubl  «KyLwT
aenau», U «J1asriy oTpaXkakoT pPa3Bu-

TMe, COBepLUIEHCTBOBaHME U [OYyXOB-
Hoe oboralleHre MUPOBO33PEHNS
OBYX HAapOAOB OT Haydana MCTOPUK 00
Halwux aHen. CoveTasa B Xy[OXKeCTBEH-
HOM Xxopeorpadu  HaUMOHANbHYHO
TaHUEBAlbHYIO 3CTETUKY M TRagMLIN-
OHHYIO 3KNEKTMKY, 3TW TaHLUbl coem-
HAOT MPOLLUIOE C HAaCTOALLMM, MOPOXK-
0329 HEYKPOTUMYO MOO0Bb K XKMN3HM.
fopaocTbio ANa y30eKcKoro Hapo-
0a aBngetca TaHel «J1asruy». «J1a3rm»
- -BM3UTHAa KapTOYKa TaHLEeBaNbHO-
rO MCKycCTBa Xopes3ma. Y>Ke MHOro
COTeH JIET XOPEe3MCKMIM HapOaHbIN
TaHel, «J1a3rm» OOCTaBNAET OKPY»Ka-
IOLWMM PadoCTb U 3CTETUYECKOE Ha-
cnaykoeHue. B HawuW OHWM OH OYeHb
NoMynapeH, Kak 1 BeKa Hasad. 2To
He TOMbKO MPOCTO TaHel, 3TO Lenad
cucTeMa OBVIKEHWM - MOSMYyCOrHyThle
HOMW, MpeobnagaHve MenKow Tpsa-
CKW NevamMum 1 pyKaMm, HeyrnoBmMMble
«MopXatoLLMe» OBUMKEHMA KNCTEN PYK,
AKLIEHTMPOBAHHbBIN KTHOY  HaseBo U
cneBa Hanpaso. MMMKMKa Mpun UCron-
HEeHWKM XOPE3MCKOTO TaHLa HEBEPOAT-
HO 3KCMpecCHMBHa M 3MOLIMOHAMbHa.
«J1a3r»  OblBatOT TOPXKECTBEHHbLIMM,
NMMPUYECKNMU, KOMUMYeCKMMU. OTNK-
YatoTCa OHKM  CMOCOOOM BbIpaXkeHMsa
UyBCTB, 3MOLMKW, MUPOOLLYLLEHWS,
MUPOMOHUMaHUA UCnonHuTena. [l1o
MMELLMMCA OaHHbBbIM, NCTOPWA TaH-
L@ HacuYMTbiBaeT Honee Tpex Thicade-
netm. Ha npoTaxkeHumn Cctonetmi B
CO3BYYMMN C 3SCTETUYECKMM BOCMPU-
atmem, TpagmumnaMm U LEHHOCTAMM
y30eKCKOro Hapoda BO3HWMKIO He-
CKOJIbKO HarmpaBfeHUM 1 BUOOB TaH-
Ua «J1asruy». CyllecTBYeT AEBATb BU-
OOB JTA3TI: <<Macxapa6o3>>, <<KaI?IpOK>>,
«CypHal», «dyTap», «Capon-6a3my»,
«[FapMOHy, «MaHrak», «4aHOoK» 1 «X1Ba.
—nepeydmcnaeT Xynkap XamMmpoeBa.
CyLLecTBYeT MHEHMe, YTO Ha3Ba-
HWe 3TOro TaHLUa CBA3aHO C M1arofiom
«TPACTUCHby». T1o3TOMY O19 TaHUa xa-
PaKTEPHbI TakKWe 3HePruyHble OBU-



YKEHUF, KaK TPACKa MaedaMm, pykamm,
a TakXKe MCMnofib3oBaHMe 6pacneTos
«3aHM» CO 3BEHALWVMM MpK Ntobom
OBM>KEHMM KONOKONbYMKaMu. B Haua-
ne TaHua 3ByYUT MeOfleHHbIN 3anes.
TaHUOBLWMLA BbIXOOUT B pa3MepeH-
HOM TeMne, WCMOMHAET OBMXKeHne
pPYKaMW, YKpalWeHHbIMW 3aHraMmu. A,
HEeOXXMOAHHO 3aMKUPAaEeT B CTaTUYHOW
no3e. 3aTeM Ha My3blkanbHyo dpasy
no3a Ha4dWHaeT paccbinaTbCcsd, 3BYy4YUT
XOPE3MCKUM «KtoY» (ompeneneHHasqa
KOMOUHaLUMA OBVYKEHWI), U TaHLOB-
WML2a 3aMUPaET B ApYyron nose. PUTM
TaHLa MOCTeNeHHO YCKOPAETCa, Ha-
NONHAA ero Bce OOMbLUMM »AapPOM U
aHepruen, 3apepluada TaHel, C MoyYTu
SKCTAaTUYECKMM YyBCTBOM YUCTOM pa-
OOCTU 1 cHacTba. CYMTaETCA, YTO UCTO-
pPUA NA3rM TECHO CBA3aHa C OPEBHMM
XOpesMoM, KOTOPbIM «BO3HWK Ha Me-
peceyeHun oceasblX M KoOYeBbIX Mnie-
MEeH C Pas3IMYHbIMU KyabTypamMy U
pacnofiaranca K tory oT ApanbCKoro
Mop9, B Aenbre AMyoapbk npegenax
0a3uca, OKPY)KeHHOro MyCTblHAMM
KapakyM, KbI3bIIKyM W YCTIOPTCKOE
nnaTo». TaHeLl, «J1a3rm» 3aHUMatoLLLnA
ocoboe MecCTo B WCTOPUKM HaLMO-
HaNbHOMO TAaHLEBaNbHOIO MCKYCCTBA,
0bpa3Ho roBopd, ABMANOLWMNCA ero
BEHLILOM, CBOEW MyBOKOM KN3HEHHOM
dunocodpumer, HemnoBTOPUMbIM  CTU-
NeM McnonHeHna, U3ALLIECTBOM M oYa-
pOBaHMEeM 3aBOeBasl CM1aBy He TOMbKO
B Y36eKmncTaHe HO U pyOeroMm.
CBOVM  BOMLLEOCTBOM, MpUTAra-
TEMbHOCTBIO M APKOWM ManuTpon Kpa-
COK TaHel, «J1a3r» 3aBoeBasl MUPO-
BYIO CLeHy, aBNaa coboW BbICOKWIA
obpa3zer Noa/IMHHOIO UCKYCCTBa, 00b-
edMHALEero pasHble Hapodbl. 37O
MOATBEPMXKOAET TaKXKe TO, UTO 12 OeKa-
6pa 2019 roga HOHECKO Bkito4dmna
XOPE3MCKMWM «J1a3r» B CMMCOK HemMa-
TePManbHOro Hacneama YenoBeYecTBa.
cTopuma na3ru okyTaHa nereHna-
MU 1 MUPaMK, 4TO OenaeT 3TOT TaHel,

MarmyeckmnmM K 3arafgodHbiM. Hambo-
nee M3BeCTHaa NnereHaa noBecTByeT
o 6ore, cosfaBlIeM 4YenoBeYyeckoe
TENO, B KOTOPOEe OH 3aTpyaHaICca
BOOXHYTb >XM3Hb, MOTOMY YTO [yllia He
3axoTerna BXOOUTb B TEMHOE BHYTPEH-
Hee MpocTpaHcTBO Tena. OQHaKo Bce
M3MEHMMOCh, Kak ToNbKo [lyLla yCibl-
wana 3BYKM HeOoTpasvMOW MYy3bIKU:
[ywa, o4dapoBaHHasg 3HEPIMYHbIMMN
My3blKalbHbIMW  PUTMaMM, MPOHMUK-
Nna B Teso, MOCTEMEHHO HarMoIHMB €ro
YKN3HEHHOW aHeprmen. [MosTomMy Nas-
MM HadMHaeTca MoCTeneHHo: nocne-
N0BaTe/IbHO MPUWBOAUTL B ABVDIKEHME
nanblbl U KUCTK, 3aTEM PYKU, Maeymn,
e, KOpNyc M Horu, NpmBoasa Bce
TENO B [OBWKEHME, COMPOBOXAAKD-
Lleeca MefKoM OpOXKblo, C KOMOWHa-
Lmer MoBOPOTOB, HAaKTOHOB, MENMKMX
MPOXOA0B, MpuceoaHu, MOACKOKOB
M crneumnPuUecKmx ABUMKEHUI LLeW.
JlereHga o6 o4apoBaHHOW [ylue
1 O MosIoMaHHoOW Hore. OgHaxkabl Mo-
CNe BeYepHero npuemMa, XopesmMcKinim
Lax cobpan CBOWX YXEH HaNOXHML,
4TOOblI OHW CTaHueBanu emy. Cpeawm
YKEH OH BblAENA OaHY, 06nadatoLLyto
NPUMPOOAHOM rpauner, ymeHmem 3a-
BOPOXUTb TaHUeM. OCTalnbHbIe YKeHbl
He XOTenM OCTaBaTbCa B TEHWM Kpaca-
BMLbl. OfHa M3 COMePHUL, BO BpeM4a
TaHUa NoaKMHYyNa en nod Horu Oychbl
M KOH®ETDI. JTiobMMasa eHa MOCKOob-
3Hy/1acb, ynana W coMana  Hory.
[Jabbl He pacCcTpouTb NOOBUMOTro, oHa
CTaHLeBana, He pa3rmbad nanblbl Ha
pykax. LLax octanca o4eHb AOBOSMEH,
MPUHAB CTPaHHble OBMXKEHUA aOe-
BYLLKW, 32 HOBbIV TaHell,. Tak, Mo npe-
OAHVIAM, MOABMIICA XapaKTepHbI 414
XOPEe3MCKOro TaHuUa «J1asrm» CcBOeo-
Opa3HbIV CTUNb — «TOMaHbIe» OBUKe-
HNA KUCTEM PYK U HOT.
HeoOblYHOCTBIO — OT/IM4YAOTCA U
TaHUeBallbHble  KOCTIOMbl  «J1a3rm».
HeoTbeMneMom 4YacTbio  MYXKCKOIo
XOPE3MCKOIO TaHLEBaIbHOMO KOCTHO-
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Ma aBnaeTca rpybasd mexosas Luan-
Ka — Mnaraxa a Takyke ronoBHow yoop
‘uyrypma” m3 gJIMHHOLLERCTHOIO Ka-
pakyna. XeHCKMI rofoBHOW yOop Ha-
MPOTWB OYeHb M34ALLEH, 0693aTeNbHO
YKpalWeH POCKOLHbIM MepoM 1 MO-
HeTKaMUn.  YKeHLWMHbI-TaHLOBLLUMLbI
Ha4EeBalOT oAexay APKMX LBeTOB. Ko-
CTIOMbl TAHLOBLLMLL BCeraa ykpatle-
Hbl MHOFOYUCMEHHbBIMKM MOHETKaMM.
Co BpeMeHeM Na3rn TpaHCPopMK-
POBaNCa M3 OOAMHOYHOIO KaMepHO-
ro TaHUa B rPYMrnoBOW TaHeLl, akKy-
MynMpysa B MpoLecce COTHWM HOBbIX
OBVXKEHMIM, KOTOPble 3a0eMCTBYHOT
BCEe MbIlLLLbI TeNa, BKIo4Yaa NnueBble
MblIL bl M MUMUKY IMLA, Fa3a n 6po-
BUW, @ TaKXKe pPasfMyHble 3aMbIC/10Ba-
Tble TaHLeBalbHble KOMMO3ULMNK.

Mo cnoBaM mccnenoBaTenew TaH-
LIa, XOPEe3MCKMM TaHel, obbeanHAeT B
CBOEM A3blKe UV OBUMXKEHUSA CTEMHOrO
TYLWKaHYMKa, 3aMepLlero B crenu, u
KayatoLLMeca Ha BETPY BETKM AepeBa,
VI pOra rpallMo3HOM rasenn, 1 OBuxKe-
HUE, UMUTKpPYOLLKe cOop a6M0K, U
OBVHKEHUNA AcTpebuHoW wWwen. Takke
CUYMTAETCA, YTO NA3MM U MO Ccewn OeHb
OCTaeTca Ny4YlnM crnocoboMm Bblipa-
KeHMa NobBK, 00OPOTbI, YKU3HENo-
61a 1 OOLHOCTK Ayxa, CTOMb MPUCY-
LLero »xumtenam Xopesma.

Yyke B Halle BpeMa nereHoap-
Hble y30eKcKMe TaHLOoBUWMLbI TamMa-
pa XaHyM™m, Mykappam TypryHbaesa
1 aBxap MaTakyboBa OTTa4mBasa Ka-
Ooe OBMKeHWe [OOoBeNn OO0 COBEep-
LLIEHCTBa HapPOOHbIN XOPE3MCKMW Ta-
Hel. o cnoBam Xynkap XaMpoeBow,
XOpe3McKad TaHLeBalbHasa WKoOMa Ha-
CUUTBbIBAET 19 OCHOBHbIX TaHLEeBallb-
HbIX OBMXXeHUW. Boobule, 3Ta Wwkona
CNaBUTCA HEMPOCTOM TEXHWMKOWM WC-

CIMNCOK JIUTEPATYPbI:

MOMHEeHMS, OTMeYaeT 3KCMepT, Bedb
OT TaHLopa TpebytTca K1 Xxopoluas
duU3mMyeckad NoaroToBKa, M akTepckoe
MacTepcTBO. Beaob TaHel, C KakabiM
TaKTOM HabupaeT CKOPOCTb, MPK ITOM
Henb34a 3abbiBaTb O MUMUKE.

Hawwn obblyan 1 Tpaouumu, BOC-
NUTbIBatoLLIME TakMe HpPaBCTBEHHbIE
NPVHLMMBI, KaK yBa)KeHue K Yyenose-
Ky, 100pOHpaBKe, MpaBaOMBOCTb, NyMa-
HM3M, NOOO0BbL K CBALLEHHOM OTUKM3HE,
POOMNTENAM, POOAHOW 3eM/e, HalMo-
Ha/bHbIM CBATbIHAM, CMOCOOCTBYIOT
NPUYMHOXEHMIO aBToOpUTETa HaLUMX
HapPOOOB, OEMOHCTPMPYS MUpPY Mpe-
KpacHbIv obpa3seL, apy»Kobi.

Mbl OUeHb rOPAUMCA TEM, UTO TYP-
KMeHCKUM «KyLiTaenam» My30eKcKmnin
“MMaszrn”, BekaMu >XmByLlme BmMecTe C
HallWMM HapoOdoM, TeMepb MMEKT HO-
BblM COBPEMEHHbIN KoMopuT. Crneny-
eT OTMETUTb, YTO 3a rofbl HE3ABMCUI-
MOCTM HalLKMX OpaTCKMX rocyaapcTB
BMECTE C HallMOHaIbHbIM Hacegmem
OBYX HapodoB TypKMeHckoe «KylT
aengu» 1 ysbekckoe «Jlasrv» Oblnun
MOOEPHM3MPOBaHbI M MOAYYMNIN HO-
BYIO OKpacky, oboraTniacek TemMaTmka.
chepa NpUMeHeHna Oblna LWKMPOKON.
CBALLEHHbIV OONT HblHEeLIHero 1 oy-
AYUWMX MOKOMEHUMIN — COXPaHUTb KX
KaK Ba)XHYO YaCTb HeMaTepMaibHOro
KyNbTYPHOIo HacneamMsa Hallux Hapo-
OOB, KaK HaluMoHanbHOe OOCTOSAHME.
OTOT MeXayHapoaHbl  decTmBanb,
OpraHW30BaHHbIVM  MPaBUTENbCTBOM
Y36eKkuncTaHa, ABNAeTCa NpeKpacHbIM
NOATBEPXKAEHMEM TOrO, O YEM Mbl FO-
BOPWAM BblleE. MIMEHHO MO3TOMY Mbil
rOBOPVM C/OBa MPU3HATENNbHOCTU
rmaBaM rocydapcTB AByx OpaTCcKMx
HapOOOB OT MMeHU AedaTenemn KynbTy-
Pbl ABYX HAPOOOB.

1. TypbaHrynbl bepabiMyxamenoB «KynbTrypa — becLeHHOE COKPOBMLLIE HaPOOay.
2. TypbaHrynbl bepobiMyxamMenoB «TypKMeHCKaa KynbTypa.
3. Sputnik Y3bekuncTtaH.MHTepBblo X XaMpoeBOW.



KITOBAT BADIY
YOZUV VA
BITIKLARNI
O‘RGANISHNING
MA'NAVIY
AHAMIYATI

Ne'mat MANSUROV,

Kamoliddin Behzod
nomidagi Milliy
rassomlik va dizayn
instituti dotsenti

Annotasiya. Magolada O'zbekis-
tonda xattotliksan'atining gadimdan
rivojlanish tarixi, maktabi, ma'naviy
boy adabiyotlar, mugaddas kitoblar,
me'moriy obida va san'at asarlarida-
gi badiiy yozuv va bitiklarni o'rganish
masalari hagida fikr yuritilgan.

Kalit so‘zlar: kitob bezagi, xat-
totlik, arab yozuvi, ustoz-shogird,
ustmugova, litografiya, kadrlarni
tayyorlash, ma'naviy yetuk.

AHHOTaumA. B cTaTtbe paccMmar-
PUBAIOTCA UCTOPUA OPEBHEro pas-
BUTWSA WCKYCCTBa Kannurpadumm B
Y3bekuncraHe, ero LWkKona, OyxoBHO
boratag nutepaTtypa, CBALLIEHHble
KHUT, MaMATHUK apxXUTEKTYPbl U
npownssedeHns WCKycCTBa, MNpoob-
NneMbl M3yHeHUs XyOOXKeCTBeHH blX
Haganucenm 1 kannurpapumn.

KnioueBble cnoBa: xyooxwe-
CTBEHHOE OQOPMAEHME  KHUIK,
apabckag kannurpadung, apabekoe
nUcaHmne, yqmutenb-y4eHUuK, obnox-
Ka KHWUMW, nutorpacdua, obydeHue
rnepcoHana, AyxosBHoe passuTtue.

Abstract. The article examines
the history of the ancient devel-
opment of the art of calligraphy in
Uzbekistan, its school, spiritually
rich literature, sacred books, archi-
tectural monuments and works of
art, problems of studying artistic
inscriptions and calligraphy.

Keywords: artistic design of
the book, Arabic calligraphy, Arabic
scripture, teacher-student, book
cover, lithography, staff training,
spiritual development.

O'zbekistonda ta'lim tizimi jarayoni-
da ijodiy faol, ma'naviy boy shaxsnishakil-
lantirish uchun barcha shart-sharoitlar
yaratib kelinmogda. Lekin, biz bugungi
kunda yetuk mutaxassislar tayyorlash-
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da qulay shart-sharoitlar yaratilgan
bo'lsada, ajdodlarimizning boy me-
rosi hamda tajribalaridan to'liq foyda-
lana olmayapmiz. “Hukumatning, te-
gishlivazirlik va idoralar hamda butun
ta'lim tizimining, hurmatli domlalari-
miz va professor-o‘gituvchilarning
eng muhim vazifasi - yosh avlodga
puxta ta'lim berish, ularni jismoniy
va ma'naviy yetuk insonlar etib tarbi-
yalashdan iboratdir." [1, 14-b]

Talaba yoshlarning bo'sh vaqgtlari-
Ni Mmazmunli o'tkazishga yetarli e'ti-
bor bermayapmiz. Ajdodlarning us-
toz-shogird odobi hagida yoritilgan
adabiyotlar ham yetarli emas. Zero, bu
o'rinda xattotlik (arab — kalligraf) — yo-
Zuv, xat yozish san’ati (kalligrafiya, xus-
nixat), gadimiy, durdona kitob asarlar-
ni ko'chirish va ularni o‘rganishning
0'ziga xos ahamiyati bor. O'rta Osiyoda
xattotlik san'ati gadimdan rivoj top-
gan.Yozuv paydo bo'lgandan boshlab,
maxsus bilimga ega savodxon shaxs-
lar xatotlik bilan shug'ulana boshlagan-
lar. Aynigsa, arab yozuvi targalgandan
keyin xatotlik keng rivoj topgan.

O'rta Osiyoda matbuotchilik vu-
judga kelgunga gadar kitob tayyor-
lash ularning nusxasini ko‘paytirish
ishi bilan xatotlar shug'ulangan. Sa-
roylarda ayrim amaldorlar xuzurida
xatotlar jamoalari tashkil topgan (ma-
salan, Mirzo Boysunqur saroyida 40
xatot ishlagan). [4, 32-D]

Ma'lumki, Kkitob, risola yozishning
o'ziga xos tomonlari bor. Ular ust-
mugova, ichki mugova, kitob sahifala-
rini muxofaza qgiluvchi varoglar, kitob-
Nning unvoni, xatboshi bezagi, ichki
suratli betlari, xotima rasmli bezagi
va boshga shunga o'xshash unsurlar-
dan iboratdir. Qadimgi vagtlarda kitob
tayyorlash go'lda xech ganday texnika
vositalarisiz bajarilib, uning mugova-
lari ko'pincha charmdan tayyorlangan.
Uning ustidan esa yana bir maxsus

g'ilofi, ust jildi bo'lgan, sahifalarining
har biri xoshiyalar bilan rangdor mini-
atyuralar bilan bezatilgan.

Hozirgi paytda imkoniyatdan kelib
chiggan holda, mazmun mohiyatga
garab u ko'pincha grafik imkoniyat-
lar darajasida, ba'zan rangli suratlar
bilan, ba'zan og-gora tasvirli chizma
tasvirlar bilan bezatilmogda. Barcha
mugova hamda ichki gismdagi su-
ratlarni rangli qilib chigarish ko'pincha
bolalarga atab chop etiladigan badiiy
adabiyotlarda keng qgo'llaniladi. Bun-
day qizig suratli kitoblarning aksariyati
yumshog mugovalarda chop etilmog-
da. Ba'zan kitobning ichidagi suratlar
tushda, pero bilan chizilgan tasvirlar
asosida bezatib tayyorlanadi. Ba'zan
esa grafikaning dastgohli turlari - ofort,
ksilografiya, litografiya, linogravyura
usulida ishlagan mualliflik asarlari vosi-
tasida ham bezatilganlari uchraydi.

So'ngi paytlarda kitob bezak ish-
larida dastgohli grafikadan foydala-
nish nisbatan ancha kamayganligini
ta'kidlab o'tishimiz kerak. Ayni payt-
da bezak uchun akvarelda, guashda,
hamda tushda bajarilgan rasm-tas-
virlar ko'proqg foydalanilmoqda. E'ti-
bor ustmugovaga garatilmogda va
rangdorlik baxsh etilmogda, Kkitob-
ning ichki qgismlari esa soddaroq
ko'rinish kasb etib bormoqgda.

Xatotlik san’ati uslublari to'g'risida
ko'p risolalar yaratilgan. Amir Temur
xukumronligi davrida nasta’liq uslubi
yaratilgan, uniyaratgan mashhur xat-
tot Mirali Tabriziy, shuningdek, Sulto-
nali Mashxadiy, Majnun ibn Kamo-
liddin Rafigiy, Darvesh Muhammad
ibn Do'stmuhammad Buxoriy, Munis
Xorazmiy, Is’Thoghon To'rago’rg'oniy
kabilarning xattotlik hagidagi riso-
lalari bizgacha yetib kelgan. Ular-
da yozilishicha, xattotda 7 xil asosiy
san'at mavjud: suls, muxaggad, naskx,
tavqgye’, rigo, ta'lig, nasta'lig. VII asr-



da arab yozuvining keng targalgan
uslublaridan biri kufiy hati ixtiro qgi-
lingan (ixtirochisi Ya'rab ibn Qahton).
O'rta Osiyoda turli yozuv usullari
mavjud bo'lgan. Masalan, makkiy,
madaniy, basariy va boshgalar. Bu-
lardan oldinrog ma'qaliy (tik chizigli)
yozuvi bo'lgan. Kufiy yozuvi ko‘pgina
obidalarning nagshlarida saglanib
golgan. Xalifa Muqtadir zamonida
yashagan olim Ibn Mugla' (864-934)
Nni xatti sitta (olti xil yozuv: suls, mu-
xaggag, rayhoniy, nasx, tavqye', riqo’)
ixtirochisi deb tan olingan.

Zamonlar o'tishi bilan kufiyning
turlishakllariixtiroetilgan.Qur'onning
ilk namunalari (masalan, Toshkent-
dagi Amir Temur muzeyida saglana-
yotgan Usmon Qur’oni) shu yozuvda
yozilgan, keyinchalik bu yozuv asosan
binolarning bezaklarida go'llanilgan.
Muhaggaqg yozuvi kufiyning bir oz
o‘zgartirilganidir. Rayxoniy uslubi mu-
haggaqg yozuviga o'xshagan lekin harf
shakllari rayxon barglariga o'’xshagani
uchun shu nom bilan atalgan. Nasx
yozuvi kufiy va muhaggaqg xatlaridan
gur'on ko'‘chirishda ma'qul topilan.
Tavagye' buyrug va farmonlar yozish-
da foydalanilgan. Rigo’ yozuvi ancha
yagin lekin undan nozikrog, asosan
maktublarda ishlatilgani, kitobga alo-
gasi bo'lmagani uchun parcha (arab
ruga’) gog'ozlarga nafis qilib yozilgani
uchun rigo’ deb atalgan. [2, 21-b]

XV asr boshlaridan kitob ko'chi-
rishda (fors, eski o'zbek tillarida) nas-
talig xati rasm bo'ldi. Navoiy ta'biri-
cha, xattotlar sultoni bo'lgan Sultonali
Mashxadiy nasta'ligxatiniajoyibsan’at
darajasiga ko'targan. Kitobiylikda bos-
maxona paydo bo‘lgunga gadar xat-
totlar mexnati asosiy rol o'ynaydi. Ki-
tob chigarish ishlari xukmdorlarning
hoxishi va mablag'lari bilan amalga
oshirilgan. Bu borada Boysungur, Ali-
sher Navoiy, Feruz va boshqgalarning
faoliyati diggatga sazovor.

Yirik kutubxonalarda xattotlar qo'l
yozma kitoblar bilan shug'ullandi-
lar (masalan, Toshkentdagi Alisher
Navoiy nomidagi kutubxonada bir
guruh xattotlar ishlagan). 1943 yilda
Shargshunoslik instituti tashkil topib,
eng yaxshi xattotlar shu yerga yig'il-
di, ular eski go'lyozmalarni tiklash,
ko‘chirish, tavsif kartochkalari tuzish
bilan shug'ullana boshladilar.

Kitob grafikasi tarixi va hozirgi
kuninibilish uchun ko'p mutolaa gilish
kerak. O'tmish rassomlari ijodini
o'rganish bu ishda samarali bo'ladi.
Shu ma'noda respublikamiz tanigli
rassomlaridan biri sifatida mashxur,
0'z paytida nom gozongan Iskandar
Ikromov merosini o'rganish juda o'rin-
lidir. Musawvir yaratgan kitob mugo-
va rasmlari bezak namunalari bilan
atroflicha tanishish yaxshi sabog be-
radi deb o'ylaymiz. Eng muhimi esa
kitob bezagi ustida ishlashni, amaliy
o'rganishni magsad qilib go'ygan
har bir talaba oz bilimini oshirish
uchun ko'p mashglar bajarishi, izla-
nishi lozim. Shunda u amaliy faoliya-
tini, o'quv jarayonining kompozisiya
mashg'ulotlari davomida mahoratini
tobora oshirib boradi va yuqgori nati-
jalarga erisha oladi.

Arabyozuvidakitobatgilinganming
villik madaniy meros nasldan-naslga
go'lyozma shaklida o'tib kelgan. Shu
qulyozma kitoblar tufayligina O'rta
Osiyo xalglari  ota-bobolari yaratib
goldirgan madaniy merosdan bah-
ramand bo'lganlar. Shu go'lyozmalar
tufayli o'rta Osiyodagi har bir xalg, har
bir millat o'z tarixiga ega bo'lgan. Ni-
hoyat, shu qo'lyozmalar tufayli O'rta
Osiyo xalglari jahon madaniyat tarixi
taraqqgiyotiga 0z hissasini qo'sha ol-
gan. Bu go'lyozma kitoblarning muallif
tomonidan parcha-parcha gorozlarga
yozilib ijod etilgandan so'ng, uni oqga
ko'chirib, kitob tusiga kirituvchi g'oyat
murakkal, mashaqggatli, ayni vagtda
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sharafli vazifani bajaruvchi shaxs — ko-
tib bo'lgan. Kotiblik daf'atan garagan-
da kishiga bir texnik vazifaga o'xshab
ko'rinadi. Kotib guyo muallifning yarat-
gan asarini harfma-harf ko'chiruvchi
kishidek bo'lib tuyuladi. Hagigatda esa
bunday emas. [5, 12-b]

O'rta asrlarda hali kitob bosish
texnikasi ixtiro etilmmasdan avval
har ganday asar qgo'lda ko'chirilib,
kitobat qilingan. Kitobat qilish feo-
dalizm davrida ham alohida o'rinni
egallagan bo'lib, kitob ko'chirish kat-
ta hunar va san’at hisoblangan va bu
hunar egalari tarixda xattot yoki kotib
nomi bilan mashhur bo'lgan.

O'rta Osiyoda xattotlik san'ati-
ning rivojlanishi Temur va temuriylar
davridan boshlangan bo'lib, husni-
xat san'ati dastlab Xuroson poytaxti
Hirotda rivojlanib, u yerda Sulton Ali
Mashhadiy tomonidan yirik xattotlik
maktabi tashkil etilgan. Maktabning
0'ziga x0s xususiyati shundan iborat-
ki, bu yerda asosan XIV asrda Mir Ali
Tabriziy yaratgan nasta'liq xat uslubi
Sulton Ali tomonidan takomillashtiril-
gan va bu uslubda asosan badiiy, ta-
rixiy asarlarni yozishda foydalanilgan.
Diniy va ba'zi ilmiy asarlar esa, nasx
xatida ko‘chirilgan bo'lsa ko'fiy, riqo’
va suls xatlarida ko'prog me'morchilik,
naggoshlik san'ati yo'nalishlarida ish-
latilgan. XVI asrda temuriylar saltanati

ingirozga yuz tutib, siyosiy hukmronlik
shayboniylar go'liga o'tishi bilan Bu-
xoroda madaniy hayot ma'lum dara-
jada taraqgiy etgan. Shu jumladan,
xattotlik san’ati ham. Hirot xattotlari,
rassomlari va madaniyat arboblaridan
bir gismi Buxoroga kelib, u yerda Bu-
xoroning o0'ziga xos bo'lgan yangicha
kitobat va husnixat san'ati ma'lum da-
rajada rivoj topadi. XVI va XVII asrlarda
yashab ijod etgan Buxoro xattotlari
husnixat bobida o'ziga xos uslub —
Buxoro xattotlik maktabini yaratdi.
Buxoroi sharifda ajib san'at na-
munalari bo'lgan xattotlik san’ati va
mehnati tufayli minglab nodir asarlar,
jumladan, Qur'oni Karim, Hadisi Sha-
rif, Daloili (xayr ishlarga dav'at etuv-
chi kitob), Chahor Kitob, shuningdek,
Narshaxiy, lbn Sino, Hofiz Amir Navoly,
Bedil, Hoja Ismatulla va boshga allo-
malarning kitoblari XX asrgacha yetib
keldi. Qur'oni Karim oyatlari, Hadisi
Sharif namunalari hamda, o'zbekcha,
arabcha baytlarni masjidlarda, mad-
rasa va magqbaralarda ko'rish mum-
kin. Mis, gozon, jom, shamshir, xanjar,
piyola, choynak, so'zana, ro'molcha,
kallapo'sh, to‘n, taxti-ravon, ustun-
lar, zargarlik buyumlariga oyat, yo-
hud baytlar nagsh etilgan. Albatta,
mazkur nafis bitiklar kishini o'ziga
jalb qilib, mazmun-mohiyati uning
ma'aviyatiga katta ta'sir o'tkazgan.
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«JIA3[U» B
PENEPTVYAPE
MOCKOBCKOH

[OCYIAPCTBEHHOM

AKAJREMUH
XOPEOTPA®UU

Auna AHTPOMOBA,

CTapuwwiA NpenopaBatenb
Kathenpobl
HAPOLHO-CLLEHUYECKOTD,
MCTOPUKO-6bITOBOID

1 COBPEMEHHOTO TaHLa,
MocKoBckad

rocyfapcTBeHHas
aKafemus xopeorpacmu,
r. Mocksa, Poccus

AHHoOTaumMa. HapoaHble TaH-
LUbl B cuctemMe obydeHuda Ha-
POOHO-CLEHNYECKOMY (xapak-
TEPHOMY) TaHLy B MOCKOBCKOM
rocyoapcCTBEHHOWM akKageMuu Xo-
peorpadu  3aHMMAOT BayKHOEe
MecTo. B peneptyape akageMum
eCTb XOPE3MCKMM TaHeLl, «J1a3riy.
B craTbe mpuBOOATCA OaHHbIe O
MOCTAaHOBKax TaHLa «J/1a3rn» B aka-
oeMum. ABTOP CTaTbM OTMedaeT
3HAYMMOCTb MoKa3a bonblinm Te-
aTpoM Y3bekuncTaHa UMeHu Anu-
Liepa HaBow y3GeKCKOoro Hauwo-
HanbHOro 6Ganeta «Jlasru. TaHew,
Oy n nobsr» Ha IcTopuyecKkomn
cueHe bonbloro TeaTtpa Poccum.

KnoueBble cnoBa: «J1a3rny,
MOoOCKOBCKad rocyoapCTBeHHasd aKa-
oemMua xopeorpadumn, Anviiep Xa-
caHoB, Kamunna ToxTackMoBa, Oa-
net «J/1a3ruv. TaHew, Oy 1 obBn»

Annotation. Folk dances occu-
py an important place in the system
of teaching folk stage (character)
dance at the Moscow State Acad-
emy of Choreography (the Bolshoi
Ballet Academy). The academy’s rep-
ertoire includes the Khorezm dance
“Lazgi". The article provides data on
the performances of the dance “Laz-
gi” at the academy. The author of the
article notes the importance of the
performance by the Bolshoi Theater
of Uzbekistan named after Alisher
Navoi of the Uzbek national ballet
“Lazgi. Dance of Soul and Love» on
the Historical Stage of the Bolshoi
Theater of Russia.

Keywords: “lLazgi”, Moscow
State Academy of Choreography,
the Bolshoi Ballet Academy, Alisher
Khasanov, Kamilla Tokhtasimova,
“Lazgi. Dance of Soul and Love»
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HaponoHble TaHLbl BXOOAT B MpPO-
rpamMmy  obydeHus  HapogHo-CLe-
HUYeCcKoMy (xapaKTepHOMYy) TaHLy B
MOCKOBCKOW rocydapcTBeHHOW akaae-
MU xopeorpadunin (MIAX). OHK BaXk-
Hbl A9 BOCMUTAHUA TaHLEBallbHOM
KyNbTypPbl  OyOyLMX apTucToB 6Gane-
Ta M OCBOEHMA VMK HaUMOHaNbHOIo
pa3Hoobpa3na  TaHLEBa/lbHOM  Nek-
cukn. IpenogaatenamMmm MIAX Hako-
M1eH «KONOCCaNbHbIM OMbIT MO OTOORY,
Knaccnodmkaumm mn cuctemMatmanmm
OBKEHUW B chepe CLEHNYECKOW MH-
TeprpeTaumnm  pas3nnyHbIX HapoOOHbIX
TaHueB» [1], CTyOeHTbl M3y4datoT TaHLbl
HapPOOO0B Pa3HbIX CTPaH [2, ¢. 38-41].

3HaKoM$ CTyOEHTOB C HAPOOHbIMYU
TaHUaMK Y36eKMcTaHa, Mbl FOBOPUM 06
OCHOBHbIX LLIKOMax Yy36eKCKoro TaHua,
XapaKTepHble 0COOEHHOCTM  KOTOPbIX
0b0ob6ULIMNa B KHUMax-y4ebHmkax «Dep-
FaHCKMM TaHely (1973), «Xope3MCKnm
TaHely (1975), «<Byxapckum TaHey (1977)
HapoaHaa apTucTKa Y3bekuncTaHa, 13-
BeCTHas TaHLOBLUMLA, Xxopeorpad, mc-
cnepoBatenb Po3nga KaprMoBsa.

BceMMPHO M3BECTHbIM XOPE3MCKI
TaHel, «J1a3rm» ecTb B peneptyape Mo-
CKOBCKOW rocydapCTBEHHOM akaaeMumm
xopeorpadum. B 2008 rogy xopeorpad
Anniiep XacaHoB nocrtaBul B MIAX
Xope3aMckM TaHel, «J/1a3r», NepBbiM
VCMNONMHUTENEM KOTOPOro CTana CTy-
OEeHTKa 2nbBMpa VIcMamnoBa. Y4uTbl-
Basgd WCMOAHUTENbCKME BO3MOXKHOCTM
CTY[IEHTOB, TaHELlL M3y4aeTca B pPaMKax
CLUEHMYeCcKoM MpaKTuKK, nydlme umc-
NOMHEeHMS BKOYAtoTCA B MPOrpamMmbl
KOHLepTOB B Y4yebHOM TeaTpe MIAX 1
rOCYyOAPCTBEHHbIX 2K3aMeHOB MO Ha-
POOHO-CLIEHMYECKOMY (XapaKTepHoMY)
TaHLUy. HanpuMmep, «J1a3ri» B KOHLEP-
Tax 1 Ha 3K3aMeHax yCreLHO MCMOMHM-
v ctyaeHTkm Hatanea QunimHa, Mapua
LLlyBanoBsa. B Hoabpe 2019 roga «/1a3rx
Ha KoHuepTe B MIAX TaHueBana Cry-
neHTka Camba Kada (AnoHusa) — Anu-
Llep XacaHOB caM PeneTUPOBan C Hen,
YTOYHSAI BCE HIOAHCbI, TOHKOCTM TaHLa.

XoueTca oTMeTUTb, 4TO penepTyap
MIAX B mocnenHme rofbl MOnosHuMII-

CA TaKMM TaHLEM, KaK «AHOM»XaHCKad
nonbKa» (My3blka HapogHaga, xopeorpa-
dura K. L. Toxtacmoom). B 2018-2020
rogbl NpencraBMUTeNb TaHLEBaMbHOMO
McKyccTBa Y3bekmcraHa Kammnna Tox-
TacrMoBa obydanacb B MarucrpaTtype
MIAX, roe 2 pexkabpsa 2019 roga oHa
yCreLUHO NpoBesa ceMmnHap rno y3oek-
CKOMY TaHLUy. TaHel, «AHOVXaHCKas
nonbka» Kamunna LUyxpaToBHa Mo-
CTaBWa Co CcryaeHTamMum | kypca MIAX
(knacc neparora CeeTnaHbl KOpbeBHbI
Turneson). TOT TaHeLl, Obl1 NMoKa3aH 6
MapTa 2020 roaa Ha KoHLepTe B Yueb-
HOM TeaTpe Hallew akagemMum K Ten-
No BCTpedeH 3putenamn. CTpeMdach
nomMoYb ByayLyvM apTucTamM OaneTa,
negaroramM M 3pUTenam yBMOETb M MO-
UyBCTBOBATb BCIO KPACOTY Y30EKCKOro
TaHua, Kamunna LUWlyxpatoBHa nona-
puna MIAX cueHn4eckme KOCTHOMb
ONA VCMOMHEHUA Yy30EeKCKMX TaHLEB,
VI Mbl ©narogapHbl er 3a Npodeccro-
HabHbIM OMbIT WU MNPEeOaHHOCTbL aeny
COXpaHeHWa BCeM KpacoTbl TaHLEBab-
HOro Hacnegud. Ha koHuepTe B MITAX 7
MapTa 2024 rofa yyke B HaUMOHaNbHbIX
y30EKCKIMX KOCTIOMax YCreLlHO BbICTy-
MUV yd4eHUKn 5-ro roga obydeHmnda (ne-
paror TaTbaHa ButanbesHa [MNawkoBa).

10 ceHTAbGpPa 2023 roga Bonbluow
TeaTp Y30ekucraHa UMeHn Anuuiepa
HaBou ¢ ycnexom npencrasmn B Mo-
CKBe Ha McTtopuueckomn cueHe borb-
LOoro Tteatpa Pocchn HauMoHaNnbHbIM
6aneT «J1a3ru. TaHel, Ayl 1 Nto0BM».
3TO0 BaykHOe CcobbiTMe B pPasBUTUM
TBOPUYECKMX W OPY>KECKUMX CBA3EM B
chepe KynsTypbl Poccnm 1 Y3bekmcra-
Ha MOCETMMNA N OTMETMNA MPEKPACHbI-
MK OT3blBaMUK [lpencenatens CoBeTa
depepaumm  PepepanbHoro cobpa-
HWa Poccummnckom @enepaunin BaneH-
TWHa VIBaHOBHa MaTtBumeHKo [3]. banet
«JTazrn. TaHel, oy v NooBM» Be3yc-
NOBHO CMOCOBCTBOBA POCTY UHTepe-
Ca K COOepyKaHU 1 UCTOpUK TaHLa
«J1a3rn», 0 YEM CBNOETENbCTBYHOT OT3bl-
Bbl B Mpecce [4; 5].

CryneHT ©OakanaBpuaTa MoOCKOB-
CKOWM  rocydapCTBEHHOM  akageMum



xopeorpadum, apTmUcT bonbLioro Tea-
Tpa Poccrnm JleoHma YMcTakoB, KOTO-
POMY MOCYACT/IMBUMIOCH MOCMOTPETb
6aneT «J1a3ru. TaHel, Ay 1 NoOBU»,
[endacb CBOMMUK BrneYyatneHuaMmm B 6e-
cefe C aBTOPOM daHHOW CTaTbW, Tak
OxapaKTepm3oBan CcrekTakib. «Boc-
TOopr! KpacoyHbi XOPEeE3MCKUM OpHa-
MeHTaNIbHbIN KONOPUT, 0BPaMNEHHbIM
B COBPEMEHHYID GOPMY C APKMMU
cneuaddekTamMu, 4aéT NonHoe Nnorpy-
KeHue, aTMoCchepHOCTb, peanmcTmd-
HOCTb. OpraHM4HOE CO4YeTaHME aKa-
OEMUNYECKOrO W HapPOOHOMo MCKYCCTBa.
HPKO, CBEXO, OpUTMHAMbHO, COoBpe-
MEHHO, KONTOPUTHO!»

MockoBCKasa rocyoapcTBeHHaq
akagemMumm xopeorpadm BeOEeT CBOKO
mcroputo ¢ 1773 roga M OTHeceHa K
0CO00 LieHHbIM OObeKTaM Ky1bTYPHOro
Hacneoma HapoooB Poccumckom De-

CMUCOK JIUTEPATYPDI:

oepauni. B CcoBpeMeHHbIX YCIOBMAX
Mbl OEPEyHO CoxpaHaeM nydllne Tpa-
OVUMK  Halero xopeorpaduryecKkoro
MICKYyCCTBa 1 0Opa30BaHMa — 3TO YacTb
OTeYeCTBEHHOW Ky/bTypbl 1 obLlede-
NTOBEYECKOIO Ky/BTYPHOrO Hacneaus.
Ham 61m3KM 1 MOHATHbLI Lenn Mexxay-
HapoaHoro dectmBana «J/1a3rny», KOTo-
POMY MOCBSLLIEHa JaHHAda KoHQepeH-
uma. B 2019 rooy ond Hac, kKak 1 on4
HaLLWX y36eKCKKX Koner [6], Toye 3Ha-
YMMbIM COObITVEM CTano BKOUEeHMe
XOPE3MCKOro TaHua «J/1a3r» B CMMCOK
HeMaTePUManbHOroO  Ky/BTYPHOro  Ha-
cneomna KOHECKO.

«470, ecnin 6bl BCA KpacoTa U Tpa-
aunm «J1asrm» cyLlecTsoBaninv B BO-
MMIOLLEHMIM MOSTOOOWM YKEHLLMHDbI, KOTO-
PYtO Mbl Obl 3Banu «dyLa»? damTca nu
BeKaMM 00 HaLLMX AHen Mctopma nob-
BM K TaHLY M MCKYCCTBY?..» [4].
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llXURAZM Annotatsiya. Mazkur maqgolada
Xorazm musigiy merosining “Laz-
gi” rags turkumining shakllanish

LAZGI RAusr'- bosgichlari va taraggiyotidagi o'rni

hamda ahamiyati tadqgiq qgilinadi.
Kalit so‘zlar: o'tmish, musiqga,
MUSIQIY MERUS Sadokov, musiqgiy arxeologiya, “Laz-
gi", goyatosh, yodgorlik meros, ta-

VA TARIXIY rix, milliy gadriyat, Qo'yqirilganga-

I'a, terrakot.

TAI.ulN AHHOTaUMUA. B OaHHOW cTaTbe

pPaccMaTPUBAETCA POSb U 3HaYeHMe
11, MY3bIKa/lbHOIro Hacnegua Xopesma
AZlZlon ZUKIRUV, Ha 3Tanax CTaHOBAEHWS 1 Pa3BUTLA
TaHLUeBabHOW Tpynnbl “J1asrm”.
KnioueBble crioBa: MpoLuioe,
My3blka, CafoKkoB, My3blkanbHaga

Yunus Rajabiy nomidagi

0'zbek m||_[|y musiqa apxeonorug, “flasri’, KameHb, Ma-
' k. .., _ ) MATHWK, Hacleame, NCTopUd, Halm-
instituti o'quv ishlari OHanbHash LEHHOCTb, KoUKMpU-

bo'yicha prorektori e, TEpRREeT

Annotation. This article exam-
ines the role and importance of
Khorezm's musical heritage in the
stages of formation and develop-
ment of the “Lazgi” dance troupe.

Key words: past, music, Sadok-
ov, musical archeology, “Lazgi”
stone, monument, heritage, history,
national value, Koykirilgankala, ter-
racotta.

Biz ona yurt o'tmishini, san'at tari-
xini, madaniy merosni ilmiy tadqgiq qgi-
lish orgali olam va odam, inson va jami-
yat munosabatlarini o'rganamiz, ular
hagidagi tasavvurlarimizni boyitamiz.
Tarixni anglash orgali bugungi kuni-
mizning mohiyatini chuqurroqg tushu-
namiz, ertangi kunga magsadlarimiz-
ni, orzu — umidlarimizni belgilaymiz.
Taraggiyotning yangi davri ostonasi-
da turar ekanmiz, milliy madaniyat-
imizning ta'sirchanlik qudratini, tarbi-




yaviy-ma'naviy — ma'rifiy ahamiyatini
yvana-da teran his gilamiz.

O'zbekiston Respublikasi Prezi-
denti Sh.M.Mirziyoyev Respublika
Ma'naviyat va ma'rifat kengashining
kengaytirilgan majlisidagi nutqi-
da: "Milliy madaniyatimiz rivojida
muhim o‘ringa ega bo'lgan musiqga
va rags san'atini ravnaq toptirishga
garatilgan chora - tadbirlar amal-
ga oshiriladi”[1], deya alohida ta'kid-
ladi. Darhaqgigat, milliy madani-
yatimiz ko'zgusi - musiga va rags
san'atining tarixi ham, shakllanish
bosqichlari, taqdiri va taragqiyo-
ti ham mushtarak. Ular bir — birini
to'ldirib, o'tmish, bugun va istigbol-
ni bog'lab turadi.

Asriy an'analarga ega o'zbek
musiga san'atining ko'hna ildizlar-
ini, shakllanish bosgichlarini, rang
— barang ijrochilik uslublarini o'rga-
nishda, ilmiy tahlil gilishda Abdurauf
Fitratning “O'zbek musigasi to'g'risi-
da” nomli risolasi asosiy manbalar-
dan biri hisoblanadi. Buyuk ma'rifat-
parvar olim to'g'ri ta'kidlaganidek,
“Biz, o'zbeklar o'z musigamizning
judayam boy ekani to'g'risida ko'p
gapirdik. Ham gapirib turamiz. Bu
ishimiz yomon emas. Albatta, u bir
musigaki, yolg‘iz o'zining klassik gis-
mida uch yuzdan ortig kuy sagla-
gan. Bir musigaki, bu kun o'n besh-
ga yaqgin cholg'uning egasidir. Bir
musigaki, o'zining tekshirishga loyiqg
nazariyasi, usuli bor. Uni magtagan-
lar, albatta, to'g'ri so'zlaydilar” [2].

Aynigsa, ma'rifiy — tarixiylik ta-
moyiliga ega Xorazm suvoralari,
go'shiglarining kuy, ohang va tu-
zilmalari nihoyatda teran va betak-
rordir. Ularda millat tarixi, gadriyat-
lari mujassam. Milliy uyg‘onishning
tarixiy bosgichlarida o'tmishga xo-
lis nazar tashlash ehtiyoji o'sib bo-
raveradi. Ya'ni, tarixni anglash va

falsafiy tushunish orgali insonning
jamiyatga to'g'ri munosabati shakl-
lanib boradi.

Xorazmning ko'hna musiga
madaniyatini, sozlari va cholg'ula-
rini  gadimiy yodgorlik, umumin-
soniy gadriyat sifatida tadqgiqg qgilgan,
ularning tarixini xarobalar ostidan
topib, marjondek ipga tizgan, bu
ezgu ishga umrini baxshida etgan
olimlardan biri rossiyalik gadim-
shunos — musigashunos olim, pro-
fessor Ryurik Sadokov edi (1929 -
1984). U ustozi — akademik Sergey
Tolstovdan tarixni his qilishni, ga-
dimiyatning eng kichik zarrasiga
ham noyob boylik, buyuk mo'jiza
deb qgarashni, madaniy merosni
gadrlashni o'rgandi.

Talabalik yillarida mashhur eks-
peditsiyaga gabul gilingan bo'lajak
olim qum bosgan gal'alar goldiglari-
dan topilgan oddiy sopol sinig‘ida
ham Xorazmning tarixini, xalgning
armonlarini, yuksak madaniyatini,
umuminsoniy gadriyatlarini ko'rdi.
Professor R.L.Sadokov Xorazm kuy-
larining o'ziga xosligi, uyg‘unligi,
bir-biriga ta'siri, ijro etish usullari
bilan gizigadi, ular hagida ham fikr
yuritadi, lekin olimni ko'prog mu-
siga arxeologiyasi o'ziga tortardi.

“Musigiy  arxeologiya” termi-
ni ilk bor musigashunos V.A.
Chechottning 1890 vyilda Kiyevda
chop etilgan “Musiga tarixi" kitobi
orgali fanga kiradi. “Musigiy arx-
eologiya - gadimiy obidalarning
musigly majmuasi” [3], degan edi
R.L.Sadokov. Olimning nazdida -
musigiy arxeologiya — fanning arx-
eologiya, musigashunoslik, tarixiy va
zamonaviy etnografiya sohalari ne-
gizida shakllangan alohida fan.

U musiga ijtimoiy hodisa sifati-
da inson dunyogarashini o‘zgarti-
rishda ham katta imkoniyatlarga
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ega, degan fikrni ko'p takrorlaydi.
Olimning turli yillarda nashr etilgan
‘[peBHEXOPE3MUMNCKIM MHCTPY-
MeHTanbHbi  aHcamMbnb’, “MyTe-
wecTtBre B Xope3m”, “My3bikanbHada
KynbTypa ApeBHoro Xopesma”(1970),
“ThicA4a OCKOJMIKOB 30/10TOMO casa’
(1977), “MyTewecTBre B rNyOb BEKOB
B Moumckax My3blkin” (1968), “My3bika
Ha OCTpMe HOXKa. HoBoe 0 ApeBHEM
Xopazme"(1970), “My3blkanbHagqa
apxeonorva [OpeBHeW U cpen-
HeBekoBoW CpegHeln A3nu: yaap-
HblK WMHCTpyMeHTbl" kabi Xorazm
musiga san'ati va sozlari hagidagi
asarlari muhim ilmiy tadgigot sifa-
tida nafagat Markaziy Osiyo, balki
jahon musigashunosligi, san'at-
shunosligi  tarixi va taraggiyotida
ham nihoyatda muhim ahamiyat
kasb etadi.

Olim "Qadim Sharg - insoniyat
madaniyatining beshigi” [1], deydi
faxr bilan. Mazkur tadqgigotlar R.Sa-
dokovning keng ko'lamliilmiy - ijodiy
faoliyatidan darak beradi, uning
shaxsi timsolida gadimshunos, filo-
log, jurnalist, manbashunos, sharg-
shunos o'zaro uyg‘unlikda namoyon
bo'ladi. Olim sobiq ittifoq Fanlar
Akademiyasida joylashgan Xorazm
arxeologik - etnografik ekspedit-
siyasi laboratoriyasidagi sopol par-
chasini shunday tasvirlaydi: “Kashtali
yostigga yonboshlagan,o'ng go'lida-
gi gadahni oldinga uzatgan Xorazm
shohi. Shohning orga tomonida
uchburchak shakldagi musiga as-
bobi ko'rinib turibdi. Sozandaning
barmoglari cholg‘u asbobining tor-
larida. Manzara shunchalar tiniqg,
ishonchli va tabiiyki, xuddi hozir ta-
rixga muhrlangan davrning shovgin
— suroni, shohning ovozi eshitiladi,
cholg'u esa yurakka juda ham yaqin,
ko'hna musigani chala boshlaydi.
Xayolimda jonlana boshlagan holat-

Nni buzib go'ymaslik uchun, chirogni
vaqginrog olib kelaman. Bu gadim-
da Osiyo xalglari orasida nihoyatda
urf bo'lgan, keyin gaylargadir izsiz
yo'golgan, burchaklari anig ko'rinib
turgan arfa edi’[2]. Chang ostida
golgan tarixning bu noyob parchasi
Qo'yqgirilgangal'adan topilgan bo'lib,
eramizdan avvalgi IV —lll asrga man-
sub edi.

O'tmishning gadim  gal'alar
goldiglari ostida qgolib ketgan ha-
gigatlarini tiklash orgali eng av-
valo tafakkurimizni boyitamiz,
dunyogarashimizni kengaytiramiz.
Professor R.L.Sadokov “My3bl-
KalbHada apxeonorvda AOpeBHEN U
cpegHeBekoBoW CpeaHen A3unu:
yAQPHbIK MHCTPYMeHTbl” magolasida
doira, nog‘ora kabi zarbli cholg'ular
hagida to'xtalib o'tar ekan, el orasi-
da mashhur bo‘lgan mohir sozanda
Usta Olim nomini tilga oladi. To'g'ri,
biroz yanglishib, ulug’ san'atkorning
familiyasini Kamolov deb yozadi.
Muhimi bu emas, muhimi olim ter-
rakotlardagi cholg‘ularning rasmlari
yoki siniq parchalarini topish, fanga
kiritish bilangina kifoyalanmasdan,
uning bugungi kun bilan bog'lig to-
monlarini izlayapti.

“Lazgi” turkumi ritmdan, ya'ni
zarblardan boshlanadi. To'qqiz “Laz-
gi"ning musigasida, ifoda usullari
va uslublarida doiraning o'rni beqi-
yos."Musiga” lug'‘atida unga shun-
day izoh berilgan:

Doira — (o'zb. dapp, childirma,
chirmanda) — o'zbek, tojik va uyg'ur
xalglari orasida keng targalgan, to-
vush balandliginoaniqgurmacholg‘u
asbob.diametri taxminan 400 mm
bo‘lgan, gardishi ilgarilari uzum
zangidan gilingan; so‘'nggi vaqgtlar-
da yog‘ochni egib yo kichik yog‘och
bo‘laklarini bir-biriga ulab yasaladi.
Doira gardishiga buzog yoki balig



terisi goplana-
di, qgirgdan ortiqg
halgachalar taqilib,
bular Doirani chal-
ganda go'shimcha
sado beradi. [1]
Tuproggal'adan
topilgan miloddan
oldingi 2 - asrga
mansub terrakot-
larda doirachi ayol-
lar tasvirlangan.
Olimning fikricha,
gal'adagi “muqgad-

YANGI O‘ZBEKISTON
ZAMONAVIY

ILG'OR DAVLATGA
AYLANISHI UCHUN
MUSIOA VA RAQS
TA'LIMINIYANGICHA
TASHKIL ETISH,
YOSHLARNING

makon va zamon-
ga, tabiat hodisa-
lariga, jamiyat va
hayotga, kelajakka
munosabatini ifo-
dalaydi.

“Xorazm lazgi
ragsi"ning tadqiqgi-
ga oid ko'plab vosi-
a va mezonlar ga-
torida milliy musiga
tarixini  o'rganish,
bu borada ilmiy
tahlillar olib borish

—

oo oner o= 1 JAMIYAT HAYOTIDA 02, e, e
o ana . WFAOLISHTIROK — foome Aorie
o Aoerdes WETISHLARIUCHUN - ©oek musiaas
gomoningengae- | IARUR SHART-giiosn, uni cashi
ti hisoblanadi” [2]. SHARUITLAR aniglash, kechir-

Qadim madaniyat-
ni o'rganish olim-
ga kuch-g‘ayrat
baxsh etadi, uning fiklarini charx-
laydi. Sharg adabiyoti va madaniyati
tarixini o'rganar ekan, olim ulardan
hikmat va falsafa izlaydt bilan ham
jiddiy shug‘ullanadi. “Ulug’ shoir
Alisher Navoiy bejiz “Sab'ai sayyor”
dostonida Xorazm musiga san'ati
hagida gapirmaydi. Shoirning ta'rifi-
cha,dostondagi xorazmlik mashhur
go'shigchi va sozandaning “san'ati-
ga yer yuzida hech kim teng kelol-
maydi” [3]. Odatda, musiga san'a-
tining asl mohiyatini belgilovchi
omillarning muayyan shakllari tari-
xiylik mezonida yana-da teranroqg
o'z ifodasini topadi. Insoniyatning
sog‘lom yashashi, sog'lom fikrlashi,
ezgulik va go'zallikka intilishida
ham musiga madaniyati poydevor
vazifasini o'taydi. Binobarin, musiga
ohang va kuylar orgali insonning

YARATILMOQDA.

gan davrlarni, bu-
tun sabablari bilan
ochig tayin etish
va natijada obyektiv, ilmiy xulosa
chigarish, o'zimizdan olim musiga-
shunoslar yetishmaguncha mum-
kin emas. Shu bilan baravar, bizda
olim musigashunoslar yo'gq deb,
millly musiga sohasida ilmiy va tari-
xiy tatabbu'otga kirishmasdan tura
olmaymiz, mumkin bo'lg‘an dara-
jada bu sohada ishlash, to'plang‘an
va ishlangan ma'lumotlarni mat-
buotg'a chigarish lozimdir. Hozir
to'plang‘an materiallarda ilmiy usul
yog'‘idan kamchiliklar bo'lsa bo'lur,
lekin o'z vagtida to'plangan bu ma-
teriallar kelgusidagi ilmiy ishlar
uchun ko'p yordam berur, biz bun-
ga ishonamiz” [4].

Serqirra iste'dod sohibi R.L.Sa-
dokov to'plagan materiallar bugun-
gi ilmiy tadgigotlar uchun muhim
mavzu bo'lishi anig. U yaratgan
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musiqgiy arxeologiya ilmiy maktalbi,
u goldirgan meros hozirgi kunga
kelib, Xorazm musiga va rags san'a-
ti tarixiy bosgichlarini o‘rganishda
yosh olimlarning olib borayotgan
izlanishlarida muhim ahamiyat kasb
etadi. Yangi O'zbekiston zamonaviy
ilg'or davlatga aylanishi uchun mu-
siga va rags ta'limini yangicha tash-
kil etish, yoshlarning jamiyat hayoti-
da faol ishtirok etishlari uchun zarur
shart-sharoitlar yaratilmoqgda. Zero,
taragqiyot taqgdirini ma'naviy jihat-
dan barkamol, texnikaviy bilimlar
va murakkab texnologiyani egal-
lagan, irodasi baqguvvat, imoni bu-
tun, zamonaviy fikrlaydigan, yuksak
salohiyatli yetuk kadrlar hal etadi.
Jahon mamlakatlari tajribalaridan
ijodiy foydalanish va hayotga joriy
etishdan iborat amaliyot yo'lini izchil
davom ettirish zarur.
Madaniy meros harganday mam-
lakat va xalgni yuksaklikka ko'taradi,
uning taragqiyoti uchun asos bo'la-
di, porloq istigbol uchun o'sib ke-
layotgan yosh avlod ongu shuurida
ishonch uyg'otadi. Shuning baro-
barida dunyoni jaholatdan, urush
mojarolaridan, diniy garama-qgar-
shiliklardan asrab, qutgarib kelgan
ma'naviyat, madaniy meros bundan
keyin ham o'zining eng asosiy ta'sir
kuchini saglab qgoladi. ljodiy-ilmiy
izlanishlarga keng yo'l ochilgan,
ya'ni ilm va ijod ahlini ham moddiy,
ham ma'naviy jihatdan rag'batlan-
tirishning hayot sinovidan o'tgan
vositalarini ishga sola olgan davlat
va mamlakat istigboli porlog bo'li-
shi tarixdan ma'lum. Ya'ni, “Tuprog-
gal'adan topilgan nog‘ora chalayot-
gan ayol surati Xorazmda eramizdan
oldin zarbli cholg‘ular bo'lganligi
hagidagi asosiy dalildir™[1].
Musigavaragssan'atiuyg‘unligini
mukammal o'rganish va uning yan-

gi tarixini yaratish Yangi O‘zbekiston
san'atshunoslari, musigashunos va
ragsshunoslari oldida turgan eng
dolzarb masalalardan biridir. Akade-
mik N.I.Konradning fikricha, “Marka-
ziy Osiyo eng gadimgi davrlardanoq
insoniyat sivilizatsiyalari yo'llari tu-
tashgan yoki kesishgan maskanda
joylashgan, uning o'zi ham ana shu
sivilizatsiyaning markazlaridan biri
bo‘lgan. Ma'naviy taragqiyot va ax-
logiy tamoyillar shunday asoslarga
tayangan holda, asrlar chegarasidan
hatlab o'tib, keyingi rivojlanishni
yuzaga keltirdi.” [1] Milliy musiga va
rags san'atida tabarruk tuprog va
muhit bilan bog'lig inson umrining
turli-tuman qgirralari, his-tuyg‘ulari
va ichkiiztiroblariaks etadi. O'zbekis-
ton Respublikasi Prezidentining
“Madaniyat va san'at sohasini ya-
na-da rivojlantirishga doir go'shim-
cha chora-tadbirlar to'g'rsida” gi
Qarori  ma'naviy-ijtimoiy  sohada
dasturiamalga aylandi. Unda “o'quv-
chi va talabalarning musiqgiy bilim
va ko'nikmalarini oshirish, ularning
galbida milliy madaniyatga bo'lgan
muhabbatni  shakllantirish, yosh
iste'dodlarnianiglashva go'llab-quv-
vatlash”[2] masalasiga alohida e'ti-
bor berilgan.

Xulosa o'rnida shuni aytish ke-
rakki, Uchinchi Renessans poydevo-
rini yaratayotgan mamlakatimizda
milliy musigily merosga munosa-
batda vorisiy alogadorlik tamoyilla-
riga davlat siyosati darajasida e'tibor
berilmogda. Insonning komillikka
erishuvi hagidagi tasavvurlar har
ganday davrdagi g‘oyalar, konsep-
siyalarning asosini tashkil etishi
hisobiga jamiyat hamisha yuksak
taragqgiyotga qgarab intiladi. Keyingi
yillarda amalga oshirilayotgan keng
ko‘lamliislohotlarning ustuvor maq-
sadi ham shundan iborat.
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“DO'LAN”

UYGUR RAQGSINING
“LAZGI” RAQSI
BILAN USLUBIY
0°XSHASHLIGI

Gulziraxon ABLAT,

0'zbek milliy magom
san‘ati markazining
katta ilmiy xodimi

Annotatsiya. Ushbu magolada
Uyg'ur ragslari orasida uzoqg tarix-
ga ega bo'lgan xalg o'yinlaridan biri
‘Do'lan” ragsining shakllanishi va ri-
vojlanishitahlil gilingan. Do'lan ragsi-
daijrochilarning tana ritmi, ragsining
strukturaviy turlari, ragsning stilistik
xususiyatlari ochib berilgan. Yana bir
jihati - ushbu mashhur ragsning Xo-
razm xalqg “Lazgi” ragsi bilan o'’xshash
jinatlari giyoslangan.

Kalit so‘zlar: “Do'lan” ragsi,
‘Do'lan Mashrap”, Lazgi, Chikitma,
Sanam, Selikai, Selma. “Lazgi”, xo-
razmcha.

Abstract. In this country, the
formation and development of the
“Dolan” dance, one of the folk dan-
ces with a long history among Uy-
ghur dances, is analyzed. Dolan's
dance reveals the rhythm of the
performers’ body, structural types
of dance, and stylistic features of the
dance. Another aspect is that this
folk dance is compared with the
Khorezm folk dance “Lazgi”.

Key words: Dance “Dolan’,
“Dolan Mashrap”, Lazgi, Chikitma,
Sanam, Selikay, Selma. “Lazgi”, ac-
cording to Khorezm.

AHHoTaumsa. B gaHHOWM cTaTbe
aHaNM3nMpyeTcd CTaHOBMNEHWE U1 pa3-
BUTME TaHUa «[lonaH», oaHoro m3
HaPOOHMX TAaHCEB C MHOIOBEKOBOM
MCTopuen cpeam YMrypcknx TaHLEeB.
B TaHue [JonaHa packpumBatoTCa pUTM
Tena WCMonHUTENen, CTRYKTYpHME
TUMW TaHLUa W ero CTUINCTUYECKME
ocobeHHOCTW. [pyron acnekT 3a-
KMKOYAETCA B TOM, UTO 3TOT HAaPOAH M
TaHeL, CPaBHMBAKOT C XOPE3IMUINCKMM
HaPOLOHWM TaHLEM «J1a3rn».

KnoueBue cnoBa: TaHel, “[o-
nav”, “Nonad Mawpan", J1asru, Yu-
KuTMa, CaHaM, Cenukamwm, Cenma.
«JT1a3rn», Mo XopPe3MMMNCKNIA.



Kirish

Har bir san'at sohasi hayotimizni
badiiy obraz orgali ifoda etadi. Shu
gatorda rags ham san'at turlari ichida
kishilik jamiyati rivojida alohida o'rin
tutuvchi bir yo'nalishdir. “Rags san'ati
- ijod ruhiyatini, his-tuyg‘ularni, fikrni
so'zsiz, fagat harakatlar va yuz ifodasi
bilan xalgga yetkazishga asoslangan
san'at turidir. O'zbek rags san'ati ta-
rixida Xorazm maktabi juda muhim
o'rin egallaydi. Xorazm ragsi - o'zbek
xalg ragsining bir ajralmas gismi, faxri
va g'ururidir” [1]. Xorazm necha asr-
lardan buyon o'z buyukligini saglab
kelgan va tarix sahifasidan joy olgan
o'lkadir. Xorazm rags san'ati degan-
da awvalo “Lazgi” hayolimizga kelishi
tayin. Afsonaviy “Lazgi” Xorazm ragsi
bu nafagat rags, balki his-tuyg‘ularni,
hissiyotlarni, dunyoni anglashni ifoda
etishning o'ziga xos uslubi, odamlarning
ruhiyatidir.  “Lazgi” harakatlarining
0'ziga X0s xususiyati - bu yarim bukil-
gan oyoglar, yelkalar va go'llar salgina
silkinishining ustunligi, go'llarning
“tebranadigan” harakatlari, oyoqglar
bilan o'ziga xos harakatlar hamda
bo'yin va boshning o‘ngdan chap-
ga va chapdan o‘ngga mutanosib
harakatlanishidir. Xorazm raqgsini ijro
etish paytida yuz ifodalari nihoyatda
ta'sirchan va hissiyotli ko'rinish oladi.
Kuy kichik mugaddima va 3 gismdan
iborat, 6/8 o'lchovli gul ufori usulidaijro
etiladi. Barcha rags turlari o'z ichida bir
nechta turlarga bo'lingani kabi “Lazgi”
ragsining ham turlari bor. Bu ragsning
turlari xalgning urf-odatlari, an'anayu
marosimlariga garab shakllanib bor-
gan. O'zbekiston xalg artisti Gavhar
Matyoqubova va Ozo'bekiston jurna-
listlar jjodiy uyushmasi a'zosi Shargiya
Eshjonovalarning “Lazgi” nomli kito-
bida “Lazgi” ragsining 9 ta turi sanab
o'tilgan. Shulardan “Masxaraboz lazgi”,
‘Qayroqg lazgi”, “Dutor lazgi”, “Surnay
i", “Changak lazgi”,

lazgi”", “Saroy lazgi”,

moou

“Xiva lazgi”, “Garmon lazgi"kabi turla-
rini gayd etish mumkin. [2]

Uyg'ur va o'zbek xalglari ragsla-
rida juda ko'p o'xshashliklar bor. Bu
monandliklar nimalarda ko‘rinadi?
Birinchidan, har ikki rags yakka holda
va jamoa bilan ijro etiladi. Ikkinchi-
dan, har ikki rags mohiyatida mehnat
jarayoni, mehnat hosilidan zavgla-
nish, bo'sh vagtni marogli o'tkazish,
madaniy hordig chigarish, chigilyoz-
di holatlari o'z aksini topgan. “Lazgi”
odatda katta bayram dasturi finalida
ijro etilsa, “Do'lan Mashrap” ham tan-
tanaavjida namoyish etiladi. “Lazgi’da
ayollar bilan erkaklar birgalikda rags
ijro etadi. Rags jamoasi ichida bosh
ragqgos bo'ladi, eng jozibali harakatlar
undan kutiladi, jamoa unga nisbatan
tobe bir magomda harakatlanadi.
Bunda har bir ish va tadbirning o'z
boshlig'i, rahbari, yo'lboshchisi bo'la-
di, degan ma'no ifodalanadi. Ayni shu
holatni “Do'lan” ragsi kompozitsiyasi-
da ham ko‘ramiz.

Asosiy natijalar va tavsiyalar

Uyg'‘ur ragslari orasida uzoqg tarixga
ega bo'lgan xalg o'yinlaridan biri bu
“Do'lanragsi'dir. “Do'lan” uyg‘ur ragsini
erkak, ayol, gari va yosh birdek sevadi.
U musiga uslubiva ijro etilish jihatidan
nihoyatda yuksak giymatga ega. Ush-
bu maqgolada Shinjon ashula va rags
san'ati teatrining “Do'lan Mashrap”
o'yini kompozitsiyasi tahlil etiladi.

“‘Do'lan” atamasi birinchi marta ga-
dimgi davrlarda o'zini o'zi e'lon gilgan
etnik ozchilik nomida paydo bo'lgan.
Bu odatda, janubiy Shinjondagi Tarim
havzasi va Yarkan daryosi havzasidagi
ayrim aholi punktlaridagi odamlarning
o'zini 0zi e'lon gilgan nomiga ishora
giladi. Ko'rinib turibdiki, “Do'lan” so'zi
dastlab geografik nom bo'lgan. Shin-
jon “Do'lan ragsi vatani” sifatida tanil-
gan. Xitoy tilidan tarjima qgilinganda bu
vohada birga yashaydigan vatandosh-
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larga mos keladigan “guruhlar” de-
gan ma'noni anglatadi. Talaffuzi bir xil,
ma'nosi har xil bo'lgan xitoycha harf-

larning tarjimalari birin-ketin paydo
bo'lganligi sababli tarixda asta-sekin
turli tarjimalar paydo bo'ldi. [3]

Qadim zamonlardan beri Takli
Makan cho'lining chekkasidagi May-
gaiti okrugi aholisi o'zlarini “Do'lan
xalgi” deb ataydilar. “Meshrep” (Mash-
rab) so'zi arab tilidan olingan. Bu “odat-
lar", “xarakter” yoki “ichish joyi” degan
ma'nonianglatadi. Hozirgi uyg‘ur tilida-
gi kengaytmada “yig‘ilish joyi” ma'nosi-
ni va dam olish faoliyatini bildiradi.

Do'lan hududida go'shiqg, rags va
musigani o'zida birlashtirgan xalqg
fikri keng targalgan: “Bir Do'lan oda-
mi yolg'iz golsa jim o'tiradi, agar ikki
do'lanlik birga bo'lsa garama qgarshi
ragsga tushadi, agar uchdan ortiqg
Do'lan odamlari to‘plansa, Mashralb-
xonlik boshlanib ketadi”. “Uch ki-
shi” ko'p sonli ijrochini anglatadi, bu
Do'lan Mashrapni bildiradi.

Makit hududi “Do'lan ragsi vatani”
sifatida tanilgan bo'lsa-da, Yakan, Ma-

ralbishi va Yarkand daryosi girg‘og‘ida-
gi Turfon havzasida Do'lan ragsining
ajoyib namunalarini ko'rish mumkin.
Chunki “Do'lan” ragsi uyg‘urlar uchun
bayramlarni  nishonlash, kundalik
dam olish va o'yin-kulgi qilishdek
muhim tadbirlarga juzviga aylangan.
Yillar o'tib, Uyg'ur xalgining madani-
yati rivojlanishi bilan Do'lan ragsi ham
asta-sekin takomillashib, ommmalasha
boshladi. Hatto Xitoyda yashovchi
ko'plab aholi (uyg'ur bo'lmaganlar)
“Do'lan” ragsini ijro eta boshlagan. [4]

Tirishgog va mehnatkash Do'lan
xalgi G'arbily mintaganing gadimiy
musiga va ragslarining madaniy mo-
hiyatini mukammal meros qgilib oldi.
Do'lan ragsi musigasi asta-sekin san-
ban, o'rta temp va allegrodan avjiga
chigadi va ragsda hayotdagi mehnat
jarayonlari aks etadi. Asar “San-



ban” uvertyurasiga qgo'yilgan sokin

magom bilan boshlanadi, so'ngra
“Chigtiman”ning birinchi bosqgichi,
“Sanam”’ning ikkinchi bosqichi, “Se-
likay"ning uchinchi bosgichi, kulmi-
natsion bosgich va yakuniy bosqich-
ga bo'linadi.

Do'lan ragsi ijro ketma-ketligi ji-
hatidan quyidagi 4 guruhga bo'linadi:

“Chikitma” — aniqg baraban va ritm
bilan ijro etiladi. Ragsni fagatgina ikki
kishi ijro etadi, ijrochining sherigi-
ga jinsi bo'yicha hech ganday chek-
lovlar go'yilmagan bo'lib, ular sahna-
ga qgo'shig kuylash va ritmga mos
daf jo'rligida kiradilar. Ayollar odatda
bir go'lini yugoriga ko'tarib, ikkinchi
go'lini orgasida ushlab turishadi. Bu
harakat gadim zamonlardan beri ov
paytida paydo bo'lgan, odamlar o'lja-
ning yo'nalishini ko'rish uchun oldingi
yo'lni yoritish magsadida mash'alalar-
ni baland tutganlar. Erkaklar harakati
biroz farglanib, ular asosan qgo'llarini
yoygan holda, to'siglarni ochib, jaso-
rat bilan oldinga siljishini anglata-
di. Harakat ritmi 3/4 zarbdan iborat
bo'lib, har bir zarb oldinga, yonga yoki
orgaga gadam qgo'yadi va uchinchi
zarbni bosib, tinig ovoz chigaradi, bu
“Chikitma"ning kuchli va kuchsiz his-
sini to'lig namoyon giladi.

“‘Sanam”-Uch
gadam va bir
ko'tarilish haraka-
tidan iborat bo'lib,
guvnog, ammo
sokin rags turi hi-
soblanadi. Sanam
ragsi juda nafis,
ammo chaggon
ijro etishni talab
giladi. Ragqos
uch gadam tash-
lab, oyoqglarini ko'-
taradi.  Uchinchi
gadamda qgo'llari
bilaklari atrofida
dumaloq chizig chizib, doira go'l ho-
latiga etib boradi. Qo'llar chap va o'ng
o'rtasida almashadilar. Shuningdek,
beshinchi holatda — bilakni bog‘lash
uchun qgo'llarini orgaga burishlari
mumkin. Oyoqglar orgaga tortiladi, ik-
kala go'Ining barmoglari chertadi va
bo'yin harakati muvofiglashtiriladi.
Oyoq gadamlari “Uch gadam va bir
ko'tarilish"ga asoslangan bo'lib, oyog-
go'l harakatlari ham xilma-xildir. Bir
go'l bilan bilagingizni dumalog chizig
bilan o‘rashingiz va barmoglaringizni
burishingiz mumkin. Erkak ragqos-
lar, odatda, bir go'lini ko'kragiga, ik-
kinchi go'lini orgaga qo'yib, uyg'ur
erkaklarining go'zalligini ko'rsatuvchi
ko'plab burilish harakatlarini bajara-
di. Bundan tashgari, u tiz cho'kish va
burilish, tekis burilish kabi ba'zi texnik
harakatlarni ham o'z ichiga oladi.

“Selikay” — Barcha ragqoslar katta
doira hosil giladilar va avval soat mili-
ga teskari, keyin esa soat yo'nalishi
bo'yicha aylanadilar. Ohang nihoyat-
da qizigarli bo'lib, keyingi “Selma’ga
yo'l ochadi. Ritm 2/4 ni tashkil etadi,
bu awvalgi ikki kishidan iborat guruh-
dan farg qgiladi. Hamma xursandchilik
bilan yig'iladi, bu esa Do'lan ragsining
“lamoa yig'ilishi” ma'nosini o'zida mu-
jassamlashtiradi. Shu bilan birga, ga-
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dimiy ov paytida odamlar birgalikda
o'lja tutish uchun harakat qgilganlari,
ov natijasidan xursandligi ham ifoda-
lanadi. Bu etnografik jihatdan tarixiy
ahamiyatga egadir.

“‘Selma” - oldindagi katta doiraga
asoslanib, bir go'l mushtga aylantirila-
di va uni boshdan yuqgoriga ko'tarib,
tirsagini bir oz egib, joyida aylanishni
davom ettiriladi. Musiga tezlashgani
sayin, aylanish tezligi ham oshib, ragsni
0'zining eng yugori nugtasiga yagin-
lashtiradi. Ritm 2/4 yoki 5/8, erkaklar va
ayollar bir-biriga garshi ragsga tushish-
lari mumkin. Eng uzoq va eng tez ayla-
nayotgan ragqosa yakuniy g'alabani
go'lga kiritadi. Bu butun Do'lan ragsi-
Nning eng hayajonli gismidir.

Do'lan ragsi zamonaviy davrda
rivojlangan. O'zining kuchli, nafis, ja-
sur va erkin xususiyatlari bilan fargla-
nadi. "“Do'lan” ragsi butun mamlakat
bo'vlab ijro etilib, keyinchalik Xitoy
kollej va universitetlarining xalg raqgsi
dasturlariga kiritildi. Keyinchalik Shin-
jon milliy fitnes dasturida ham keng
go'llaniladigan loyihalardan biri bo'ldi.
Sababi “Do'lan” ragsi katta sportga
sezilarli ta'sir ko‘rsatadi. [5]

FOYDALANILGAN ADABIYOTLAR:

Xulosa va tavsiyalar

San'at inson ishlab chigarishining
uzluksiz mehnat jarayoni mahsulidir.
Do'lan ragsi uyg'ur xalgining rivojlanish
jarayoniga guvoh bo'ldi. Aynan shu ga-
dar gizg'in va jonli hayotga ega bo'lgani
uchun “Do'lan” shunchaki o'yin-kulgi
magomidan o'sib, san'at va madani-
yvatning yuqgori darajasiga ko'tarildi.
Do'lan ragsi  asta-sekin  zamonaviy
jamiyatda yashovchi insonlar uchun
eng lazzatli ma'naviy ozugaga aylandi.
Bugungi kunda ijod gilayotgan ko'plab
xoreograflar aynan Do'lan ragsining
turli ko'rinishlarini ijodiy yangilash bilan
shug'ullanmogdalar.

Shuni aytishimiz mumkinki, ikki
xalgning mashhur ragslari o’z xalgining
guvonchu shodliklarini, milliylik xusu-
siyatlarini va aynigsa, gadim an'anala-
rini ifodalaydi. Ayni shu asnoda ikki
xalgning mushtarak san'ati doirasida
uning rivoji o'laroq yana-da kengayishi
tarafdorimiz. Qolaversa, ushbu noyob
san'at durdonalari yana uzoqg asrlar
mobaynida dunyo sahnalarini to'ldirib
turishiga ishonamiz. Kelgusida “Lazgi”
va “Do'lan” ragslari hagida kompozit-
sion spektakl yaratish lozim.
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Buyuk mutafakkir Alisher Navoiy ijo-
dini O'rta asrlar Sharg madaniyati, xusu-
san, Temuriylar davrisan'ati hagida keng
ma'lumot beruvchi gimmatli manbalar
gatoriga kiritish mumkin. Mutaassibo-
na qarashlardan ozod, zamonasining
ilg‘or fikrlovchi ijodkorlaridan biri sifati-
da Navoiy musawvirlik san'atning badi-
iy-g‘oyaviy ahamiyatini chuqur anglaydi.
Shoirning shaxsiy kutubxonasida Mirak
Nagqgosh, Hoji Muhammad, Sulton Ali
Mashhadiy, Kamoliddin Behzod kabi
musawvirlar, Hofiz -Muhammad, Zaynid-
din Mahmud, Sulton Muhammad Nur
kabi xattotlar ijod gigani ham bunga
dalil. Bu iste'dodli jjodkorlar keyinchalik
sulton Husayn Boy—qgaro saroyida, so'ng
Eron, Hindiston, Rum hukmdorlarining
nigorxonalarida faoliyatini davom ettirib,
Sharg kitobot san'ati taragqgiyotiga ulkan
hissa go‘shishdi. Shu bilan birga “San'at
sekulyarizatsiyasi jarayoni, uning rivojida
garor topgan yangi tendensiyalar na-
fagat miniatyura ravnaqida, balki hunar-
mandlikda ham o'z aksini topdi” [1, 119].

Ulug’ shoir nafis ijjod ahliga homiy-
lik qilish bilan birga, san'atning in-
son ma'naviyatidagi o‘rni, uning badi-
iy-g‘oyaviy masalalariga ham befarg
bo'lmagan. Navoiyning  miniatyura,
me'morchilik, badily hunarmandlik kabi
plastik san'at turlariga jiddiy e'tibor bi-
lan garaganini shoir galamiga mansub
asarlar misolida ham ko‘rish mumKkin.
Bu borada, aynigsa, Navoly “Xamsa’si-
ga kirgan “Sab'ai sayyor” dostonidagi
Moniy suratgar obrazining talgini katta
gizigish uyg‘otadi. Turkiy tilda yaratilgan
ushbu poetik ijod namunasi nafis san'at
turlari, xususan, musawvirlik sohasi keng
doirada talgin etilgan asar sifatida qizi-
gish uyg'otadi.

Nafis san'at “Sab'ai sayyor" dostoni-
ning umumiy syujeti, badiiy-g'oyaviy
konsepsiyasi bilan bog'liq shaklda talgin
etilgan. Ya'ni musawvirlik, me'morlik va
badiiy hunarmandlik kabi plastik san'at
turlariga asarda yuz beruvchi vogealar
bilan uyg‘unlikda nazar solinadi. Jum-
ladan, dostonning mugaddima gismi-
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dayog muallif g‘aroyib tush ko‘rgani-
ni, yetti gumibazni sayr etib, Xizrvash
pir bilan uchrashganini, u shoirni
“Sab'ai sayyor” dostonini yaratishga
chorlaganini hikoya giladi.

Sanga budur bu qissa isnodi,

Ki, solib, yetti gasr bunyodi.

Chun tugatgaysen ul rafe' qusur,

Solg‘asen yetti gasr aro yetti hur.

Ul sifatkim, alar kelib hamrang,

Topqay ul nav' ila bular ham rang.
[2, 314]

Xizrvash pir tilidan aytilgan mis-
ralarda doston yaratilishi yetti gasr
gurilishiga o‘xshatilib, uning mualli-
fi zamonasining ulug’ mMmuhandis-
me'moriga aylanadi. Bu giyos dos-
ton davomida Shoh Bahrom uchun
bunyod etiluvchi qgasrlarga urg‘u
berish bilan birga, shoir zimmasiga
katta mehnatni talab etuvchi mush-
kul wvazifa yuklanayotganiga ham
ta'kidlay. “Ganja ganjuri” (Nizomiy)
va “Hind sohiri” (Dehlaviy)dan so‘ng
bu ishni amalga oshirish uchun shoir
adabiyot maydonida muhtasham
obida tiklashi lozim edi. Me'morlik
Temuriylar davrida yuksak darajada
ravhag topganini, Husany Boygaro
saltanatida olib borilgan bunyodkor-
lik ishlarining salmogli gismi Navoiy
rahbarligi va homiyligida olib boril-
ganini hisobga olsak, bu o'xshatish

nafagat ramziy, shuningdek, real
asosga egaligi ham ayon bo'ladi.
Dostondagi  asosiy  vogealar

aynan shoh va musawvir uchrashu-
vidan boshlanishi diggatga sazovor.
Garchi Moniy obrazi shoirning “Far-
hod va Shirin” dostonida ham mav-
jud bo'lsa-da, unda Sharg olamining
afsonaviy musawviri Chin shahzodasi-
ga naggoshlikdan sabog bergan [3,
381-388] epizodik personaj sifatida
namoyon bo'ladi. “Sab'ai sayyor'da
esa Moniy asosiy gahramonlardan bi-
riga aylanib, uning ishtiroki vogealar
rivojida hal giluvchi rol o'ynaydi.

Aynan Moniy giyofasida Navoiy-
ning komil musawvir hagidagi ga-
rashlari yorgin aks etganini ko'ra-
miz. Shoh va musawvir uchrashuvi
sahnasida Bahrom hayot lazzatla-
riga ruju go'ygan gedonist-hukm-
dor sifatida namoyon bo'lsa, Moniy,
aksincha, yetti iglim bo'ylab safar qgi-
luvchi donishmand sifatida gavdala-
nadi. Navoiy uchun prinsipial ahami-
yatga ega ikkinchi muhim jihat esa
uchrashuv davomida Shoh Bahrom
avval Moniyning “so'z"ini tinglashni
istaganida ko'rinadi. Ya'ni hukmdor
birinchi navbatda, dashtnavard mu-
sofirning suhbatidan bahramand
bo'lishni xohlaydi. Shundan so'nggi-
na Bahrom “lo‘bati xitoyizod” Dilorom
suratiga nazar soladi. Bu vogea dos-
ton mugaddimasida Navoiy alohida
e'tibor garatgan “ham avval so'zu

_n

ham oxir so'z” [2, 296] g‘oyasiga mos
kelib, shoir “So'z" barcha ijod turlari,
xususan, musawvirlik san'ati uchun
ham poydevor bo'lib xizmat qilishini
ta'kidlaydi. Demak, Navoiy nazarida-
gi komil musawvir — avvalo, hayo-
tning o‘tkinchi lazzatlaridan yiroq,
so'z san'atidan, dunyoviy ilmlardan
xabardor bo'lishi lozim. Moniyning
“Ko'p bilik birla xotirim ma'mur, Lek
tasvir ila bo'lub mashhur” [2, 344]
degan javobi ham buni tasdiglay-
di. Birog bu jihat Navoiy so'z san'a-
tini boshga ijod turlaridan ustun
go'ygan, degan xulosani bermaydi.
Aksincha, shoir, musavvirga nisbatan
oddiy hunarmand yoki tor doiradagi
kasb egasi emas, balki to'lagonli ye-
tuk ijodkor sifatida garashga intiladi.
Yugorida ta'kidlanganidek, musavvir
shaxsiga bunday munosabat shoir
yashagan tarixiy davr bilan bevosi-
ta bog'lig. Temuriylar zamonida yuz
bergan madaniy taragqgiyot jamiyat-
da estetik garashlarning rivojlanishi-
ga, badiiy tafakurning o'sishiga olib
keldi. Avvalgi davrlardan fargli ravish-
da san'at ahliga munosabat ijobiy
tomonga o'zgaradi. Mazkur jarayon



Temuriylar davri bilan tarixiy muta-
nosiblikka ega VYevropa Renessan-
sida ham kuzatilishi hisobga olinsa,
chindan ham “C‘arb klassik rangtas-
viri Temuriylar davri Sharg san'ati bi-
lan yagona estetik manbaga egaligi”
[4, 132], bu umumjahon san'atining
rivojlanish mezonlari bilan asoslan-
gani ma'lum bo'ladi.

Navoiyning Moniyga bergan ta'-
riflari orasida “suratgar” ya'ni “Rasm
soluvchi, rassom” [5, 576] so'zining
uchrashi ham bejiz emas. Bugun-
gl kunda ‘“suratkash” ma'nosida
go'llanuvchi ushbu so'z shoir zamoni-
da “surat” tushunchasi, ya'ni tashqi
ko'rinish, hol va kayfiyat ifodasi bilan
bog'lig bo'lgan. Tasavwuf ilmida “su-
rat” so'zi ikki xil mazmunda go'llanib:
“zohiriy, o'tkinchi va hagigiy bo'lma-
gan surat bilan birga, botiniy, o'zgar-
mas va muhaggaqg surat ham mav-
jud” [6, 130]. Aziziddin Nasafiy “Kashf
ul-hagoyig” risolasida bu tushun-
chaning har ikki ma'nosiga tavsif be-
rarkan, inson asliyati aynan “botiniy
surat” garab belgilanishini ta'kidla-
gan. Shu sababli u tashqgi suratdan
ustun turadi va isonning “hagiqgiy
surati” hisoblanadi. Navoiy “suratgar”
so'zini go'llaganda rasm soluvchi od-
diy ijodkorni emas, insonning murak-
kab ichki olami, ruhoniyatini ochib
berishga intiluvchi “portret ustasi’ni
nazarda tutganiga shubha yo'q.

Ma'lumki, Temuriylar  davrida
Hirot miniatyura maktabida Sharqg
san'ati uchun noyob hisoblangan
portret an'analari keng rivoj topgan.
Afsonaviy gahramonlar, hukmdorlar,
ularning oila a'zolari va saroy ayonlari,
xususan, Navoiy obrazi ham musav-
virlar tomonidan yuksak mahorat bi-
lan tasvirlangani XV asrning so'nggi
choragiga kelib, miniatyura portreti
alohida janr sifatida shakllanganidan
dalolat beradi. "Miniatyuraning shart-
liligi uning perspektivasiga, Nur-soya
munosabatlari esa uning hayotiy
ekanligiga zarracha ham ta'sir etmay-

di” [7, 13]. Aynigsa, Navoiy kutubxo-
nasida tarbiyalangan Kamoliddin
Behzod yaratgan portretlar obraz-
li-individual talgini, haggoniyligi bilan
ajralib turadi.

Zamonasining yetuk gumanist
ijodkori sifatida Navoiy inson siymo-
si, uning jonli tasviri masalasiga jid-
diy e'tibor garatgani tabiiy xol. Shoir
portretnavis musawvir ijodini, portret
janrining xususiyatlari, uning bosh-
ga san'at ko'rinishlaridan ajralib turi-
shini teran anglaydi. Shu bois, Shoh
Bahrom Diloromning nafis suratini
ko'rganida mo'jizaviy kuchga ega
jonli ijod namunasi bilan yuzlash-
gandek, hayratga tushadi. Ammo
Bahrom tabiatidagi bu evrilish bir-
gina estetik taassurot natijasida yuz
bermaydi. Navoiy musavvir yaratgan
san'at asari insonning ichki ruhi-
vatiga, galb dunyosiga ta'sir etish
gudratiga egaligini yaxshi anglaydi
va asosiy e'tiborni Bahromning siy-
ratida, ichki olamida yuz beruvchi
psixologik  o‘zgarishlarga qgarata-
di. Dilorom suratini ko‘rgan zaho-
ti Bahrom hech kimga soz demay,
sukutga ketib, ogshomga gadar su-
ratdan ko'z uzmaydi. Shoh elchilari
Dilorom go'lini so‘rash magsadida Xi-
toy xoni huzuriga jo'naganidan so'ng
ham surat va musavvir yor ishqgida
yonayotgan Bahrom uchun yagona
ovunch bo'lib golaveradi.

Noma hoqgong‘a dog'‘i topti vuqu,
Anga bo‘ldi baho husuli ruju’.
Bilib ul xayl azm ishin lozim,
Bo‘ldilar aytqon taraf ozim.
Qoldi Bahromu notavon joni:
llgida surat, ollida Moniy. [1, 349]

San'atinsonga taskin berishi, xasta
ruhiyatiga shifo bag'‘ishlashi hagidagi
g'oya dostonning keyingi vogealari-
da ham yorgin poe-tik ifodasini top-
gan. Bahrom sevikli yoridan ayrilgach,
muhabbat dardiga chalinib, vujudi
xasta va zaif ahvolga keladi. Bundan
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xavotirga tushgan saroy ayonlari to'rt
yuz tabibni chorlab, ular shoh uchun
go'zal imoratlar qurishni maslahat
beradi. Tabiblarning fikricha, gasrlar-
ni bunyod qilish jarayoni, ularni beza-
gan nagshu nigorlar shohni sog‘ay-
tirishi, dardiga shifo berishi lozim edi.
Nihoyat qurilish ishlari yakunlangach,
shoh ayonlari gasrlarni bezashga yor-
dam berishiuchun Moniyga murojaat
gilishadi. Bu “Sab'ai sayyor” dostonida
Moniy suratgar obrazi bog'lig ikkinchi
muhim syujet liniyasi hisoblanadi.

Borcha Moniyni qildilar hozir,
Dedilar: “K-yey funun aro mohir.
Chun sen erding burun ul ish sababi
Kim, bo‘lub erdi shohning tarabi.
Sihhatig‘a yana sabab bo‘lg'il.
Tab'ig‘a boisi tarab bo‘lg‘il.
Qasrlar ziynatig‘a ohang et,

Bu yetti qasrni yetti rang et. [], 390]

Alisher  Navoly me'moriy in-
shootlarni bunyod etish va bezatish
alohida jarayonlar ekanini yaxshi bil-
gan uchun dostonda ularning o'ziga
xos spetsifik xusustlari hagida izchil
hamda aniqg tasavvur beradi.Ya'nishoir
o'quvchi san'at turlarini, ularga xos
badiiy va amaliy xususiyatlarni fargla-
shini istaydi. Aynan shu magsadda
Navoiy shoh Bahrom va Diloromning
fojiaviy muhablbati hagidagi dostonda
Temuriylar davrida rivoj topgan san'at
turlarining umumiy kompleksini tas-
virlab beradi.

Moniy mamlakatdagi bor nag-
goshlarni to'plab, har biriga max-
sus vazifalarni topshiradi. Ustalarni
nagshbandlik, zarkorlik kabi sohalar
bo'yvicha yetti guruhga ajratib, ular-
ga ishboshilar tayinlaydi. Ozi bo'lsa
amalga oshirilishi lozim bo'lgan vazi-
falar rejasini tuzib, nagqoshlar ishi-
ni nazorat giladi. Dostonning ushbu
boblarida bunyodkorlik ishlari katta
mahorat bilan tasvirlanishi o‘quvchi-
ni befarg goldirmaydi. Bunyodkorlik
jarayoni shunday ishonarli va izchil

hikoya gilinadiki, shoirning o'zi ham
me'morlik, badily hunarmandlik so-
halari bilan yagindan tanishligi sezila-
di. Navoiy Hirot hamda saltanatning
turli hududlarida olib borilgan bunyod-
korlik ishlariga bevosita boshchilik gil-
ganini nazarda tutilsa, buning ajabla-
narli tomoni yo'q. Shu sababli, shoir
galamga olgan yugoridagi vogealar
hayotiyligi bilan ajralib turadi. Kamo-
liddin Behzodning “Havarnaqg gasri-
ning qurilishi” nomli mashhur mini-
atyurasiga monand tarzda Navoiy
ham bunyodkorlik jarayoni tasvirida
zamondoshlari timsoli, real vogea va
holatlardan keng foydalangan.
Yugorida  keltirilgan  misollar
“Sab'ai sayyor” dostonida plastik
san'at talgini tasodifiy emas, balki
aniqg izchillikka egalagini ko'rsatadi.
Bu jarayon asardagi vogealar rivoji bi-
lan uyg‘unlikda kechgani uchun ham
tabily va hatto zarur badiiy xususiyat
sifatida gabul gilinadi. Buni Oksford-
ning Bodleyan kutubxonasida saqgla-
nayotgan “Xamsa” dostonlarining
XV - XVI asrlarda Hirotda ko'chirilgan
nusxalari uchun ishlangan betak-
ror miniatyuralar [8, 32] ham ko'rsa-
tib turibdi. Shubha yo'gki, ushbu
go'zal san'at asarlarining yaratilishi-
da Navoiy go'llagan tasviriy detallar
musavir uchun asosiy ilhom manbai
bo'lib xizmat gilgan. Ular orasida 1553
vilda Buxoroda kotib Muhammad
Ali tomonidan ko'chirilgan “Sab'ai
sayyor” dostoni  go'lyozmasidagi
miniatyuralar biri. Moniy Bahrom-
ga Diloromning rasmini ko'rsatishi
sahnasi [8, 12. Bodleyan kutubxonasi,
Elliot 318. v. 144, 13,5x22,3 sm.] e'tibor-
ni tortadi. Buxoro maktabiga xos to'q
va yorqgin ranglari, puxta kompozit-
siyasi bilan ajralib turuvchi mazkur
miniatyura markazidagi Moniy obrazi
XV-XVI| asrlarda yaratilgan Navoiy por-
tretlariga o'xshashligi seziladi. Hali
sogol go'yishga ulgirmagan yosh
vigitlarning tipologik giyofalari orasi-
da afsonaviy musawvir siymosi ulug’



yoshni garshilagan, indivudual his-
latlarga ega donishmand ko'rinishida
tasvirlanishida ham portret xususi-
yatlari namoyon bo'lgan.

Mashhur dostonlarga bag‘ishlan-
gan miniatyuralarda zamondoshlar,
real shaxslar obrazidan foydalanish
an'anasi mavjud bo'lganiga asosla-
nib, Moniy suratgar ulug' shoirning
mavjud portretlariga murojaat et-
ganini taxmin gilish mumkin. Moniy
tomoshabinga ko'rinib Dilorom su-
ratini Shoh Bahromga uzatayotgan
holatda tasvirlangani, ya'ni an'anaviy
miniatyura kompozitsiyasida “portret
ichidagi portret” mavjudligi buxorolik
musawvvir dostondagi bu sahna maz-
munini chugur mushohada etib, o0'zi-
ga xos tasviriy yechim topishga erish-
ganidan darak beradi.

“Sab'ai sayyor" dostoni asosidagi

bilimdoni bo'lganini gayd etish zarur.
Navoiy soz musawviri, mutafakkir
ijjodkor sifatida san'atning amaliy
va nazariy masalalarini talgin etish-
ga ma'naviy aktuallikka ega vazifa
sifatida yondashgan. “Sab'ai sayyor”
dostonidagi Moniy suratgar obrazini
talgini misolida shuni ko'rish mum-
kinki, shoir musawvirlik san'ati, xu-
susan portret janri, uning spetsifik
xususiyatlari bilan yagindan tanish
bo‘lgan va teran mushohada etgan.
Navoiy bu tajribalardan adabiy ijod-
da ham keng foydalanib, so'z va tas-
vir san'atlarini yuksak mahorat bilan
uyg‘unlashtirishga erishgan. O'rta
asrlar Sharqg san'ati va adabiyoti bi-
lan bog'lig ko'plab gizigarli mavzu-
larga yo'l ochuvchi bu ijodiy sintez
tadqgigotchilarni Alisher Navoiy ijo-
diga yana-da chuqur nazar solishga

kuzatishlarimizni xulosa qgilarkan-
miz, Alisher Navoiy yetuk san'at

undashi lozim, deb hisoblaymiz.
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YHUKATbHbIN
BANETHbIN
CNEKTAKNb
«JIA3IU -
TAHEL QUK
U NIOBBU»

Mapus JIEBULLKAS,

npenopaBatenb
[ocynapcTBeHHOA

aKaaemuu
Xxopeorpacuu
Y36eKucTaHa,

AHHoOTauusA. B cTtaTbe paccMa-
TPMBAETCA MCTOPUA co3daHma Oa-
JIETHOTO CriekTaknga «J1a3rv — TaHel,
aywu v nobBu», NocTaBneHHOoro
HaneTMencrepom 13 fepmaHnm Pa-
ynem PanMoHpo Pebek Ha cueHe
[OCYyOapPCTBEHHOIO akageMmnyecKo-
ro bonbloro teatpa MMeHW Anu-
wepa HaBou. OCHOBY CreKTakniqa
COCTaBNgeT WUCTOPMA BO3HUKHO-
BEHUA N Pa3BUTUA OAPEBHErO XO-
PE3MCKOro TaHLa «J1a3rm».

KniouyeBble cnoBa: Ky/bTypa,
Hacneone, TBOPYECTBO, MacTep-
CTBO, MPEEMCTBEHHOCTb, BblPa3u-
TeIbHOCTb, WCMOMHUTENb, LUKOSa,
TaHeL, GONbKIOP.

Annotation. The article exam-
ines the history of the creation of
the ballet performance “Lazgi - the
dance of soul and love”, staged by
German choreographer Raul Rai-
mondo Rebeck on the stage of the
State Academic Bolshoi Theater
named after Alisher Navoi. The ba-
sis of the performance is the histo-
ry of the origin and development of
the ancient Khorezm dance “Lazgi".

Key words: culture, heritage,
creativity, skill, continuity, expres-
siveness, performer, school, dance,
folklore.

BktoueHmMe  Xope3McKoro TaHua
‘NMasrn” B Penpe3eHTaTMBHbLIM CMMCOK
HemMaTepmanbHOro KynsTypHOro Hacne-
ana FOHECKO aBMMIOCh OAHUM M3 APKUX
CcoObITVM mocnegHmx NeT B y30eKCKoM
HaLUMOHANbHOM TaHLEBANIbHOM WNCKYC-
cTBe. PeleHune 06 3ToM Oblf10 MPUHATO
12 nexkabpsa 2019 roga B ctonuue Konym-
6um ropone boroTe B xoge 14-1 ceccuum
MeXXnpaBUTENbCTBEHHOIO KOMUTETA
FOHECKO mo oxpaHe HemMaTepmaibHOro
KYMBTYPHOro Hacnegus.



2To0 cobblTMe cTanio cBoeobpas-
HbIM  CBWOETENIbCTBOM  MeXayHa-
POOHOrO MPU3HAHWA  LWKOMbl  XO-
PE3MCKOIo TaHLLa, MOCKOMbKY «J1asr»
ABMAETCA OOHUM U3 APEBHUX 1 HEMO-
BTOPUMbIX 06pa3LoB CcaMOObITHOM
TaHUeBanbHOM KynbTypbl y30eKCcKoro
Hapoda. Ero apeBHee mpoucxoxoe-
HWe MOOTBEPXKOAAIOT COXPaHMBLLMECH
00 HalWWX AHEW MMCbMEHHble MCTOY-
HVKW, MPoM3BeaeHWA M306pa3nTeNb-
HOIMO WCKyCCTBa, 00pa3lbl YCTHOMO
HapPOOHOMo TBOPYECTRBA.

B 3101 CBA3M MpencTtaBnatoT UH-
TepecC YNOMWHaHUG [LOpeBHerpeve-
CKOlo UCTopUKa v reorpada leponora
O XMBLUMX B XOpe3Me njeMeHax Mac-
careToB: «KumByLLMe Ha bepere Okca
(AMyOapby) MaccareTbl Be4epoM 3a-
YKUTAKOT KOCTEP, MbAHET OT 3araxa
PACTEHUI, TaHLLYIOT BO3Me OrHg, Moka
OH He moTyxHeT». [1, c.201] M3obparke-
HNA TaH LY OLWMX MoAe N, PUCYHOK OBM-
>KEHWA KOTOPbIX HAaMOMUHAET «J1a3rny,
MOXXHO HaWTW B apPXeOoNorMyecKoMm
naMaTHKKe Tompak-Kana — Bblgato-
WKMMCA MaMATHUKOM KynbTypbl [pes-
Hero Xope3ma I—V| BeKOB Halllel 3pbl.
[aHHble VNCTOYHWKKM MoAPOOHO OMnu-
CaHbl B MUCCNedoBaHMAX akageMUKOB
C.MNTonctosa [2.] n M.P.PaxmaHoBa [3.].
B HallM AHW He TONbKO B Y36eKKcTaHe,
HO M B pade ropoaos EBporbl, A3mm n
AMEPUKW yCrelHO OeNCTBYIOT LLKO-
nbl U CTyaMK y36eKCKoro TaHua, roe
enamoume  MMelT  BO3MOXXHOCTb
OBNafeTb obpa3uamm GepraHcKoro,
OyXapCKOro ¥ XOPEe3MCKOro TaHLa.
Y36eKCKMM TaHel, MMEOLWMM MHOro-
BEKOBYIO MCTOPUIO 1 BoraTble Tpaam-
UMK, NpuBnekaeT k cebe BHMMaHWeE
GaneTMencTepoB 1 xopeorpadoB BO
MHOTMX CTPaHax MMpa.

K npumepy, OGanetmemncrep u3
KaHagbl Cawap 3apud BOMIOTUN
TBOPYECKMM MPOEKT Mo Ha3BaHWeEM
«lLazgi - Transformation», B KOTOPOM

nomnbiTanca Mo3HaTb  CaMOObITHYO
LKOMY TPAAMLUMOHHOIO XOPE3MCKOIo
TaHL@, MOCTUYb ero MPUEMbI Xy 0XKe-
CTBEHHO-006pPa3HOM  Bblpa3nTebHO-
CTW, OBMafeTb TEXHWMKOW K MacTep-
CTBOM MCMOMHeHUd. [lpe3eHTauma
npoekTa Oblna ycnewHo npeacraB-
NeHa B TBOPUYECKMX By3ax TalUKeHTa,
a Takxke B YpreHye mn XmBe 1 Bbi3Ba-
na OonblLUOM MHTEpPEC Yy LeHuTenemn
TaHLEBaNbHOrO MCKyccTBa. Hapany
CO CTydeHTaMu [ocynapCTBEHHOM
akageMumm xopeorpadum Ysbekucra-
Ha, B NMpoeKTe Obl 3a4eWCTBOBAHDbI
MOMoAble U B3POCTble HOCUTENN Ca-
MOObBITHOrO HaLMOHAIBHOMO UCKYyC-
CTBa - WCMOMHUTENM Ha HapOOHbIX
MHCTPYMEHTaXx, BOKaNWMCTbI, TaHLLOPbI,
AKTEPDbI, YUbEé TBOPYECTBO MPOMMTaHO
OYXOM ApeBHero «J1asrmy.

B McTopum GaneTHoOro MCcKyccTea
Y36eKncTaHa MNpUBEPXKEHHOCTb K
KIacCUMYeCKMM Tpaguumam B Ganet-
HOM MCKYyCCTBe YAMBUTENbHbIM 0Opa-
30M coYeTanachb C YMENbIM MUCMOSb-
30BaHMEM CPENCTB XyJOXeCTBEHHOM
BblPa3mUTENbHOCTM Y30EKCKOro HaLM-
OHaNbHOIo TaHua.

B [OaHHOM KOHTeKCTe umcTopu4a
TaHUa «J1a3ru», OoKyTaHHaa nereHaa-
MU U MUbaMK, NMpuBNeKna K cebe
BHUMaHMe [NaBHOro xopeorpada
beprnnHckoM HauMoOHaNbHOM One-
pbl Payna PavMoHOo Pebek, ocylle-
CTBMBLUEro nput nomMouwm «PoHaa
Pa3BUTUA KYNBTYPbl M MCKYCCTBa Y3-
bekunctaHa» B 2021 rogy NoCTaHOBKY
6aneta «J/1a3ry — TaHewu, OyWwu 1 nob-
BM» Ha CcUeHe [ocy0apCTBEHHOMO aka-
OeMnyecKoro bonbloro TeaTpa MMe-
HV Anuniepa HaBoum. MacTtep TaHuUa
MMEET OMbIT PaboTbl CO MHOTUMU U3-
BECTHbIMW Xopeorpadamu, TaHLEeBaN
B MoCTaHoOBKax PonaHa lNetun, Mopu-
ca bexxapa, Pymonbda Hypeepa. C
2012 ropa Pebek aBnaeTca xopeorpa-
dom [JopTMyHACKoro GaneTa.
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bBanetmewncrep, BOCXMLLUEHHbIM
OPEBHUM YXN3HEYTBePXKOALMM XO-
PE3MCKUM TaHLEM, He TOMbKO MOoJSl-
HOCTblO BMMCAN ero B gpamMaTtyprmto
CNeKkTakng nofd  akKkoMmaHeMeHT
©OKMBOro» aHcamMbnga y30eKCcKMx Ha-
POOHbBIX WMHCTPYMEHTOB, MNpodeccu-
OHaNbHO WCMOMHABLUEro Menoguto
M MECHIO, HO MOYTU B KaXXOOM xope-
orpadpmyeckoM HoOMepe COoxXpPaHun
21eMeHTbl  3TOro  BbIPa3unTeNbHOro
HaPOOHOro TaHLa.

MpwvcTynaa K paboTe Hag BOMO-
LLIeHMeM CcBoero 3ambicna, P.Pebek He
CTaBWN nepen cobon 3agady npope-
MOHCTPUPOBAaTb 2BOMOLUMIO OPEBHE-
rO XOPEe3MCKOro TaHLa OT ero poxae-
HWA 00 HalWX AHen. KoMMo3uLMOHHO
CMeKTak/b COCTOUT M3 4YeTbIpEeX u4a-
CTeN, OpraHM4HO CBA3AHHbIX MeXXay
coboW TeMoM caMoro TaHLa «J1a3rmy.
MNepBag KapTWHa MNepBOro AeNCTBUA,
nof YCNOBHbIM Ha3BaHMeM «Oa3mc Ha
LLIENKOBOM MYTW» MEPEHOCUT 3pUTENd
B MMyOWHY BEKOB, KOrda B HM30BbAX
Amypapbn GopMUpoBanach LMBUAN-
3aUMa OPEeBHUX Xope3MMmnLEeB. TaHel,
«/1azrv», BO3HUMKHOBEHWME KOTOPOrO
y4YéHble CBA3bIBaOT C 00pagamMm or-
HEMOKMOHHWKOB, MMeeT 0Oonee 4yem
TPEXTbICAYENETHIO WCTOPUIO. DHEep-
TMYHbBIM 1 3aXKMUraTeNbHbIN TaHel, Mo-
MOran gpPeBHUM XOPE3IMUIMLIAM BbIXKI-
BaTb B YCMOBMAX XOAOAHbLIX CYyPOBbIX
3UM U BECKOHEYHbIX MeyO0yCOOHbIX
BOWH. HecMoTpa Ha MHOFOYMCIEHHbIE
BOWHbI, COLMANbHble MOTPACeHUa U
NPUPOAHbIE KaTaKIM3Mbl, MPOMCXO-
OVBLUME B XOPE3MCKOM 0a3umce, TaHel,
COXpaHWICa 4o HalMxX gHew.

BTopaa kapTuHa MpouncxoounT B
Halle BpemMa B «My3ee eCcTecTBO3-
HaHKa», B KOTOPOM OXXMBatOT BOCKO-
Bble dUrypbl ogHOM NobaLLen napbl.
Oy NCTOPUYECKUX MepCoHaXKew
MPOLUMIOro CAMBAKOTCA C MoceTuTe-
NaMu My3ed 1 0OyxXoTBOpatoT Ux J1to-

60Bbl0. Ha clueHe ocTatoTca aBe ae-
BYLLKW, onuvueTBopgatolme «yLly»
1 «J1toboBb» B oOHOM 4denoBeke. Mx
TaHel, C BO3/tOOMEHHbIM — 3TO He
TOMBKO YbW-TO BOCMOMIMHaHKMA. TaHel,
TPEX CONMCTOB BaneTa onnLEeTBoOPAeT
eguHeHMe NpoLNoro M HacToALWEero
B Ka)kOoM 4enoBeke. KcTtaTtu, TaHel,
BO3/110OEHHbIX COMpoBOXKOaeTca
MCMOoNHEeHWEeM rasenen cpegHeBeKo-
Boro nosta bobopaxmma Malpaba
- MO3TUYECKMMAOMANoOroM ABYX BJItO-
ONEHHDBIX Ha Yy30EKCKOM A3bIKe.

BTopoW akT HaduHaeTca C Tpe-
TbeM KapPTWHbI, C Ha3BaHMWeM «B co-
BPEMEHHOM MUpe U TpaanLnm» — 3TO
nonbiTka GaneTMencTepa 3araHyTb
B [e/10BOe MexaHuCcTMYecKoe obLle-
CTBO, B KOTOPOM BMeCTO Ayl — Me-
XaHWYecKne gencTema 1 pednexcs
Ye1oBeKo-pPoboTOB, nopakatoLlee
Hac BOOOaBOK HeorpaHu4YeHHoM BNa-
CTbiO BEPXOB U pabonenmemM BOKPYr
MX MepcoH. be3nywHbIM O0enoBow
MUP xopeorpad MPOTMBOMNOCTaBNA-
eT HapOoAHbIM KyNbTYPHbIM Tpaau-
LMAM 1 B OOHOM TaHLLe obbegunHaeT
npoLuioe, HacToallee M byayllee, B
KOoTOpOoM nobexaatoT oblledenose-
YecKre AyxOBHble LieHHOCTU. B ueT-
BEPTOM [OENCTBUK  YTBep»KaatoTca
JBe BeYHble LEeHHOCTW Ha 3emMfe —
«dywa» 1 «J1toboBb», Harbonee ApKo
BOMMOLLEHHbIE B XOPE3MCKOM TaHLe
«J1a3ru», 3aBeplUatollemM 6HaneTHyto
MOCTAHOBKY.

Knaccuyeckumm  «J1asru» Mcros-
HaeT OWnbHO3a APTbIKOBA, yYeHMLa
aBxap MaTtakyboBow — HapogHow
apPTUCTKK Y30eKnCcTaHa, 3HaTOKa XO-
PEe3MCKOro TaHLa W KOHCyNbTaHTa
cnekTaknga [4.]. ConncTka B APKOM
HaLMOHaNbHOM KOCTIOME HaduHaeT
TaHel B Mea/IeHHOM pUTME, 3aMepeB
B Mo3e 1 NoaHAaB pPYyKy BBEpPX, Kak Obl
HanpaBnaa K ConHLy — 3aTeM Hayu-
HaeT nocnenooBaTeNbHO MPUBOOMUTL



B OABV>KEeHMEe Manblibl M KUCTK, 3aTeM
PYKW, MMeyn, ek, KoOpryCc MU HOru,
npuBOOA BCE TeNo B ABMMXKEHME, CO-
NPOBOXAAtOUIEECH MENMKOM OPOXKbIO
(Mo-y36eKcKM «TUTpaTMa»), C KOMOU-
HauMen NMOBOPOTOB, HAaKMOHOB, MéeSl-
KMX MPOXOA0B, MpMceaaHMIi, MOACKO-
KOB W crheumdunyeckmnx OBVIKEeHWIN
wen («actpebuHasa wea» Uan <Mnrmp
ByMMH»), Kopnyca («raBga TebpaHu-
WK» U «raBaa MPrMTULL»), ey («enka
KOKMLL»), Nogbopoaka («MaK Xapaka-
TW»). PUTM TaHUa MOCTEMEHHO YCKO-
pdaeTcd, HanoMHAg ero Bcé Gonbluen
SHeprvenm un TemnepamMeHToMm. Mc-
NONHUTENbHMLIA 3aBEPLIAET TaHel
C MOYTW 3BKCTaTUYECKMM 4YyBCTBOM
YMCTOM PaAOCTV M CYACTbs, Bbl3blBas
bypto BocTopra B nybnuke. 3putenm
BMecCTe C TaHLOBLUMLEN Kak Obl 3a-
HOBO BO3POXKOAOTCA K HOBOM 300P0-
BOW CYACT/IMBOWM YXN3HW. [1pn STOM,
Ha MPOTAXEHMM BCEro crekrTaknsa
GaneTMencTep codeTaeT 3MeMeHTbl
KnaccuyecKom xopeorpadum ¢ nekx-
CMKOWM y36eKCKOro TaHLa.

MoMMMO Knaccryeckoro obpasua
XOPEe3MCKOro TaHLa, 3pUTenM CMor-
M yBWAOETL B OGaneTHOM crekTakne
Takke «J/1a3r» mMacxapabo3oB — Ha-

CNMUCOK JIUTEPATYPbI:

POOHbLIX KOMeOmaHToB. B mpoluniom
Macxapobo3bl, Kak ApeBHMEe HOCK-
TEeNW TPagMLUMIM 3PENULLHOIO MCKYC-
CTBa, pa3BfeKanu ToMAmMbl JOOeN Ha
6a3zapax, Nouwanax B AHM HapoaHbIX
rynaHm. B XIX - Hauane XX BeKOB
rPOTEeCKOBbIE MacKW OblIM 3aMeHeHbl
OpPUIMHaNbHbIM  rPUMOM. [1peBHME
TaHLOPbl OblIM UCKYCHbIMK Moapa-
YKATeNAMM WUBOTHbBIX M MNTUL, YMeno
UMUTURYIOLLMMUK  M3OaBaeMble UMK
XapaKTepHble OABM>KeHNS 1 3BYKM [5].
Bce 2T anemMeHTbl Hapo4HOro TaHLua
CBOe0OpasHo No-coBpeMeHHOMY BO-
NAolWeHbl B HOBOM OajleTHOM Crek-
Takne «J1asr.

HoBbIV GaneTHbIV cneKkTakb Obin
C yCcnexoM MokasaH Ha cLeHe Mapu-
MHCKOro TeaTpa B CaHKT-eTepbypre,
Bonblioro teaTpa B MOCKBe, a Takke
Ha cueHax lMapwmka, bepnuHa, Ctam-
6yna, dy6aa un opyrux ropogos. He-
COMHEHHO, UYTO TBOpYEeCKMEe MOMCKM
3apybeXkHbIx OaneTMencTepoB CBU-
AETeNbCTBYOT He TOMbKO 00 WX WH-
Tepece K y30eKCKOMY TaHLYy, HO U O
CaMOObITHOCTM HaUWOHaIbHOM TaH-
LeBaNlbHOWM KyNbTypPbl, Oatowen BO3-
MOYHOCTb O/19 ee CLEeHWMYECKOW WH-
TepnpeTaunm Ha 6aneTHoM cLeHe.

1. TepopoT. Mctopuma. T.1. — MockBa: 9KCcMo, 2008.

2.Tonctos C.I'l. peBHnIM Xope3m. — MocKBa: 1948.

3. PaxmaHoB M.P. Y36eKcknii TeaTp. —TallkeHT: M3a-8o UM.[Tynama, 1981.

4 MaTtakyboa [ OdaTvyKoH J1a3r. — TOWKeHT: 1993.

5. ABgeeBa J1.A. N3 UcTopun y30EKCKOM HaUWOHanbHOM Xopeorpadumm. -

TawkeHT: Y3bekpakc, 2001.
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DIFFERENCES mroductr

| will describe the history and char-

BETWEEN acteristics of the costumes and hair and

makeup of traditional Japanese dance.
The reason is that Japanese culture was
JAPANESE transmitted to Japan from Central Asia
such as Uzbekistan via the Silk Road. Ki-

TRADITIUNAL mono and hair and makeup were also

like those of the Silk Road countries until

around the 7th century. However, since

DANCE CUSTUMES then, Japanese culture has undergone
) a unigue and unique evolution. Kimono

HAIR AND and hair and makeup also have unique
shapes, designs, and techniques. | will

organize them and introduce the rela-

MAKEUP' tionship between Japanese traditional

music and dance.

AND UZBEKISTAN 1. About Japanese kimono

1) History of Japanese kimono

HarUka TACHIBANA Our dance costume, the kimono, is
unique to Japan. From ancient times to
(Ky0k0 IWAMOTO) the Nara period (710-794), Japanese folk
v costumes were mainly pants-type gar-
Cultural pU“Cy and ments, skirt-type garments combined
c L 1. with jackets, or dress-type garments.
This is very similar to the costumes of

any of the countries on the Silk Road.

The prototype of the kimono dates to
the Heian period (8th century).

Around this time, two major classes
were created in Japan: commoners and
nobility. Cormmon people wore simple
clothes made of linen. The material used
for aristocratic kimmonos was not only lin-
en but also silk. Japan’s climate has a lot
to do with the culture of the Heian peri-
od. Japan has four seasons: spring, sum-
mer, fall, and winter, and the nobilities of
the Heian period preferred lifestyles that
matched the seasons, and their unigque
culture rapidly developed. In the win-
ter, they wore layers of kimono, and in
the summer, they not only reduced the
number of kimonos, but also changed




the material to airy materials such as
linen to enjoy fashion. The kimono is
characterized by fabric cut in straight
lines and sewn together. This combi-
nation of kimono and obi shape has
been used for about 250 years.
Around 1200, cotton began to be
cultivated in Japan. This allows cotton
to be incorporated into the kimono
material. From around this time un-
til around 1800, cloth woven directly
with vertical stripes became popular
among the Japanese common peo-
ple. This vertically striped cloth was
mainly made in the southern islands
of Japan.Thestriped pattern was pop-
ular because it looked stylish when
worn with a kimono that hugged the
body, and because it was a slightly
more mature costume unique to Ja-
pan. However, around the same time,
this striped pattern did not seem to
be popular in Europe. Costumes in
Uzbekistan also have colorful vertical
stripes, and they were also popular in
Japan because they were worn by Ka-
buki actors. On the other hand, Jap-
anese vertical striped patterns with
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similar colors were also preferred, and
their designs and color combinations
created many trends among the
common people.

In addition to the kimono, men'’s
kimono includes the hakama. Haka-
ma are pants-like garments worn
over the kimono. Hakama originat-
ed around 700 BC. The current form
dates from around 250 years ago.

In the Edo period (1603-1867),
women were not allowed to wear
hakama, but from 1871, women were
allowed to wear hakama as well.The
greatest feature of the Japanese Kki-
mono is that many Japanese people
still wear the same costume of 250
years ago.l

2) Kimono structure and acces-
sories

The kimono is made of 36 cm
wide and 12 meters long. It is effi-
ciently cut and sewn together to form
a single kimono.l The same kimono
can be worn by people with different
body shapes because the two cords
at the waist allow the kimono to be
worn along the
body.

The acces-
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with gold threads. The obi is about
34 cm wide and about 4 meters
long. As with kimono, the main ma-
terial used is silk. Of course, polyester,
and other materials are also available
nowadays.

3) Kimono cloth and design

The cloth is silk or cotton, but
nowadays, polyester, and other syn-
thetic fibers are also available. There
is also a delicate Japanese technique
called Yuzen, in which dyed patterns
are drawn on white silk. The patterns
are mostly seasonal flowers and tradi-
tional designs. Many of the patterns
on Japanese kimonos were imported
from overseas. Also called Karamon,
many of them were brought over
from China. Some of these patterns
are also called “Yusoku patterns” be-
cause they were worn by scholars (ex-
perts) during the Heian period. Sim-
ilar patterns can be found in China,
Central Asia, and sometimes Europe.
Yushoku patterns are considered to
be highly dignified patterns and are
still often used in obi belts for formal
wear even today.

An example of a Yusho pattern
Phoenix pattern, diamond pattern,
arabesque pattern, vertical frame
pattern, tortoiseshell pattern, cloud
crane pattern, etc. Silk kimonos are
mainly made by dyeing white silk
cloth. There are three main ways to
add patterns to dyed fabrics. These
are hand-dyed, stencil-dyed, and tie-
dyed. Hand-dyed dyeing is a dyeing
technigue in which the pattern is lit-
erally drawn by hand. Use a brush to
draw a rough sketch on white fabric,
place glue to prevent adjacent col-
ors from mixing, and then add colors
with a brush to dye. Among hand-
dyed dyes, wax dyeing involves draw-
ing designs with wax and resist dye-

ing. A typical example of hand-dyed
dyeing is “Yuzen dyeing.” Hand-dyed
kimonos are expensive because they
require a high level of craftsmanship.
stencil dyeing

Katazome is the process of cre-
ating detailed patterns on fabric us-
ing patterns cut out of paper such
as paper. A typical example of stencil
dyeing is “komon."Komon is a dyeing
technigue in which very small pat-
terns are applied to the entire fabric,
and the finer the pattern, the higher
the status, and it is also used for for-
mal wear. There are two methods of
stencil dyeing: one is to use a mold
to apply the dye, and the other is to
use a mold to place glue and use re-
sist dyeing. There are also gorgeous
types of stencil dyeing, such as binga-
ta, which use multiple paper patterns
to print in multiple colors.

Tie-dyeing is an ancient tech-
nigque. The white fabric is tied with
thread or pinched with clips to pre-
vent the dye from entering, and then
soaked in the dye. When the entire
dough is squeezed finely, it is called
soshibori. Total shibori uses a lot of
fabric, so the kimono will be expen-
sive. Because tie-dye is gorgeous
and has elasticity, it is also used for
accessories such as obiage and hair
ornaments. A typical type of tie-dye-
ing is “pique-dyed”. All dyed products
require many steps to complete, so
they are of high quality and extreme-
ly delicate.lIn Japan, kimonos are
worn not only as dancing costumes,
but also for family events, parties, and
for everyday fashion.

| am working on a project to cre-
ate kimonos from Uzbek cloth, which
is very popular. It also helps Japanese
people become interested in and un-
derstand Uzbekistan's culture.



2. About Japanese dance hair
and makeup

1) Why is the makeup in tradi-
tional Japanese dance white?

The reason why Japanese tradi-
tional dancers wear white makeup
is that their faces are painted white
so that their faces stand out clearly
in the dim light of candles. White
faces of actors in dance performanc-
es were also liked because it looked
interesting and drew people’s inter-
est. This feeling is probably like that
of Western clowns. Furthermore,
the founder of Japanese tradition-
al dance was a woman, but due to
its bewitching nature, the Japa-
nese government (Edo Shogunate)
banned female actors in 1629, and
from then on, men played female
roles on stage. It becomes like this. To
clearly differentiate the roles of men
and women, women and those who
play the role of justice wear white
make-up, while villains wear black
or red designs on their skin-colored
or shady faces. They have also been
incorporated into modern Star Wars
movies. You can tell who the villain
is and who is the righteous just by
looking at it. The villains wore red or
black makeup with black designs,
and the princesses wore traditional
Japanese white makeup.

Also, Japanese people especial-
ly like the color white. For example,
white has the image of purity, purity,
and purity, as being pure and noble.
Furthermore, actors are people who
deviate from the normal human be-
ing by painting it white by pretend-
ing to be the role they are playing
rather than themselves. He had the
image of a god, and that alone made
him attractive as an actor.

2) Traditional Japanese hairstyle

The typical female hairstyle of
ancient Japan was the *Mizukura.
During the Nara period, the culture
of the Tang Dynasty was imported,
and a hairstyle called “Kouhatu” be-
came popular, but in the Heian peri-
od (800), a style unique to Japan was
introduced. “Suihatsu” became com-
mon, and this hairstyle continued
until the Muromachi period (1500).
This hairstyle was considered more
beautiful if the hair was worn down or
long. This is a hairstyle where you can
clearly see the length.

During the Edo period (1700), real
economic power was transferred to
the townspeople, and Edo culture,
known as the glamorous beauty,
flourished. To relieve the hassle of
having long hair, curly hair was de-
veloped in the early Edo period, and
“Shimada” was devised. In the middle
of the Edo period, a specialized hair-
dresser called "Onna-hatsushi : hair
designer for women” was born, and a
hard-dried beard oil was developed,
and new hairstyles were devised. In
the late Edo period, the luxurious and
elaborate taste of the mid-Edo peri-
od was discovered, and a clean and
sophisticated aesthetic sense called
“Iki" became popular. As a result, vari-
ations on the Shimada style became
popular. Approximately 300 different
hairstyles have been created for both
men and women.

3. Relationship between Japa-
nese dance and music

The oldest stage in Japan dates to
the 7th century, when music and dance
troupes fromwhatis now Korea and Chi-
na were invited to Japan, and the stage
shown on the left was held in Nara Pre-
fecture. After that, the dance was used

3
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in Shinto rituals and spread among the
common people as a local dance.

From around the year 1000, styles
such as Shirabyoshi, Noh, and Kyo-
gen, in which performers danced
while speaking, became popular. Af-
ter 1600, the current style of dancing
to music evolved, but it originally de-
veloped along with Kabuki, a musical
unique to Japan, and Bunraku, which
uses puppets. Traditional Japanese
dance has developed and continues
to this day as a form of dance that ex-
presses these stories through music
and song. What is distinctive about
this music is that it consists only of
double or quadruple time, and there
isnotripletime. The rhythm isin stark
contrast to traditional Korean music,
which uses triple time. Additionally,
the tempo changes rapidly depend-
ing on the scene. Double or quadru-
ple time is by no means a march.
Japanese traditional music includes
many non-rhythmic parts and slow
and fast beats in two and four beats,

FOR MAGAZINES:

and the most important part is said
to be the “pause”.

In conclusion

| described the characteristics
of Japanese traditional dance cos-
tumes, hair and makeup, and mu-
sic. Among these, there are many
developments unique to Japan. This
is greatly influenced by Japan’s loca-
tion and national policies. Japan is
an island country with four seasons,
and a culture that values the sea-
sons and events. Furthermore, Japan
has had no diplomatic relations with
other countries for 400 years. This
is probably one of the reasons why
Japanese culture developed unique-
ly. I am grateful to have been able to
take this opportunity to introduce Ja-
pan's traditional kimono and hair and
makeup. We also hope that you will
be interested in our project of mak-
ing traditional kimonos using Uzbek
cloth. thank you very much.

1. Masami Iwasaki: From the perspective of the three structures of cloth-
ing (drapery, two-dimensional, three-dimensional), Origin and history of ki-

mMaono

2. Teruko Tamura: Features of Asian ethnic costumes, Japanese Clothing
Society Journal, Jpn. J. Clo. Res. 20050 Vol .49 No.l
3. Mami Baba: Various ethnic costumes, Japanese Clothing Society Jour-

nal, pn. J. Clo. Res. 2007 Vol.51 NO.1

4. Tomomi Murakami: Modern Uzbek dyeing and weaving crafts, Hokkai-

do Ethnology, 2020, Vol.16

5. Naoya Kobayashi: The essence and meaning of “white” in Japanese

dance, Nihon University

6. Masako Suzuki: Hairstyles of the Edo period: Japanese aesthetic sense
seen in changes in hairstyles, Yamano Research Bulletin, 1993
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Abstract. Mentality is an an-
thropological concept. In the pres-
ent article, mentality is considered
a collection of human thoughts and
beliefs that is related to dance. It is a
concept that undoubtedly affects all
aspects of human life from physical
to metaphysical. Mentality is a col-
lection of beliefs affected by histor-
ical myths and archetypes that has
been influencing religion, culture,
language, dance, music, etc. There-
fore, looking at the mentality and
dance -one of the most important
historical heritage of thoughts, emo-
tions, and beliefs- is important more
than ever. Especially in some ancient
civilizations and societies such as
Iran and Eastern cultures from the
Far East to Middle Asia, etc. that have
mentality focusing on social and in-
dividual mental archetypes. Some of
them are unigue and some are the
same. Digging into this issue would
answer lots of what, why, and how
questions about dancing. It could
build a proper understanding of
dance - cultures’ development path
and make it easier to fulfill contem-
porary and future human’s physical
and metaphysical needs. Based on
my wide field studies and recordings
on Iranian ethnic groups' and some
other Eastern and Middle Asian cul-
tures?, this article discusses dance as
a historical outcome of mentality of
Iran and Middle Asia cultures.

'Recordings and field studies by Rouhollah Kalami in the
ancient musical and dancing area of Kumesh leading to

6 research music for dance albums and 3 booklets of Iran
ethnic music- Kumesh area — number 43,44,45 - released
by Mahoor publication in Iran, 2007-2013

*Series of studies, articles, and speeches on studying cultural
and musical - dancing mentality of India, Iran, Mongolia
and Afghanistan, studying Iran and Middle Asia mentality
of auditory culture, an introduction of studying Iran histor-
ical musical mentality, studying historical cultural mentality
and modern composition for Iranian and Japanese instru-
ments in Nagoya university of Art- Japan, studying mental-
ity, dance and development in the international conference
of Lazgi, Uzbekistan, and more.
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Keywords: Mentality, Dance,
lran, Midd le Asia, Sustainable
Development.

Annotatsiya. Mentalitet an-
tropologik tushunchadir. Ushbu
magolada mentalitet rags bilan
bog'lig bo'lgan insoniy fikrlar va
e'tigodlar to'plamidir. Bu, shubha-
siz, inson hayotining jismoniydan
metafizikgacha bo'lgan barcha
jabhalariga ta'sir giladigan tus-
hunchadir. Mentalitet - bu din,
madaniyat, til, rags, musiga va
boshgalarga ta'sir ko'rsatgan tar-
ixiy afsonalar va arxetiplar ta'siri-
da bo'lgan e'tigodlar yig'indisidir.
Shuning uchun mentalitet va
ragsga nazar tashlaydigan bo'lsak,
fikrlar, his-tuyg'ular va hissiyotlarn-
ing eng mMuhim tarixiy merosidan
biri hisoblanadi. e'tigodlar - har
gachongidan ham muhimroqg.
Aynigsa, Eron va Uzog Shargdan
O'rta Osiyogacha bo'lgan Sharq
madaniyatlari kabi ba'zi gadimiy
sivilizatsiya va jamiyatlarda ijtimoiy
va individual ruhiy arxetiplarga ga-
ratilgan mentalitetga ega. Ulardan
ba'zilari noyob, ba'zilari esa bir xil.
Ushbu masalani o'rganish ragsga
oid ko'plab savollarga nima, nima
uchun va ganday javob beradi. Bu
ragsni to'g'ri tushunish - madani-
yatlarning rivojlanish yo'lini yarat-
ishi va zamonaviy va kelajakdagi
insonning jismoniy va metafizik
ehtiyojlarini gondirishni  oson-
lashtirishi mumkin. Eron etnik gu-
ruhlari va ba'zi boshga Sharg va
O'rta Osiyo madaniyatlari bo'yicha
keng ko'lamli tadgigotlarim va yo-
zuvlarimga asoslanib, ushbu ma-
gola ragsni Eron va O'rta Osiyo
madaniyatlari mentalitetining
tarixiy natijasi sifatida muhokama
giladi.

Kalit so'zlar: Mentalitet,
Rags, Eron, O'rta Osiyo, Bargaror
rivojlanish.

AHHoTaumMa. MeHTa/lbHOCTb
— aHTponosorMyeckoe noHdaTue.
B HacTodllen cTaTbe MeHTanuTeT
PACCMAaTPUBAETCA KaK COBOKYI-
HOCTb YefIoBEeYECKMX MbICMEN W
yOeXxaeHMI, CBA3aHHbIX C TaHLEM.
3TO KOHUEenuwWa, KoTopas, Heco-
MHEHHO, 3aTparMBaeT BCe acrek-
Tbl YenoBeYeCKOW XM3HK, OT du-
3MYecKoro Ao MeTapU3nYecKoro.
MeHTanuTeT — 3TO0 COBOKYMHOCTb
yoeXxxgeHnn, Ha KoTopble MoBAW-
Ann Uctopmyeckrne Mudbl 1 ap-
XETUMbI, BANAIOLLME Ha PEAUTUIO,
KYNBTYRY, A3blK, TAHELL, MY3bIKY M T.
0. [Mo3ToMy paccMoTpeHme MeHTa-
NNTETA U TaHL@ — OOHOMO M3 Bak-
HeMLLIMX NCTOPUYECKMX Haceomm
MbICen, aMoLMM U yoexxaeHUa
— BaYKHbl Kak HWkorga. OcobeHHo
B HEKOTOPbIX APEeBHWX LMBUIN-
3aUMax 1 obOLLIeCcTBax, TakMX Kak
MpaH 1 BOCTOYHbIE KyNbTYPbl OT
HanbHero Boctoka po CpenHen
A3 U T. O., MEHTANMUTET KOTOPbIX
cocpefoToYeH Ha CoLManbHbIX K
MHOVMBUMOYAbHbIX MeHTabHbIX
apxeTnnax. HekoTtopble M3 HUKX
YHWKaNbHbl, HEKOoTopble OAMHa-
KOBbI. YrnybneHume 3Toro Bonpoca
JAcT OTBETbl Ha MHOrMMEe BOMPOCHI
O TOM, YTO, MOYEMY M KaK O TaHLIax.
ST0 MO0 6bl ChOPMUMPOBATHL MPa-
BUTbHOE MOHMMaHMeE TaHLa — NyTw
Pa3BUTUA KyNbTypPbl M 0BAerymTb
YOOBAETBOPEHWE DUINYECKMX U
MeTapU3nYecKrx mnoTpebHoCcTen
COBPEMEHHOrO 1 ByayLLEero Yyeno-
Beka. OCHOBbIBAACb Ha MOKX 00-
LUIMPHbIX MONEBLIX MCCNEeO0BaHMAX
M 3anmcax 06 MPaHCKUX STHUYe-
CKUX FPYMMax M HEKOTOPbIX OpYriMX
KynbTypax BoctouHom 1 CpenHewn
A3, B 3TOM CTaTbe paccMaTpu-



BaAETCA TaHeL, Kak MCTOPUYECKN I
pPEe3yNLTaT MEeHTaNUTETa KYbTYP
NpaHa 1 CpenoHen A3nu.
KnioueBble cnoBa: MeHTa-
nntet, TaHel, WpaH, CpenHad
A31g, YCTONYMBOE pa3BUTHE.

Mentality builds the basis of hu-
man behavior and thoughts who live
in each culture from birth to death.
Dance has been one of the most
important mentalistic, thought-re-
lated and, emotional outcomes of
ancient cultures and early culture of
Iran — one of the most important in-
fluential civilizations since prehistor-
ic millennia to contemporary ages
and indeed, engaging in reciprocal
influence with Middle Asian cultures.
The quality of Iranian historical men-
talistic features has amazingly influ-
enced the quality of life such as so-
cial, family, and individual behavior
and also the quality of cultural prod-
ucts such as literature and poems,
music, dance, language, play (perfor-
mance), cinema, architecture, paint-
ing, philosophy, etc.

The author of the article believes
firmly that through music and
dance, reaching deeper mentalis-
tic layers and roots of cultures as a
cultural, behavioral, historical, and
social research fact would be pos-
sible because music and dance are
the most direct and deeper human
communication tools conveying
mental and abstract, physical and
metaphysical, spiritual, thought-re-
lated, etc. concepts. Based on stud-
ies and understandings, to make
the human mentalistic connection
to dance and music easier to un-
derstand, the following mentalis tic
schema is suggested.

GOD
&
MYTHS A‘

DANCE
&
MUSsIC

The schema shows that humans
have always been influenced by 3
vertexes of a mentalistic triangle
that represent gods and myths, na-
ture, and other humans. Following
the reciprocal influence shown in
the schema, different types of cul-
tures arose. Music and dance are
the wonderful products of these
cultures. In other words, cultures are
the children of humans' behavioral
guality and their encounter with the
subject of gods and myths — meta-
physics, nature as their habitat,
and humans as human-type coex-
istence. The variety of humans' be-
havioral qualities toward the men-
tioned concepts creates mentalis
tic and belief-related variations and,
as a result, the cultural variety of civ-
ilizations and variety of dances -as
one of the most important civilized
products - emerged.

The short history of mentality
and dance in Iran and Middle Asia

The following titles and expla-
nations are discussed to make the
general understanding of chang-
es in thoughts and historical men-
tality that are connected to lranian
and Middle Asian dance easier to
follow. It is emphasized that the dis-
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cussion is not final and limited but
it is brought up for future studies. It
is also important to know that Ira-
nian historical mentalistic features
and Middle Asian culture, art, and
certainly, dance — an important aes-
thetic human product - have been
engaging in reciprocal influence
from the prehistoric ages to the
contemporary.

Prehistoric ages -since 5th
millennium BC:

Mentality is shaped by social
and individual mentalistic svmbols:

Historical signs date back to the
prehistoric ages in Tepeh Hissar in
Damghan, Cheshmeh Ali in Shahr-
e-Rey, Chogha Zanbil in Susa, Choga
Sabz, Tepe Sialk in Kashan, Tal-e
Jary, etc. are some of the discov-
ered samples of dances. There are
amazing discovered historical signs
in lranian Plateau showing dances
that came out from symbolistic and
abstract mentality toward nature,
human, and metaphysical powers.
Painted terra-cotta date back to the
4th to 5th millennium BC found in
Iran showina dances.

Ancient times (the 1st millen-
nium BC - 6th century AD):

The mentality during these ages
is focusing on cultural systemati-
zation, building civilization based
on the system and territory of the
Median, the Achaemenid to the
Sassanian empires, spanning the
land of Pars and a significant por-
tion of the Middle East and part of
India, to parts of Europe. It is the
initial thought-related renaissance
and civilization-building of Iranians
based on the principle of wisdom
in all aspects of life, ranging from
education, philosophy, culture, and

art to the system of governance, hu-
man rights, respect for nature and
humanity, putting gods, power and
governance together, the emer-
gence of rituals and the belief of Zo-
roastrianism (good thoughts, good
words, good deeds), and the em-
powerment of associated symbols
and myths® It seems that dances
during this period were organized
and developed and reflect the cul-
tural diversities of the pre-existing
era. Military, banquet, lyrical, epic, rit-
ual, and religious dances served the
royal court alongside other types of
dances among the ancient peoples

* The historical mentality of ancient times, particularly the Zoroastrian perspective, has been prevalent for centuries, marked by the pres-
ence of fire temples and Zoroastrian rituals, which still resonate in the spirit of Iranians and some cultures of Middle Asia.



of the Iranian plateau (the territo-
ry of the Median, Achaemenid, and
Sassanian empires), were affected
by the mentality of this period. In

the image below, an example of a
Sassanian-era dances next to Mmusi-
cians, taken from a historical golden
vessel, can be seen.

From the emergence of Islam
to the early 20th century:

The mentality was mentality of
changing and transforming the an-
cient mythical rituals and symbols
into tangible Islamic religious ritu-
als and behaviors following the Ar-
abs invasions. Promoting the belief
in equality and brotherhood and re-
sorting to Tawhid belief. Mentality of
eastern mysticism and the growth
of Sufism especially since 12th cen-
tury, development of Islamic powers
and governments in lran and Mid-
dle Asia. Transforming thinking ten-
dencies from introverted — because
of Mongol invasion — into extrovert-
ed especially since 13th century.

Also, understanding the need
for development and social wel-
fare while looking at western de-
veloped societies and copying their
social-cultural thoughts until 20th
century. Although there are some
Islamic limitations, dance in this pe-
riod has changed and transformed
both externally and internally. Men-
talistic thoughts, mystical and di-

dactic literature during 6th centu-
ry and after that by figures such as
lImam Mohammed GChazali, Sanai
Chaznavi, Fakhr al-Din lIraqgi, Shi-
hab al-Din Suhrawardi, Attar Ney-
shabouri, Hafez Shirazi, Mowlana
Balkhi, Abd al-Rahman Jami, etc
introduced Islamic and Sufizm con-
tents and mystical thoughts into
dance.

It seems that women's dance
because of this mentalistic period
was limited to the royal court for
entertaining kings and individual
dances were developed more. De-
spite all the transformations, danc-
es of ancient Iranian tribes — such as
Kurd, Bakhtyari, Lur, Turk, Mazani,
Gilak, Baloch, Sistani, Arab, etc. peo-
ples — beside other historical Middle
Asian tribes, while noticing religious
beliefs, have always amazingly pro-
tected their historical mythical and
mentalistic bases coming from
pre-lslam periods. They were some-
times limited but sometimes devel-
oped their dances. It is worth men-
tioning that in this historical period,

79 Ne02 2026
(

—
”

]

J

A

'd r /
\ i
- \ \
P\ '\.\
Y
\



because of new border establish-
ments and political powers, lack of
integrity within governments, Rus-
sian and British colonial influence,
especially in Middle Asia and Mid-
dle East, the dance-related mental-
ity has significantly changed. The
identity crisis made by colonial-
ism during the historical path of

thoughts of these societies is worth
considering. As a result of this men-
tality change, dance changed too. A
sample of dancing of this period on
a painting in Chehel Sotoon Palace
in Isfahan from the 17th century AD
and some historical paintings and
miniatures of Iranian dancing wom-
en are shown in the images below.

Acceptance of new modernity
— post modernity mentality, mech-
anism, being attracted to the West
for more exchange with the West-
ern world following First and Second
world wars by Iranian people and
Pahlavi government, dances in lIran
transformed and accepted new west-
ern dance types and creatively re-
viewed tribes' ancient dances. Making
and performing ballet dance, begin-
ning many ethnic dance groups and

their wide activities, holding nation-
al and international festivals besides
opera, classical music, and Iranian
music performances and presence
of famous international eastern and
western dance performers and dance
groups in lran during the Pahlavi pe-
riod are some of the examples. The
picture below shows samples of bal-
let dance and some ethnic dances of
Iran coming from mentalistic bases
during the Pahlavi period.




After the Pahlavi period and due
to the Islamic revolution in 1979 Ira-
nian social and individual mentality
changed amazingly and under the
influence of government restric-
tions, dances weakened in terms of
education, research, performance,
and production. And just some eth-
nic dances preserved in villages and
far away from political powers cen-
ters in cities. In this period, the cul-
tural and mentalistic connection be-
tween lran and other Middle Asian
cultures narrowed and Iranian danc-
es had to start a very challenging
path in comparison to other Middle
Asian cultures.

Contemporary period:

The mentality of foresight, ac-
cepting the necessity of rebuilding
thought bases, especially national
identity, religion, political, cultural,
and social freedom, desire for new
thinking strategies, understanding
and accepting artificial intelligence
as a pioneer phenomena and prod-
uct of human thinking, globaliza-
tion and communicating with dif-
ferent national and international
thoughts, necessity of reviewing

and questioning religion and focus-
ing on what an Iranian and eastern
used to thought, is thinking and will

think for a better future. In this pe-
riod, individual, social, cultural, and
political mentality of Middle Asian
countries such as Uzbekistan, Tajik-
istan, Kazakhstan, Kyrgyzstan, etc.
is focusing on comprehensive sus-
tainable development and rebuild-
ing the national identity, economic
growth, free and non-ideological
look at the world, creating interna-
tional cultural branding and values
by holding events and attracting
tourists to compensate damages
caused by Russian colonial power.

Despite governmental restric-
tions, Iranian youth have been influ-
ential by designing and performing
creative and modern group and indi-
vidual dances about the smallest and
latest social and cultural issues and
based on what they think of and what
they want in national and internation-
al levels. The generation of this period
during recent years has used dance
as a language for social and individual
activism focusing on thought-based
insight in different areas including
freedom of dress, freedom of expres-
sion, social and individual freedoms,
fighting oppression, respect for hu-
man rights, comprehensive sustain-
able development, preserving and
protecting Iranian millennia-old civi-
lized heritage, etc.
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It seems that based on Iranian
and other historical cultures from
Middle Asia especially Uzbekistan,
Tajikistan, Kazakhstan, and Kyrgyz-
stan, etc. a new common thinking in
cultural, social, political, economic,
etc. development through the valu-
able heritage of dance and music is
possible.

Conclusion

Mentality is one of the most im-
portant and complicated anthropo-
logical concepts that we need it to
answer what, why, and how ques-
tions about cultural and artistic ac-
tivities especially music and dance.

REFRENCE

Iran and Middle Asian cultures are
one of the most important civiliza-
tions that have common historical
and cultural journey, the same and
comprehensive mentalistic features
and have accepted each other’s dif-
ferences and unigue characteristics.
It can be counted more than ever
for common future goal-setting and
cultural, social, political, econom-
ic, and green sustainable develop-
ment for Iran and Middle Asia using
dance significantly in education,
research, performance, production
for other nations as a source of fu-
ture emotional and thought-related
needs of human®.

1. Field, Henry (1939). “Contributions to the Anthropology of Iran”, Anthro-
pological Series, Field Museum of Natural History (Chicago Natural History
Museum), Volume 29, Number 1& 2, December 15,1939, Faryar, Abdollah, Teh-

ran: lbn-e Sina publication

2. Kalami, Rouhollah (2013). “Kumesh Music”, Quarterly number 56, Teh-

ran, Mahoor publication

Kalami, Rouhollah (2013). Booklets and albums of “Iranian Ethnic Music
in Kumesh”", number 43 44,45 Mahoor publication.
3.Shayegan, Dariush (2013). “Mental idols and eternal memory”, 8th edi-

tion, Tehran; Amir Kabir publication.

4. Bowie, Andrew (2009). “Aesthetics and subjectivity: from Kant to Ni-
etzsche”, Majidi, Fariborz, 3rd edition, Tehran, Farhangestan-e Honar pub-

lication

5. Bruhl, Lévy (1974). How Natives Think, Moughen, Yadollah, Tehran,

Hermes publication.

6. Burke, Peter (1998). “Mentalities. In Global Encyclopedia of Historical
Writing”: K-Z, ed.D. R. Woolf. Taylor & Francis.
Timothy Rice (2005). “SEM Sound byte: What Are We Thinking?" SEM

Newsletter 39, # 4, 1.



NETPOMMU®bI
HA TEPPUTOPUU
BOCTOYHOIO
TYPKECTAHA:
PUCYHKH,
OTPAXAIOLLME
TAHLEBATbHO-
PUTYATbHBIE
ObPA]1bl

Xanupam MAXMVYTOBA,
KaHaupmar uckyccreoBe-
[leHus, npodeccop
(ActaHa, Kasaxcrah)

[ynbnapa CAUTOBA,
MaructpaHT 2 Kypca
f}(aa_axc.hgow HauMOHaanoift

Annotatsiya. Magolada mu-
alliflar Shargiy turkistonliklarning
rags madaniyatinio'rganish manbai
sifatida g'or rasmlarini (petrogliflar-
ni) o'rganadilar. Mualliflar Ra'no
Maxsut ishi va arxeologlarning
Markaziy Osiyo mintagalarining
petrogliflari bo'yicha ilmiy izlanish-
lari asosida umumiy tavsif beradiva
giyosiy tahlil o'tkazadi.

Kalit so’zlar: g'or rasmlari,
petrogliflar, madaniyat, rags, mu-
sigachilar, aktyor, marosim, Sharqgiy
Turkiston.

AHHoOTauuda. B cratbe aBTO-
Pbl U3Yy4YatoT HaCKallbHblE PUCYHKM
(NeTpornmMdbl), KakK WMCTOYHMK K3-
YUEHUA TaHLEBa/lbHOW KY/BTYPb
BoctoyHbix TypkecTaHLeB. ABTO-
Pbl OatoT OBLLYIO XapaKTepUCTUKY
M MPOBOAAT CPaBHUTEbHO-COMO-
CTaBUTENMbHbBIM aHalM3 Ha OCHOBE
paboTbl PaHO MaxcyT v Hay4dHbIX
M3bICKaHWMWM YUYEHbBIX aPXEOMOroB Mo
neTpornndam LleHTpanbHo-A3MaT-
CKMX PDETUNOHOB.

KnoueBble cnoBa: HacKallb-
Hble PUCYHKWK, NETPOrNMdbI, KyMb-
Typa, TaHeL, My3bIKaHTbl, akTep, 06-
pan, BoctouHbIM TypKecTaH.

Annotation. In the article, the
authors study rock carvings (petro-
glyphs) as a source of studying the
dance culture of Eastern Turkes-
tanis. The authors give a general
description and conduct a com-
parative analysis based on the work
of Rano Mahsut and scientific re-
search by archaeologists on petro-
glyphs of Central Asian regions.

Keywords: rock paintings,
petroglyphs, culture, dance, musi-
cians, actor, ritual, East Turkestan.
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TaHUeBaNbHOe WCKYCCTBO, 4B-
NAACb COCTAaBHOM 4YacTbio MoOenw
OYXOBHOCTW YWUIYPCKOro Hapoda, C
He3anaMaTHbIX BpeMeH ¢gBaeTcq
npeacrtaBuTeneM  3THOKYMBTYPHbIX
KOOOB 4epe3 My3blkallbHble, Tea-
TpaNbHble »aHpPbl, BOCxoOgdllMe K
pPUTYyanbHO-006PAA0BLIM TaHLUaM. B
CBA3M C 3TUM ecTb Lenecoobpas-
HOCTb M3Yy4MTb 0OPa3bl apxande-
CKOTrO TaHUa 4epe3 neTpornmosbl
BocTtouHoro TypkectaHa. MHdopma-
LUMa OaHHaa B KHUre PaHo MaxcyT
«IcTeTmnyeckme Npobnembl B yMryp-
CKMX TaHUax» («YWUFyp ycCcynnmpwu-
aa 6soMnK re3a/I/IMK MaCUAMCK»)

MO3BO/IMI  aBTOpaM McCcneooBaTb
M MPOaHanM3MpPoOBaTb HAaCKallbHble
PUCYHKKM  (MeTpornndbl) OKpPYyros

XyaMumHuma, Oy>kiaH, leHcy, YapraH,
YaHraHTOKamM, HaxoOAaLWMXCca Ha Tep-

putTopnm BocTo4HOro TypKecTaHa.
B paboTte P. MaxcyT oTpaeHbl u
OMMcCaHbl GParMeHTbl PUCYHKOB, KO-
TOPbIX MPencTaBleHbl Marmyeckume
M TOTEMUYECKME PUTYaNbl, MOKMO-
HeHKe BoXKecTBaM, pasnuMyHble NNa-
CKWM, OPKEeCTp C My3blkaHTamMu. 1o
MHEHUMIO YY4eHOro AaHHble PUCYHKM
ABNAKOTCA BaXKHEWLWKMM MCTOpUYe-
CKMUM  UCTOYHWKOM  OTparkatoLlemn
He TO/IbKO MepBOHayYaslbHbIM 3Tarn
CTaHOB/IEHWMA OPEBHEMNLIErO NCKYC-
CTBa, HO W BbIABIEHME CEMAHTUKM
M HasHa4deHWa pUuTyanbHbIX MA49-
COK, OCOOEHHOCTM oOMnpeaeneHHbIx
ctoketoB [1]. Hanpumep, B okpyre
XyaMUHWAa HawoeH netpornvd Ha
KOTOPOM [MOKa3aHO TaHLleBanbHoOe
npencrtaBneHmne, NoKMoHeHWe ToTe-
MYy 1 6bIT Hapoda (cMm. Puc. 1).

R4

2

Puc. 1

Ha pucyHke MOXXHO 3aMeTuTb
«COJSTHLIErONOBOro» YesioBeKka crpa-
Ba, M3 Yero MOXeM MpefnosioxKnTb,
YTO BO3MOYHO 3TO Obls1 TaHel, no-
CBALLEHHbIN COMHEYHOMY OOXKeCTBY.
306parkeHMa «COSTHLErOoNoBbIX»
BCTPEYaATCa MO BCeW TePPUTOPUUA
MHOOEBPOMEWCKOro nmacra, B TOM
ymcne 1 B 3anagHoM Tmbete. Ha aT1o

YKa3blBaeT WCKYCCTBOBEM, [OOKTOP
NCTOPMYECKMX HayK — B. Meluke-
PUC B CTaTbe «HackanbHOE MCKYCCTBO
B TBopuyecTBe H.KPepuxa». ABTOpP
MULET, YTO CIOXKET KapTUMHbI «CKasbl
Naxyna» (1935 r. 3anagHbin TrbeT)
npencraBngeTr TPaAOMLUMOHHYK Cle-
HY KPYroBOro TaHua, MOCBAWEHHOTO
CO/THEeYHOMY OOXKecTBY (CM. Puc. 2).



Puc. 2, croxxet KapTuHbl «CKA/1bl J1axy/1a»

PuUTyanbHbI KPYroBoOWM TaHel, B
4YeCTb COTHEYHOro 6GOXKeCTBa B CKallb-
Hom >kmeBonmck CpeoHen K LleH-
TpanbHOM A3MK OTHOCUTCA K 2Moxe
OpoH3bl. Tenepb C YyBEPEHHOCTbIO
MOYXHO COMOCTaBUTb 3TOT CIOXKET C
aHaNoOrMYHbIMK clueHamMy BrMOeTKM
(MHona), Cammansbl-Taw (Kuprmsma),
Tamranoi-Tac  (KazaxctaH), YynyyT
(MoHronua) [2].

BmecTe ¢ TeM, obpallaa BHMMa-
HWe Ha MOoAHATble PYKWU MCMOMHUTEe-
new, NOrMYyHbIM KakeTcsa npeanono-
YKWTb, UTO BO3MOXKHO 3TO obpalleHmne
K «bory TeHrpum». C OpeBHETIOPKCKOro
tenri/tanr o3HayaeTr Hebo, a HeboMm
Ha3blBanw camMa. bnarogapa naHHOMY
0003HaYEHMIO Mbl MOYXeM Mpeanono-
YKUTb, YTO MCTOKM 3aPOXKOEHWNA pen-
MMO3HOro TaHua «CamMa yCccynm», KOTO-
PbIM BCTPEYAETCH Y TaKMX TIOPKCKMX
HapOoOOoB Kak y36eku, yMrypbl, asep-
OanoyKaHLUbl, TYPKW 6epeT cBoe Hada-
0 C 2MOXM BPOH3bI.

B 1973 rogy B okpyre YumHxamn ob-
nactmn [datyH B cene CyHxa3an Obin
HamoeH elle bonee OpPEBHUM PUCY-
HOK TaHLeBalbHOIMO XapakTepa Ha

aoMalluHew ytBapu M3 rmMuHbl. OHK
MOXOXXWM Ha 00pa3bl TaHLUA «KOI Ty-
TYyWMa» (B3ATbl 3@ PYKM) HaMAEHHbIE
B Unpumke (Y3bekmctaH). OnmcoiBaqa
HaCKaNbHbIE PUCYHKW B MeLlepax Y3-
6ekuncTaHa, UckyccTeoBen J1. ABaee-
Ba OTCMIEXMBAET UCTOPUYECKME MYTH
MPOUNCXOXKOEH A HalUMOHaNbHOIo
TaHUa, MCTOPUYECKYID 3aKoHOMep-
HOCTb BO3HWKHOBEHMA U OCOOEH-
HOCTW CMMBOJIMKM HACKallbHbIX Tpa-
BIOP. ABTOP MULLIET, YTO HacCKallbHble
rPaBOPbl Kak XyJOXeCTBEHHAA Kyb-
Typa OPEBHUX XUTENem AOHOCAT A0
HaC CTUXUMMHYIO AMANEKTUKY YXU3HU
HapPOOOB B €e MHOIrOaCrneKTHOCTU U
pa3Hoobpa3mm. CKBO3HbIM MOTUBOM
STOro Xy[OOXXeCTBEHHOIo TBOPYECTBA
ABNAIOTCA PUTYyallbHble TaHUeBallb-
Hble CIOXKETbI, M3oOpa)katoLlme TaH-
Lytowme ourypbl [3]. MaeHTUYHbLIN
PUTYaNbHbIM TaHLUEBAbHbIM CIOXET
0ObeANHEHHbBIM OQHUM OENCTBUMEM,
Mbl HaxoOWM B PUCYHKaAxX MECTHO-
CTV Ynpumk, Y36eKMcTaH 1 Ha ropax
Monuap (Menusap) B CYAPe (cM. Puc.
3,4, 5).

85



Puc. 4, ropbl Monydap, CYAP

Ha Hu1x n3o6parkeHbl TaHLYyoLMe
durypbl Befyllve XopoBonO ornpe-
oenqatoume  mMx 3CTETUYECKYIO OCO-
6eHHOCTb. MHOXEeCTBO  pPasnyHbIX
nodacHeHUIM neTpornndoB C M306pa-
KEeHMeEM Noaen, B3ABLUMXCA 3a PYKK,
N MCMONHALWMX PUTYANbHbIM TaHeLl,
MMEIOTCH B Hay4HbIX Tpydax .M. Ma-
PUKOBCKOro. [10KTOp 6GMON0rMYecKmnx
HayK, COBETCKMIM W Ka3axXCTaHCKNM
300/10r, M3y4ada neTpornmdbl rop Yy-
NaK MULWET O TOM, UTO: «[pynna nogen
MNgLUeT, B3ABLWMCh 3a PyKW. Hampo-
TUB €& Opyraga rpynna noaen urpaet
Ha MHCTPYMEHTax — MPOrHyTbIX Man-
Kax C HaTAHYTOWM CTpyHOW..» [4, C.78-
79] — BCe 3TO NMoATBEPXKOAET O Cylle-
CTBOBaHMKM  MaCCOBOIMO  KPYroBOro
TaHLUa (XopoBoaa) BO BpeMa onpeae-
NIEHHOro puUTyana.

B pncyHke 4, ropbl Monyap oco-
60oe BHMMaHWe NpuBAMKaLoT, M3obpa-
YKeHHble CMpaBa TaHLyuWmMe GUrypbl
C wapdamy, obbBedeHHble uyepes
pyKW. TMo3bl duryp npubnirxeHbl K
aKpobaTUUYEeCKMM, 4YTO HaBOAWT Ha

MbIC/Tb O CUHTE3e NCKYCCTB, LMpKa U
TaHUa. KOMNO3MUMM TaHLYOWMX Gu-
ryp ¢ wapdamMm Mbl HaxoaMM U cpenm
HaCTEHHbIX PUCYHKOB «MbIH yn» ([e-
LLepbl Thica4m Oyan) ocTaBneHHble BO
BpemMsd Oyaam3mMa, KoTopble MepeKm-
KatoTCH U ABNFOTCA MOCTUKOM MexKay
ABYM4A 3M0OXaMM — 3Moxu OpoH3bl 1 X
BeK H.3. (cMm. Puc. 5).

Puc. 5 u3 newepbl MbiH yii B
KycaHe (KycaH)

My3blKa W TaHeLl, pa3BKMBainCb B
eaMHOM rAaPMOHMIK, O YEM CBMAOETE N b-
CTBYET APEBHME HACTEHHbIE PUCYHKM
MY3bIKAHTOB 13 00e3bdH HaMaeHHble
B XOTaHe, TaHLEeBalbHOro AencTea Ha
Base, HamaoeHHoW B rpobHuLEe XaH-
LYW B HacTodAllee BpeMsa XpaHATCa B
Tokumo (cM. Puc. 6, 7).

Puc. 6, My3bIKQHTbI 13 06€3bgH



Puc. 7 TaHUeBasibHOE AeNCTBUE HA
Ba3e

TakM 06pa3oM, Ha OCHOBe fdaH-
HbIX W Hay4YHO-UCCNeOoBaTeNbCKMX
MaTepManoB YYeHbIX apxeosoros Mo
netpornndam  LeHTpanbHo-A3MaT-
CKWX PErMoHOB, B CPaBHWTENbHO-CO-
MNOCTaBUTEIbHOM aHann3e BblaBIe-
Hbl cnegyoLlme pe3ynsraTbl:

CNMUCOK JINTEPATYPbDbI:

- HackallbHble PWCYHKW, Haxoosa-
Luimeca Ha Tepputopumn BocTouHoro
TypkectaHa W Tamranbi-Tac (Kasax-
cTaH), Ympumk (YabekucTaH), «Ckanbl
Naxyna» (3anagHbii TnbeT), Bum-
6eTkun (MHAawva), CanmMansbl-Taw (Kunp-

rm3uvg), Yynyyt (MoHronmga) mmeroT
MOEHTUYHOCTL B M300pakeHmax
NOKNOHEeHUIO  BoxectBaM  (ConH-

ua, JlyHa, 3Be3abl, 3emMnq), npupone
(oroHb, BeTep, rpo3a, Boaa), cueHbl
OXOTbl, ObITOBbIE, PA3NVNYHbIE LLaMaH-
CKMe MNACKM 1 MHOroe apyroe;

- pa3po3HeHHble  GparMeHThbl
PUCYHKOB, OrnumcaHHble PaHo Max-
CYT - 2TO CaMOCTOATENbHbIM, MOMHO-
LEHHbIM  MCTOPUYECKMM  NCTOYHMK
Mo OPEBHWM KynbTypaM BocTodHOro
TypkecTaHa;

- BCNeOCcTBME LUMPOKOro pacnpo-
CTpaHEeHWa CIOXKETHbIX KM306paXke-
HU (MeTpornMMdoB) Ha TeppUTOPMAX
LleHTpanbHO-A3MaTCKMX CTPaH OatoT
OCHOBaHMe 06 MOEHTUYHOCTUM YCBO-
eHnga Tpaanumm, nogdepKMBas MCTo-
PUKO-KYNbTYPHbIV peHoOMeH gpeBHe-
O MCKYCCTBa.

1. MaxcyT P. OcTeTnyeckre npobnembl B YUrypCKMX TaHLax. (YMFyp yccyn-
nnpuaa 6agmMmii resannmnk MacunmcK) — Ypymum, 1995, - 169 c.
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PUCYHKM B39Tbl M3 KHUTWM MaxcyT P. OcTeTudecKkre npobnembl B YMIypPCKMx
TaHuax. (Yiryp yccynnmpuaoa 6sgmmim re3sniamkK Macunmcum)
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KOMMO3ULUK
J1IV3THO-
KNACCUYECKOIO
TAHLLA B
HALLUOHATbHbBIX
BAJIETAX
JIAVPEHA
ABUPOBA

[murpuit CYIIKOB,

npocheccop Kagenpbl
«banermencrepckoe
MCKYCCTBO»

Ka3axcKoi HaLMoHanbHoM
aKafleMiM UCKYCCTB MMEHM
Temupbexa XypreHosa
(AnMartbl, KasaxcraH)

~.8

AHHOTauma. Llenbio paboThl
ABNAEeTCA pPacCMOTPeHWe U aHa-
N3 KOMMO3NLMIM OYySTHO-KIaCcCu-
YecKoro TaHLa B HaneTax NepBoro
npodeccroHanbHoOro 6GaneTtMemn-
cTepa [daypeHa AbupoBa. B xoge
mcecnengoBaHUa Obiny MCMoNb30-
BaHbl MCKYCCTBOBEOUYECKNM, Ky/lb-
Typonormyeckmin n buorpadude-
CKMW MeToobl mccnengoBaHua. B
mpolecce wnccneaoBaHUE MoOy-
UeHbl aBTOPCKME pe3ynbTaTbl, Ha-
MAagoHO MoKasblBatoLlMe Ktode-
Bble MOMEHTbl GOPMUMPOBaAHMA U
CTAHOB/IEHMA WCKYCCTBaA COYMHE-
HNG  KOMMO3ULMM  OYy3THO-KIac-
CMYECKOro TaHLua B TBopdyecTBe [.
AbupoBa. [MpuBeaéHHoe wuccne-
JoBaHWe cogepXXuT B cebe opwu-
FMHaNbHbIVM MaTepuan Mo UMCTopPUIU
Pa3BUTUA MCKYCCTBa pa3paboTKu
M COUYMHEHUA KOMMO3MLUKMM Oy3T-
HO-K/TAaCCNYEeCKOro TaHLa B Halu-
OHasbHbIX BaneTHbIX CMeKTaKNax B
KazaxcTaHe, 06/1a0aeT CyLecTBeH-
HOWM MPaKTUYECKOM 3HAYMMOCTbIO
W AanbHENLUMMM HayYHbIMK MNep-
CrneKTMBaMK MpoBeOeHuna mccne-
OJOBaHWM MO OaHHOMY BOMPOCY, B
KOHTEKCTE M3YYEHUMA OTeYEeCTBEH-
HoW ©GaneTHoOW nenarormku.

KniouyeBble crioBa: KOMMO3U-
Lg, OY3THO-KMNAaCCUMYeCKMNI TaHell,
Ay3T, Knaccuyecknin 6aneT, Haumo-
Ha/lbHbIM TaHELL, Ka3axCKMM TaHeL,

Annotation. The purpose of
the work is to review and analyze
the compositions of duet-clas-
sical dance in the ballets of the
first professional choreographer
Dauren Abirov. In the course of the
study, art criticism, cultural studies
and biographical research meth-



ods were used. In the course of
the research, the author's results
were obtained, clearly showing
the key moments of the forma-
tion and formation of the art of
composing duet-classical dance
compositions in the work of D.
Abirov. The above study contains
original material on the history
of the development of the art of
developing and composing du-
et-classical dance compositions
in national ballet performances
in Kazakhstan, has significant
practical significance and fur-
ther scientific prospects for con-
ducting research on this issue in
the context of studying domes-
tic ballet pedagogy.

Keywords: composition, du-
et-classical dance, duet, classical
ballet, national dance, Kazakh
dance

KomMnosumumm LYy3THO-K/MacCcKM-
Yyeckoro TaHUa B 6OaneTtax Kaccu-
YyecKoro Hacneoua M CoBpPEeMEeHHO-
ro penepTyapa CerogHsa 3aHumMatoT
OOHO M3 LEeHTPalbHbIX WU BedyLMX
MecT chnekTaknd. [lepBoHadYanbHO
DOPMUMPYACh M Pa3BMBAACH B CTPYK-
Type Knaccuyeckoro pas de deux,
Kak ofHa W3 ero 4acrtem — adagio, B
XX BeKe, OyaTHO-KMacCu4eckmin Ta-
Hel, pa3BMBadACb M TPaAaHCHOPMUPY-
ACb, CTAHOBWUTbCA CAMOCTOATEIbHOMN
dopMOM  TaHUa B KA1ACCUYECKOM
6anete. C 3TOro MOMeHTa OyaThbl B
OaneTax Ha4dMHaT HecTu B cebe
CMbICMIOBYIO  Harpysky, MoMoratoT
PACKPbITb MOBECTBOBATENbHYIO U-
HUIO W gpamMaTypruio xopeorpadu-
UeCKOro npousBegceHMd, XapaKTepbl

1 0bpa3bl MaBHbIX repoeB. DBOMIO-
LUMa OyaTHoW GopMbl xopeorpadunm
BO MHOIFOM CMOCOOCTBOBANO pa3Bu-
TUIO OeNCTBEHHOro TaHua, oboraule-
HUIO BblPa3nTeTbHbIX BO3MOXXHOCTEN
BCEro KJaccu4eckoro xopeorpadu-
4eCKOro MCKyYCCTBa, C MOMOLLbIO KO-
TopbIx baneTMencTepbl Apye 1 Bblipa-
3UTENbHEe BOMMOLAIOT U peanmnsyroT
CBOW aBTOPCKME MOen 1 TBOpHeCcKme
3aMbIC/Ibl.

CerogHa Mbl He MOXeM npefn-
CTaBUTb cebe 6e3 Oy>3TOB MMaBHbIX
repoeB Takme GaneTol, Kak «J/lereHna
o NbBM» A. MenmkoBa, «PomMeo U
xyneetTta» C. MNpokodberBa, «Cnap-
Tak» A. XadaTypsaHa, «baxdmcapan-
CKUW doHTaH» U1 «[Mnama [Mapuka»
b. AcadbeBa, «<EBreHmnim OHerviH» Ha
My3blky [1. YamMKoOBCKOro B MOCTa-
HOBKE M3TPOB XOpeorpadmnyeckoro
McKyccTea P. 3axaposa, B. BaHoHe-
Ha, J1. JlaBpoBckoro, 0. puroposm-
ya, K. HomMaepa v MHOMMX Opyrmx
banetTmencrepos. [dyaTbl WnpuH ©
Depxana, MexmeHe-baHy 1 Qepxa-
aa («JlereHga o nwbBW»), Pomeo 1
[xynbeTTbl («PomMeo n [IKynbeTTar),
Opurnm 1 Cnapraka, IrHbl U Kpac-
ca («CnapTtak»), Mapun 1 Baunasa,
Mapun 1 XaHa [upea («baxywmca-
PaMCKMIM GOHTaH»), CHeXXHoe adagio
Mawwr un MpuHua («LLenkyH4YmK»),
TatbaHbl 1 OHeruvHa, Onbrn v J1eH-
ckoro, TaTbaHbl U [pemunHa («EBre-
HMM OHEervH»), CerofHa CoCTaBMAatOT
Hacneone  Oy3THO-KNAaCCUYeCKOoro
TaHLa, KOTOPOEe COoXpaHdaeTca U uc-
MOMHAETCA BO MHOMMX TeaTpax Mupa.
Ocoboe MecTo 3aHKMato KOMMOo3u-
LMW OYy3STHOMO TaHLa M B TBOpYeCTBe
GaneTMencTepoB COBPEMEHHOCTU,
cpeau KOTOPbIX MOXHO BblOennTb b.
SndMaHa, 0EMOHCTPUPYLLETO B CBO-
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nx OGaneTax «bpaTba KapamasoBbl»,
«omoT», «KpacHaa Xumnsenb», «KAHHa
KapeHunHay», «<PooeH», «Pycckmm am-
NieT» HOBbIWM Bblpa3unTefibHbIM Ma-
CTUYECKMIM A3bIK TaHLa.

B wctopun xopeorpadmyecko-
ro MCKyCCTBa KasaxcTaHa, C MepBblX
OHEeW ero CTaHOBMeHUA U pPasBUTUS,
OTeUEeCTBEHHbIE UM MpPWMIalWEéHHbIe
6aneTMencTepbl, OCYLLECTBAAAM MO-
CTaHOBKWM HaUWOHaNbHbIX 6aneTos, B
KOTOPbIX MPOUCXOOUNIN TBOPYECKME
MOWICKW 1 3KCMEePrMEHTbI B MCKYCCTBE
xopeorpadumn B Lenom, 1 B obnactm
NY3THO-KMACCUYEeCKOro TaHLa B YacT-
HOCTW, cpedn KOTopbIxX J1. XXyKoB, A.
YekpbIrH, M. Mouncees, tO. KoBaneés,
[. Abrpos, b. AtoxaHoB, 3. Panbaes, M.
Tneybaes, XX. banpgapanuH.

MNepBbll OaneT KasaxcTaHa Ha
HaUMoOHaNbHytO TeMy «KankamMaH M
MaMblp» Ha My3blky B. BenmkaHoBa,
nocTaBNeHHbIV J1. XKyKoBbIM B 1938 T.
no nmbpetto M. Aya30Ba, OCTaéTcq
Ha CTpaHWMLUax UCTOpUKM Xopeorpa-
dUYEeCKOro MmckKyccTtBa KasaxcTaHa,
KakK MepBblr OaneTHbIM CrneKTakb
Ka3axcKoro 6aneTHoro TeaTpa, B KO-
TOPOM aBTOPbl (KOMMO3UTOP, /U-
6peTTUCT 1 baneTMencTep) obpalla-
IOTCA «K TaHLEeBanbHOMY GONbKAORY,
K 0bpa3amM YCTHO-MO3TUYECKOTO, Me-
CEHHOro TBOPYECTBA Ka3axCKOro Ha-
popga» [1, C.15].

MNpeaonpuHMManmco MOMbITKM
nocTaBuUTb GaneT Ha HauWoHanb-
HYO TeMy B nocnenytoulme rofbl B
banetax «BecHa» W. HagwpoBa B
noctaHoBke A. YekpbiriHa (1940),
«Kambap v HasbiMm» B. BenmkaHoBa
B xopeorpadmim M. Momnceena (1950),
«[yKyHrapckne BopoTa» («doporom
Apy»obi») J1. CtemaHoBa B MOCTaHOB-
ke O. KoBanéma (1957). Bo Bcex aTumx

banetax OaneTMencrTepbl MCMOSb-
30Banv GopMy OyaTHOrO TaHUa, Kak
OOWH W3 OCHOBHbIX BaneTmencTep-
CKUX MPUEMOB pPacKpbITUg 0bpa3oB
rMaBHbIX FEpOEB.

OOHWM K13 3TAMoB Pas3BUTUA UC-
KYCCTBa COYMHEHUSA KOMMO3UL MM
OY3THO-KMAaCCMYeCKOro TaHla B Ha-
LIMIOHaNbHbIX BaNeTHbIX CheKTaKkIax,
ABMAETCA TBOPYECTBO MEPBOro Npo-
deccroHanbHoro  GanerMmewncrepa
KazaxcTtaHa daypeHa Abuposa.

[aypeH TacTambekoBuY ABGUPOB,
BbIMYCKHMK Ka3axCKOro xopeorpa-
DUYECKOTO YUUIMLLA, YHEHUK NEereH-
JApPHOro O/19 BCEro Ka3axCTaHCKOro
xopeorpaduyeckoro  coobuiectsa
AnekcaHgpa BnagnmMmumpoBuua Ce-
NEe3HEBA, MO3XKe MOJMYyYaeT BbicLIee
xopeorpaduyeckoro obpasoBaHuMe,
OTYUMBLINCH Ha BaneTMencTepCcKoMm
dakynbTeTe B [ocynapCTBEHHOM MH-
CTUTYTe TeaTpalibHO MCKYCCTBa MM.
A. NNyHauapckoro B Mockee (TMTKNC).
Mo BO3BpaLLEHWNM B POOHOWM ropom
VM B MOCNEOCTBMKM, Ha MPOTAXKEHUM
BCeM CBOeM »U3Hu, [. ABMPOB, Ha
pany C NOYTUTENbHbIM OTHOLLEHWEM
K aKageMMn4eCKOMY KaCCUYECKOMY
6aneTHOMY WCKYCCTBY, BbICTyrnaeT
MCTUHHbBIM MOOOPHMKOM Ka3axCKOoro
TaHL@, OCHOBHOE BHMMaHWME B CBO-
el Hay4YHO-TBOPYECKOW OeATENbHO-
CTW yOendasa pasBUTUIO U Monynapu-
3aLMM Ka3aXCKOro TaHa B MUPOBOM
XopeorpadryeckoM MPOCTPAHCTBE.
Ha cTpaHMuax UCTOPUKM Ka3axCTaH-
CKOro 6aneTHOro MCKyCcCcTBa, HaBcer-
[a OCTaHYTCA HaMMeHOBaHM4A NocTa-
HoBOK [. ABMpoBa, cpeamn KOTopbIX
GaneTHble CcNeKTakNy B TeaTpe one-
pbl 1 6aneta MMeHM Abaga, KoHLEPT-
Hble HOMepa B Pa3fiMYHbIX TBOpYe-
CKMX KOMMekTMBax KaszaxcraHa.



B 1952 r, . AB1poB CTaHOBUTCH
6aneTMmencrTepomM locyagapcTBeHHO-
ro akaeMn4yeCcKoro TeaTpa onepsbl 1
Haneta MMeHn Abag, roe oH cTaBuT
Takue 6aneTbl, Kak «3cMepanbia» L.
MyHu (1953 r), «PanmMoHpga» A. Tha3sy-
HoBa (1954 r.), «lWypane» O. Hpyn-
NnuHa (1956 r.), «doporon Opy>KObli»
H. Thengwesa, J1. CtenaHoBa, E. Ma-
HaeBa (1958 r.), «baxducapawnckum
doHTaH» b. Acadbera (1958 r), «Jle-
reHga o nNbsu» A. Menunkosa (1963
r.), «<Kambap 1 Hasbim» B. BenunkaHo-
Ba (1959 r.), «<AkkaHaT» [ XKybaHoBoM
(1966 r.), «Ko3bl-Kopnew n bagH-Cy-
ny» E. Bpycwnosckoro (1971 r.). Ha
npoTaXkeHn geaguat net, . Abu-
POB, «CTPEMUCA MPOABUTbL cebqa ca-
MOCTOATETbHbIM XYOOXHUKOM, MLLY-
WM M HaxoOawmmM HoBble GOpMbl
Pa3BUTUA xXopeorpadunyecKkom nek-
CUKU U PEXKMNCCEPCKUMX MPUEMOBY» [2,
C. 32].

B cBOMX MOCTaHOBKax Ha Hauw-
OHanbHYylO Temy, baneTmencrtep o6-
paulaeTca U K GopmMe OyaTHOro TaH-
LUa, rae OH, MpoOo/mKaa TBOpYECKMe
MOMCKWM CBOWX MpeaLecTBEHHUKOB
NpeanpUHMMaET  MOMbITKY  HaWTK
TOYKM  OPraHWM4YHOro coeamHeHua
NeKCUKM Knaccuyeckoro b6aneta, ay-
3THO-KMACCMYeCcKoro TaHua C 2ne-
MEeHTaMW Ka3axCKoro GofibK/I0OPHOTO
TaHua. OBMKEHMA Ka3axCKoro TaHLa,
OH CMENO U OPUTMHANbHO COedUNHSA-
€T CO BCEBO3MOXXHbIMKW MPUEMAMM
MapTepPHOM M BO3OYLIHOW moooep»K-
KW Oy3THO-KMNaccuyeckoro TaHua. Ce-
rogHs, ©narogaps COXpPaHWBLIMMCA
APXMBHbBIX KMHOMMEHKAM, Mbl MOXXeM
CaMM MO3HaKoMWTbCA C paboTamMu
3TOro Mactepa

Adagio-ayaTbl FMaBHbIX repoeB B
banete B. BenukaHoBa «Kambap u

Ha3biM» cogepykaT B cebe CTUMM30-
BaHHYIO JIEKCUKY, KOTOPaa OCHOBbI-
BaeTCcad Ha KaHOHax K/aCCUYeCcKoU
xopeorpadum. bonblure No3bl Knac-
CMYECKOro TaHLa@, BCEBO3MOXKHble
apabecky M aTtTuTiOObl, GaneTMen-
CTep MPUVYyOIMBO COEOMHAET Mexkay
cobow, cnnertaa Ux Npwv NoOMoLLM ne-
BydYel MNacTMKM Ka3axCKoro TaHLa.
B OyaTe 13 nepBOM KapTUHDI
6aneTa «AKKaHaT» Ha My3blky [ Xy-
baHoBOW, ©OaneTMencrep co3naér
NNPUYECKMA pa3roBop ABYX MOJSO-
OblX ntogen B popmMe ABYX4YaCTHO-
ro adagio, obpa3sHble 0CObeHHOCTU
MY3bIKI KOTOPOTO, MOBAMANMN Ha XO-
peorpadurueckyto NeKCUMKY MaBHbIX
repoeB: «B MepBOM 4YacCTW CKepLmM-
0O3Hada TemMa nony4mnaa BonaouleHme
LWanoBAMBOM OETCKOW WIrPbl »KN3-
HepadOCTHbIX, MOMHbIX Pagy>KHbIX
HageXd toHOLWW M OeBYLWIKK, a Ha-
MeBHOW, MATKO NbloLLenca Mmenoamm
BTOPOM YacTh KaK 6bl BTOPWAM NNaBs-
Hble MTUHUK MATKMX MonyapabecKoB»
[3, C.120]. CnoKoWcTBME 1 Be3MATENK-
HOCTb, Bblpa)XeHHble B MAFKOW Mna-
CTUKE NCMONMHUTENEN, TAapPMOHUPYIOT
B 3TOM Oy3Te C YMUPOTBOPEHHOCTbLIO
M MOKOEM OKpY»Katolen X npurpo-
Obl. Xopeorpadwma Bcero ayaTa Obina
MOCTPOEHa Ha Pa3nMUYHbIX MPMEMaXx
napTepHOM NoaaepPXKKM ABYMA pyKa-
MW 3a Tanuo, 3a ABe N OOHY PYKY, Ha
nooaepykkax NapTHEPLUM BO BpeMd
ManeHbKMX BpalWleHWNW, MHTEPECHbIX
N HEOXWMOAHHbIX Mepexogax Mex-
Oy nogoepykkKamMm, opuUrnmHamnbHbIMU
BO34YLIHbIMKM MogbéMamMu banepu-
Hbl, TAKUMW, K MPUMeEPY, KakK Moab-
EM-MPOHOC C OMNOpPOMN Ha Kopnyc
napTHEpa B no3e attitude éffaceée
OByMa pyKamMuh 3a obe pyku (B 3a-
MOK), MOABEM OOHOWM PYKOM B 0OXBaT
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No NMUHNW Tanum 00 YPOBHA rpyan
B IV arabesque, 6onblive NogbEMDI
nofd CrnuHy ¢ pukcaumem 1 6e3 nos
B BO3ayxe. Jlnpuyeckme OyaTbl AK-
KaHaT W AcaHa, CcBoeW MnaacTuKom
PACTBOPAACH B My3blKe CMeKTaKNg,
ObINM MPOHM3aHbl cBOOOOOW CamMo-
Bblpa)eHua 1 aBnanumncek Hambonee
BbIMIObILLUHBIMWM MOMEHTaMK BCErO
baneTa.

B 1971 roay, . AG1poB ocyLlecT-
BNAET NMOCTaHOBKY BaneTa Ha My3bIKy
E. Bpycunnosckoro «Ko3sbl-Kopneld
BaaH-Cyny», roe oH, Ang nosHoro u
APKOro PacKpbITMA 0OPa30B rMaBHbIX
repoeB, Takyke obpallaerca K dopme
OYy3THOrO TaHUa. DTOT CMeKTak/b B
TBOpUYecTBe OaneTMencrepa 3aHU-
MaeT ocoboe MecTo. B «Ko3bl-Kop-
new v baaH-Cyny», 6banetmencrep, B
OTNINYMI OT CBOMX MpedblayLimnx no-
CTAaHOBOK, e OCHOBHOW aKLeHT Obin
Ha MaHTOMWMHbIX CLEeHax W TaHel,
4acTO BbICTyMan NMlb B KayecTBe
VKpalleHWMa CrekTaknig, BCe CBOMU
YCUNNG HampaBngaeT Ha co3gaHue
0EeNCTBEHHOrO TaHLUa, TaHLEeBaTbHOM
obpas3HoCTU. Xopeorpadumyeckas
JIeKCWMKa [NaBHbIX repoeB MOTUBMU-
pyeTca BHYTPEHHUM MobyrkaeHnem

nepcoHa)kel: rHeBOM, PafoCTblo,
CKOPObBIO 1 Haaexxaon.
KoMno3unuymoHHaa paspaboTka

60MnblWOro nNupuyeckoro ayasta Ko-
3bl-Kopnewa wn baaH-Cyny, Hacbl-
LleHa BCEBO3MOXXHbIMKM MapTEPHbI-
MW M BO3OYLWHbIMKM MOOAEPRMKKaAMU,
CTUTN30BaHHBIMM Ha OCHOBE POSb-
KNOPHOro Ka3axCKoro TaHua. Bce-
BO3MO)Hble tours lent («o6BOOKMY),
OoNblIVe No3bl C NOOOEPKKOM pa3-
ANYHBIMU  MPUEéMaMK, Hebonbline
BpalLeHMa, MOMHbIE U HEMOMHbIe MOo-
BOPOTbI, ApYyrMe ABVYXEHWIM KiacCu-

YecKoro TaHla cBoeobpa3Ho code-
TakoTCa Mexxay cobom 1 ¢ MprnémMamm
BO34YLIHOW MOOOEPXKKN Ha pasinyg-
Hble YPOBHW MOObEMA: HA YPOBEHDb
royav NapTHEpPa, Ha ABe BbITAHYTble
BBEPX PYKW. Y3HaAaBaeMblM NENTMO-
TUBOM 3TOrO Oy3Ta MOXXET CNYXKUTb
MNOOBLEM MAPTHEPLLUM Ha BbITAHYTbIE
BBEpPX ABE PYKM MapPTHEPA BO BpeMd
grand jeté B mo3e attitude éffacée,
KOTOPbIVM MCMOMHAETCA B cepeanHe
M B GMHane koMnosmumnm. B cnek-
Takne «Kosbl-Kopnew wn baaH-Cy-
ny» GaneTtMencrep co3gaéT KoOMMo-
3MUMKM OYy3THONO TaHUa@, B KOTOPbIX
OenCTBME He M30bparkaeTcd, a B HUX
B MOJTHOWM MepEe PacKpbIBatOTCH YyB-
CTBa MMaBHbIX MrepoeB, BblparkatoTca
MX AyLEeBHOE COCTOAHMeE.

B onepe E. bpycnnoBCKOro
«KbI3-XXnbek» [. AbMpoB BMecTe C
MOCTAaHOBKOWM HapOOHbIX TaHLLEB B
UEeTBEPTOM aKTe CTaBUT cLeHY «COH»,
roe OH «WKWMPOKO MPWMMEHAET pas-
NNYHbIE 2N1eMeHTbl M GOPMbl Kac-
cuYyeckoro baneta» [4] U roe cpegun
MpoYero NPMUCYTCTBYET AyaTHOE afa-
YKIO, B KOTOPOM BaneTMmenctep npo-
deccrMoHanbHO M rPaMoOTHO coYeTa-
eT NNEKCUKY K1aCCUYeCKOro TaHLua «C
XapaKTeEPOM U MIACTUKOM Ka3axCKo-
rO HaPOA4HOro TaHuUa» [4].

J1. T1. CapblHOBa B «banetHoe mc-
KycCTBO KasaxcTaHa» nwucana, 4To
«PONbKIOPHas OCHOBa, C OOHOW
CTOPOHbI, TaHLUEeBanbHaa KyNbTypa
APYrMX Hauuwv, v B MepByk oye-
penb PYCCKMW Knaccuyeckumim Ganet
— C aopyrow, Bcerga 6binK rMaBHbIMY
npeanocbiikamMm — GopMMpoBaHMA
Kaszaxckoro 6aneta» [3, C. 116]. OaH-
HOFO MPWHUMAA, MNPV MNOCTaHOB-
Ke DOaNeTHbIX CMeKTaken, B CBOEM
TBOp4YecCTBe, npuaep>xkmnpanca mn [.



AbunpoB. B moctaHoBkax cBoux 6a-
NeToB OH onupanca Ha nyduiune go-
CTMYXKEHUSA PYCCKOro KMacCcn4yecKoro
GaneTHoro TeaTpa, K KOTOPbIM OH
npuobLMACca Yy CBOWX YyduTenen.
CBOUMY TBOPYECKUMU MCKAHUAMMU,
[.Abrpos, byoy4dm nepsbiM Npodec-
CVOHaMNbHbIM Ka3axckuMM baneTmei-
CTEePOM Ha akageMu4yecKon clueHe,
NONOXKMA Hadano ANa nanbHenwmx
HeYCTaHHbIX TBOPYECKMX MOUCKOB U
aKCNepurMeHToB B obnacTty Hauuo-
HanbHOro BGaneTHoro MckyccTea Ka-

CNMUCOK JINTEPATYPbI:

3axcTaHa nocnenyllwyMy nokosne-
HUAMK BaneTMencTepoB, KOoTopble
npogomkatoteca Ao cux nop. Ceroa-
HA CMenble, OpUrMHanbHble PaboThbl
coBpeMeHHbIXx baneTmencTepos Ka-
3axcTaHa, BO MHOroM 6a3snpytoTcsa Ha
OOCTVYKEHMAX 1 ycrexax 6aneTHoro
MCKYCCTBa MPOLUMOro CToNeTud, Ha
OnblTeé CBOUX MPEeaLIeCTBEHHMKOB B
chepe MCKyCcCTBa Moaaep KM Oy3T-
HO-K/laCCUYeCKOoro TaHLua, B ob61acTtu
oTeyecTBEHHOro Kaccuyeckoro ba-
neta.
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Abstract. This article discusses
three traditional schools of dance
performance mastery, using the
example of the Fergana School of
Dance. Each of them has its own
character, style, and manner of ex-
ecution. The practical activities of
ballet masters-directors are also ad-
dressed. They, often limiting them-
selves to their imagination, invent
«peculiar» movements, impoverish-
ing choreographic forms in search
of «beautiful» dance solutions, re-
sulting in a primitive choreography
lacking a dance foundation. An ex-
ample of Uzbek dance masters as
ballet masters-directors is given,
who, having rich experience and
vast knowledge of choreograph-
ic art, were able to create creative
masterpieces that unequivocally
found recognition from the audi-
ence. They left a rich dance lega-
cy for the future generation of our
country to develop and preserve
traditional dance as it is in Uzbeki-
stan’'s choreographic art.

Keywords: school, dance, ex-
pressiveness, art, movements, bal-
let master, spectacular content,
staging, performance, mastery,
legacy, music, choreographer, au-
dience, form, traditions, performer,
customs, youth, country.

Annotatsiya. Ushbu magola-
da Farg'ona rags maktabi misolida
uch an’anaviy rags ijrochilik ma-
horati maktabi hagida so'z boradi.
Ularning har biri o'ziga xos Xusu-
siyatga, uslubga va ijro uslubiga
ega. Baletmeyster-rejissyorlarn-
ing amaliy faoliyati ham yoritilgan.
Ular ko'pincha o'zlarining tasav-
vurlari bilan cheklanib, «o'ziga xos»
harakatlarni ixtiro giladilar, «chi-
royli» rags echimlarini izlashda xo-



reografik shakllarni gashsho-
glashtiradilar, natijada ibtidoiy
xoreografiya rags asosiga ega
emas. O'zbek rags ustalarining
baletmeyster-rejissyor sifatidagi
misoli keltiriladi, ular boy tajribava
xoreografik san‘at bo'yicha katta
bilimga ega bo'lib, tomoshabin-
lar e'tirofiga sazovor bo'lgan
jjodiy durdona asarlar yarata old-
ilar. Ular mamlakatimizning kela-
jak avlodi uchun O‘zbekiston xo-
reografiya san'atida bo‘lgani kabi
an'anaviy ragsni rivojlantirish va
saglash uchun boy rags merosini

goldirdi.
Kalit so‘zlar: maktab, rags,
ifodalilik,  san’at, harakatlar,

baletmeyster, ajoyib mazmun,
sahnalashtirish, ijro, mahorat,
meros, musiga, xoreograf, to-
moshabin, shakl, an'analar, ijro-
chi, urf-odatlar, yoshlar, mam-
lakat.

AHHoTauuda. B cratbe pac-
cMaTpuBatoTCca TpW  Tpaouum-
OHHble LKOMbl TaHLEBabHOMO
MacTepcTBa Ha Npumepe Dep-
FAHCKOW LUKOSMbl TaHLa. Kaxkaoaqa
N3 HUX WMMEEeT CBOW xapakKTep,
CTUNb W MaHEPY WCMONHEHUSA.
Takyke paccMmaTpuBaeTca Mnpak-
Tyeckaa OeatenbHOCTb OaneT-
MEeMNCTepOB-MOCTAaHOBLLMKOB.
OHK, 3a4acCTyto OrpaHMYMBAACH
cBoewn daHTasmen, mn3obpeta-
IOT «CBOEOOpPa3Hblie» OBUVKEHUS,
obenHAlT Xxopeorpadunyeckme
POpPMbl B MOMCKaX «KPaCKBbIX»
TaHLIEBaIbHbIX pPeLleHnn, B pe-
3yfbraTe Yero nofydYaeTcd npu-
MUTVMBHaAA xopeorpadud, au-
LUeHHasa TaHLEBaIbHOM OCHOBDI.
MpuBoouTCca npumep y3bek-
CKUX TaHLMeWncTepoB-NocTa-
HOBLLMKOB, KOTOpble, obnanasa

6oraTtblM OMbITOM UM OOLUMPHbI-
MW 3HaHWAMKM B 0OMacTn Xo-
peorpadmyeckoro  MCKYCCTBa,
CMOMM Cco30aTh TBOpPYEeCcKue
LleaeBpbl, KOTOPble OAHO3HAYHO
HaLWAWM NpU3HaHWe y 3puTenemn.
OHWK ocTaBUNK GoraToe TaHLe-
BanbHOEe Hacnegue 6yayuiemy
MNOKOMEHUIO HalleW CTpaHbl Ona
Pa3BUTUA N COXPAHEHWSA Tpaaum-
LLMOHHOIO TaHLa, Kak OH eCTb B
xopeorpaduyeckoM KCKycCcTBe
Y3beKmncTaHa.

KnoueBble cnioBa: LLIKOMa,
TaHel, BblPa3UTeNbHOCTb, MWC-
KYCCTBO, ABMXXeHWA, Ganetmemn-
CTep, 3penunuiHoe coaepyaHue,
MOCTaHOBKa, MWCMoMHeHune, Ma-
CTEPCTBO, Hacneame, My3blKa, XO-
peorpad, 3puten, Gopma, Tpa-
OVUMKW, NCMONHUTENb, 0bblYau,
MOSToAexKb, CTPaHa.

The main dance schools in Uz-
bek dance are very colorful, original,
and unigue in their essence. If the
Bukhara school, originating from pal-
ace halls, gives a feeling of unques-
tionable dignity and overflows with
fervor during its performances, then
the Khorezmian school abounds with
impulsive feelings of joy, a carefree
spirit, and endless merriment, capti-
vating audiences into an atmosphere
of eternal celebration. The stylistic
direction of the Fergana School puts
predominantly the emotional expe-
riences of the individual at the fore-
front, as well as their attitude towards
the surrounding reality. The Fergana
dance schoolis based on the platform
of the national Uzbek dance art as a
whole. It contains a huge collection of
dance movements, a certain form of
plastic gesturing, as well as the clas-
sical method of studying dance art.
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Conveying emotional feelings is often
more challenging than portraying a
plotted storyline. Fergana dance is
characterized by the depth of sensual
emotions; the experiences of a simple
Uzbek girl are conveyed through solo
dances like “Tanovar” and group per-
formances like “Fergana Ruboyisi.”

The celebration of beautiful cus-
toms is depicted through the labor
movements in dances such as “Pi-
lya" and “Pahta.” In many widespread
dance numbers of Fergana dance,
expressiveness is a characteristic
feature. Undoubtedly, acting skills,
manifested in the expression of the
performer’'s emotions, fill every stage
dance with elements of artistry. Each
of the three dance schools occupies
a significant place in its performance.
But the Fergana dance school, with
its broad, large-scale plots, can effec-
tively convey the main idea and evoke
understanding, feelings, and emo-
tions in the audience.

Nowadays, most ballet masters,
when creating a dance production,
adhere not so much to the rules but
to the demands and requests of the
modern audience, striving primarily
for spectacle. As a result, the content
of the dance number undergoes de-
structive influences of modern forms,
neglecting the true movements and
style of execution of the Fergana tra-
ditional dance school. Of course, any
creative process should imply a com-
mitment to development, but at the
same time, one should not forget

REFERENCES:

about ethical norms to avoid the deg-
radation of artistic foundations. Move-
ments should adhere closely to the
original choreography as established
by the founders and documented in
textbooks. At the same time, ballet
masters stage numbers to song texts,
literally trying to illustrate every word
with a separate dance movement,
thereby demonstrating their unin-
formed approach to dance vocab-
ulary. Such an approach to staging
deprives the Fergana (and any other)
dance school of its characteristic fea-
ture.

Mukarram Turgunbaeva, in her
creation of dance compositions, was
guided by the main themes of the
intended stagings. Creating an artis-
tic image, she presented the work of
a ballet master built on all the laws
of dramaturgy. We have inherited
the legacy of masters of true high
art; they serve as an example for all
modern ballet masters-directors. Of
course, in the staging activities of a
ballet master, the individuality of their
characteristic traits is important, but
under no circumstances should this
individuality be put above the foun-
dations of the school itself. Official
event programs should be carefully
curated and prioritized to preserve
the heritage of national high art. The
ballet master-director must learn ev-
ery day from the example of great
masters, who in their work confirm
the rich heritage of Uzbek national
stage dance art.

1. R.Karimova - “Fergana Dance" T. 1973.
2. L. A Avdeeva “Dances of M. Turgunbaeva" T. 1959.
3. L. A. Avdeeva “Dances of the Bahor Ensemble” T.1979.



O'ZBEKISTON DAVLAT XOREOGRAFIYA AKADEMIYASI NASHRI :

Ne2 2024

BOSH MUHARRIR:
Shuxrat Toxtasimov

BOSH MUHARRIR O‘RINBOSARI:
Nozim Kasimov

TAHRIR HAYATI:
Jahongir G'aniyev
Xulkar Hamroyeva
Ravshan Jomonov
Matluba Murodova

Pulat Tashkenbayev
Dildora Kosimova
Tumaris Butunboyeva
Gulasal Usmonova
Hamdamjon Ismoilov

JAMOATCHILIK KENGASHI:
0zodbek Nazarbekov
Minxajidin Xodjimatov (Minhajiddin Mirzo)
Muxabbat Tulyaxodjayeva
Eldar Muxtarov
Baxtiyor Ashurov
Shanazar Batirov

DIZAYNER:
Muhammadxon Yusupov

BOSISHGA RUXSAT ETILDI:
28.06.2024

BICHIM
60/8L 1,

ADADL:
50

Tahririyatning ruxsatisiz jurnal materiallaridan foydalanish tagiglanadi.
Materiaallar ko'chirib bosilganda manba ko'rsatilishi shart.
Yuborilgan materiallar tagriz gilinmaydi
va qaytarib berilmaydi.







